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PREFACE. 



This discussion at first appeared in the columns of 2%e Baptid^ 
Memphis, Tenn., and the Universalist Herald^ Notasalga, Ala., and 
the interest it elicited, was such as to induce the writer to present 
it in a more permanent form ; believing that the cause of gospel 
truth will be advanced thereby. Let all read with candor, and 
judge impartially. 

The second volume of this discussion, (now in progress) on uni- 
versal salvation, will be put to press when finished, due notice of 
which will be given through the columns of the UnivenaUai Herald. 

JOHN C. BURRUSS. 

Notaustdga, Ala., January 1880. 



NOTE TO THE READER. 

In the early progress of this discussion^ Dr. Graves seemed eager 
for some pretext to withdraw from the discussion. Intimations of 
this kind would occasonally crop out in his paper, '^ His antago- 
nist was a mud-thrower,'' etc. All this was intended to cover his 
retreat, which he seemed preparing to make. This called forth the 
following letter from a Baptist minister in Arkansas, which explains 
itself. But for this, it is quite probable Dr. Graves would have 
given np the discussion. J. C. B. 
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A BAPTIST MINISTER SPEAKS. 



XX EZBOBTS DB. OBAVES KOT TO BACK DOWN — TELLS HIM BETTBB 

KBYEB TO HATE OOMHEKCKD THE DISCUSSION THAN MAKE A 

FAILI7B1! — THAT TTNIYEBSALI8TS WILL JUSTLY CLAIM A 

VICTOBY — THAT HE IS ENGAGED IN SOMETHING 

HE DOES NOT UNDEBSTAND— THAT HIS PLEA 

THAT MB. BUBBUSS IS ABUSIVE WILL 

NOT BE BELIEVED, ETC., ETC. 



[From the Baptist.] 
SHALL THE DISCUSSION CLOSE f 



Bbotheb Gbaves : Allow me from the back woods of Arkansas, 
to say a few earnest words to you about vour proposed diRContinu« 
ance of the discussion on Uniyersalism, now progressing between 
yourself and Mr. Burruss. 

I am fully convinced that neither yourself nor the Baptist family, 
of which you are a distinguished member, and of whose faith you 
are an acknowledged defender, can afford to leave that discussion 
half completed. There are several reasons why you ought (at 
least I think so) to continue the discussion to the end of the pro- 
gramme. ' 

1st. You have editorially endorsed Mr. Burruss as the ablest 
representative of Universalism in the South, if not in the North, 
and also as both a scholar and a gentleman. You cannot afford 
to stultify that record which appears weekly in your paper by 
accusing him of throwing mud and using language unfit for pub- 
lication ; for to do so is to yield the timely struggle and be com- 
pelled to listen to the shouts of derisive triumph of Universalists 
throughout the land. 

2d. I have been familiar with Universalism from my childhood 
and know that Mr. Burruss has no right to claim -the champion's 
belt as a Universalist theological mud-thrower. But few more 
gentlemanly or scholarly champions of Universalism can be found 



Evidently jou have engaged in a discussion with an advocate of 
an ism with which you were not practieallj familiar. My experi- 
ence among them both in Massachusetts and New York has shown 
me already that Universalism is about as changeable as Meth- 
odism. ♦ * * * ^ 

And now that you have undertaken to defend the doctrines of 
the Bible againstt the Rationalistic theory of the age, the Baptists 
©f to-day cannot afford to have you give up the controversy and 
thus (as far as you are concerned) yield the supremacy of revela- 
tion over reason. Better by far not to have begun the discussion 
than to make a failure of it. In fact, my brother, those Baptists 
who responded to your request to pray for you and the successful 
presentation of truth and its triumph over error in this discussion, 
cannot afford to have your faith fail or your zeal flag until the 

truth is triumphant. 
3d. You must be aware that whatever motives may control you, 

if you refuse to continue the discussion as arranged and advertised, 
you will not only give Universalists a good chance to claim a vic- 
tory for their champion, but will give their cause a great impetus 
throughout the South, as it will be claimed that you found his 
arguments unanswerable. Thus, instead of checking the progress 
of Universalism in your own State and throughout the South, and 
aiding your brethren in the ministry to post themselves as to the 
arguments wherewith to refute Universalism, you will give our 
enemies the additional argument tnat J. B. Graves could not defend 
the doctrine of future endless punishment; and if you retire from 
the conflict, how can we answer them ? Comparatively few will 
deem sufficient your excuse about the unclean language of your 
opponent. 

No, brother Graves, do not give up, but trust in God, and with 
an arm strong in the power of his might wield the sword of the 
Spirit, the word of truth ; and may God grant you a most signal 
victory, and glorify his name therein. 

Yours for Gbspel truth, 

Elder S. I. LEE. 

Paris, Logon Cowniy, Arh, 



DR. GRAVES TO MR. BUIiRUSS. 



TJJsymEyR i. 

7%e Scriptum teaeh that a part of th4 human family will be finally lost. 
Dr, Qrax€» affimm. Eidtr Bwmus denies, 

]£s. J. C. BuBBuas— Dear Six", The qaestion before uh has two 
features to recommend it to the conBideration of every one. FirHt, 
It is of paramount personal interest. Second, It is concise in 
statement and unambiguous in terms. It certainly is of vital 
interest to all our readers to know if it u even posfiible for one of 
them to forfeit the eternal favor of his Creator, without which he 
cannot be at peace here or hereafter. What question can awaken 
a more intense perianal interest than that of our own sourB eternal 
well-being? Then the issue is made up so clear and sharp. It is 
not what your ideas of God's infinite wisdom or justice, or good- 
ness, or mercy teach, nor what your own finite wisdom or erring 
reason, or sense of right and wrong may teach, nor what any great 
man in thu or any age may have held and taught, but do the 
Sacred Scriptures teach that a part of the human family will be finally 
lost? '* Simply this and nothing more." I shall take it for granted 
as admitted, unless you deny that by ''the Scriptures'' we under- 
stand the sacred writings in the words in which they were indicted 
by the Holy Spirit^ and not any particular translation of them, and 
that those words must be always taken in their literal, primary 
signification, unless the context forbids it. I shall also take it for 
granted that by the teachings of the Scriptures we understand the 
impression made upon the masses by the reading, not of one or 
two passages, but of the sacred writings generally, if every word 
was correctly translated into the common language of the people. 
The question, then, could be stated in these words, and its sense be 
not changed : " Do the obvious teachings of the Scriptures, as 
understood by the masses of the people impress them that it will 
be as well with those who live and die impenitent and unregen- 
erate, in the life beyond the grave, as it will be with that class 
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denomi&al^ in the Scriptures as "the righteous/' *'the paints," 
''the children of God by faith in Jesus Christ?'' The honest 
conscientious answer to this simple question nettles forever the 
question before us with infallible certainty. There can be no 
question about it ; and the candid reader has already answered it. 
The Scripture was God's reyelation by His Holy Spirit, not to 
scholars and critics, but to common people, the masses, for by its 
words are they to bf^ judged ; and it was given to them in plain 
and simple language which they can understand, and its plain and 
most obvious signification must be its true meaning. 

I do not think this observation out of place here. The verdict 
we bring our readers to upon this question will vastly effect their 
moral and religious conduct in this life. Those you may influence 
to believe that there is no hopeless retribution beyond the grave 
you will certainly encourage to go on in sin this side of it — those 
whom you succeed in convincing that there is a place for repent- 
ance in the life to come will not repent in the life that now is. 
No candid man in his sober senses will say that a theory that in 
any way encourages or gives a man the least reason to hope that 
he may live on in a State of impenitency and sin through his 
whole natural life without jeopardizing his soul's eternal well- 
being can |)e a safe theory, or in accord with the obvious teachings 
of the^ Scriptures. Every impartial Bible reader will agree with 
me, that any theory of religion that does not excite the consciences 
and alarm the fears of men who live in the practice of known sins, 
convince them^that they are lost sinners, and extort the anxious 
cry, "What must I do to be saved?" cannot be the religion 
preached by Christ and his apostles, and therefore not of God, and 
dangerous to the souls of men. Let the reader decide if the 
preaching of Universalism was ever known to do this. 

I would feel perfectly safe in resting the whole question upon 
these plain, common-sense ))ropositions; but, as I have agreed to 
write twelve letters, I will now formally proceed with my first. 

THE OBLIGATIONS AND PENALTY OP THE MORAL LAW. 

"For as many as have sinned without (written) law shall also 
jserish without law." — Rom. ii:12. 

I propose, in the Brat place, to examine tlie leaclamgja ot the 
^rXptarea concerning the ultimate conation ol aVtfli'W^— ^•fc 

i 
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heathen — ^who have not the written law of Mosen, nor the Gospel, 
^ hut the moral law only to teach them their duties to God and men ; 
and have violated all its obligations and changed the glory of the 
incorruptible God into images of birds and beasts, and worshipped 
them instead of God. 

Demosthenes said that every discourse should be introduced by 
one or more self-evident truths ; I therefore state the following : 

1st. That God^ moral as well as his physical government is 
characterized by his own infinite perfections. 

2. That, in the administration of his moral government, God 
never exercised one attribute to the disparagement or prejudice of 
another. 

3. That in all his revealed will, God has not anywhere contra- 
dicted himself. 

4. That Sacred Scripture must not be interpreted by a precon- 
ceived theory ; but our theories should be constructed by the obvi- 
ous teachings of the word of God. 

My first argument in this discussion will be, that the violation 

of God's moral law, if unrepented of in this life, will justly bring 

upon the soul His endless displeasure. I will state it in logical 

terms : 

The violation of infinite law or obligations d*»,serve8 an infinite 
penaltj. 
Divine laws and obligations are infinite. 

Therefore the violation of divine laws and obligations deserves 
an infinite penalty. 

Law is the expression of authority. Where there is no authority, 
there is no law. (Without peualty there can be no law.) The laws 
of Gk)d's government are neither moral nor arbitrary. Arbi- 
trary or positive laws must be written; and they are only 
binding because commanded. Moral laws are the obliga- 
tions which we see naturally growing out of the relations 
we sustain to God and men. These may or mny not be com- 
manded ; but they are as right and binding as though they were 
commanded. They are clearly seen by the rational faculties 
God has given us, called the " light of nature," and felt by our 
consciences to be dutiOo that we cannot, without guilt, disregard. 
These obligations are authoritative in the ratio of the character 
of the relations existing, as the binding forcie of positive law is 
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always in the ratio of the authority expressing it. The obliga- 
tions arising from the relation of citizen to citizen, and of nejgh- 
bor to neighbor, are not so great as those arising from the 
•jencfacter to the benefactor, nor those of servant iv master, or the 
employee to the employer ; as thos? of the citizen to the State, or 
the child to parents ; nor is even the last, though the highest and 
most sacred relation that the creature cat! hold to the creature, 
scarcely comparable to the relationship existing between the crea- 
ture and the Creator. The highest right to supreme possession 
and control known in the universe is that springing from the rela- 
tion of an independent Creator over that which he creates. The 
obligations, therefore, to be possessed and controlled that moral beings 
are placed under, to their Creator are unquestionably supreme or 
infinite.* 



* Being finite, we cannot know or comprehend the infinite ; 
though we may apprehend it to be mors in extent or boundlessness 
than we can conceive of : and this is all we can understand by it. 

Since this Being is infinitely holy, just and good, it is manifest 
that his c^eatur^s are under corresponding* obligations to love, hon- 
or and obey him. 

But we KU^tain otner relations to God, from which spring addi- 
tional obligationi : they are those of the protected to the protector, 
the helpless to the helper, the benef acted to the benefactor. From 
this infinitely holy, just and gnod Being, we have not only received 
being, but our well being, every good and perfect gift, every breath 
we breathe, every ray of light that directs us, every particle of the 
food that Bustain-j us, every joy of life, and every hoped-for joy in 
our contintted existence hereafter. Tiiese certainly impose obliga- 
tions upon us infinite in number, and each infinite in magnitude 
and force. 

But obligations violated involve the soul in guilt — i. e., crimi- 
nality, make it a debtor to law, and bind it to pay a penalty. The 
guilt is always in proportion to the magnitude of the laws or obli- 
gations violated. If they are infinite, the guilt is infinite. In a 
just government, the pencdty is always in proporti<)n to the guilt, 
and is promptly inflicted. If the gnilt is infinite, the penalty 
shouW he. 
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Thus have I sustained both the major and minor premiHCf* of my 

argument. 
Kow it 18 clearly taught in the ScripturcH that all the heathen 

nationB, who have not the written law of God, have inezcucably 
perverted all the teachings and violated all the obligations of the 
moral law, and thus involved themselves in infinite guilt, and its 
just recompense of punishment. Ah certainly an they are sinners 
by violation of the moral law, which by the light of nature God 
clearly manifested to them, having written it on their hearts, they 
have for ages past died, are now dying in their sins, morally impure, 
unholy and utterly corrupt and therefore they cannot see God, 
(Heb. i:2 — 14) and where Christ is they can never come. (John 
vui. 21.) 

It is this class — the violators of the moral law only, that I wish 
you to first dispose of, and prove by :he Scriptures, to the satisfac- 
tion of your readers, that no of them have died or will die 
impenitent, or that, dying impenitent they will, after the final 
judgment at the end oi the Ages, have another period of proba- 
tion, and have the gospel preached unto them and the last one of 
them be finally saved. It is just this you must do or surrender 
the question. To bring this class, and the teachings of the Holy 
Spirit by the pen of Paul directly before your mind and that of 
your readers, I will give a part of his explanation of their condi- 
tion to the church at Rome : 

18. For the wrath of God revealed is from heaven against all 

imgodliuess and unrighteousness of men, who hold the truth in 
unrighteoudnesss. 

19. Because that which may be known of God is manifest in 

them; for God hath shewed it unto them. 

20. For the i^isible things of him from the creation of the 
world are clearly seen, being understood by the things that are 
made, even his eternal power and Godhead ; so that they are with- 

ou excuse. 

21. Because that, when they knew God, they glorified him not 

as God, neither were thankful ; but became vain in their imagina- 
tions and their foolish heart was darkened. 

22. Professing themselves to be wise, they became fools. 

23. And changed the glory of the uncorruptible God into an 
image made like to corruptible man, and to birds, and fourfooted 
beasts, and crcaping things. 
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24. Wherefore God also gave them up to uncleanness, through the 
lusts of their own hearts, to dishonor their own bodies between 
themeelYes. 

25. Who changed the truth of God into a lie, and worshiped and 
served the creature more than the Creator, who is blessed forever, 
Amen. 

26. For this cause God gave them up unto vile affections ; for 
e^ren their women did change the natural use into that which is 
against nature. 

27. And likewise also the men, leaving the natural use of the 
woman, burned in their lust one toward another ; men with men 
working that which is unseemly, and receiving in themselves 
that recompense of their error which was meet. 

28. And even as they did not like to retain God in their knowl- 
edge, God gave them over to a reprobate mind, to do those things 
which are not convenient. ' 

29. Being filled with all unrighteousness, fornication, wicked- 
ness, covetousness, maliciousness ; full of envy, murder, debate, 

' deceit, malignity, whisperers. 

30. Backbiters, haters of God, despiteful, proud, boasters, ihvent- 
ors of evil thingfs, disobedient to parents. 

31. Without understanding, covenent-breakers, without natural 
affection, implacable, unmercifut. 

32. Who knowing the judgment of God, that they which com- 
rxiit such things are woathy of death, not only do the same, but have 
pleasure in them that do them. — Rom. 1:18—32, 

1. Therefore thou art inexcusable, O man, whosoever thou art 
that judgest : for wherein thou judgest another, .thou condemnest 
thyself; for Aou t|^t judgest doest the same thing. 

2. But we are sure that the judgment ai God is according tp 
truth against them which commit sudi things. 

3. And thinkest thou this, O man, that judgest them which d^ 
such things, and doest the saiue, that thou shalt escape the judge- 
ment of God ? 

4. Or despi^ist thou liie riches of his goodness and forbearance 
and long snffei4ng ; not knowing that the goodness of God leadeth 
dbee to r^entance ? 

'5. But, &fter thy haxdnesB and impenitent ii^aYt,tTfe«L«vvt^>^ 
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ODto thyself wrath against the day of wrath and rcvclatidn of the 
righteous judgment of God ; 
6.' Who will render to every man according to his deeds : 

7. To them who by patient continuance in well doinp; seek for 
glory and honor and immortality, eternal life : 

8. But unto them that are contentious, and do not obey the 
truth, but obey unrighteousness, indignation and wrath, 

9. Tribulation and anguish, upon every soul of man that doeth 
evil ; of the Jew first and also of the Gentile ; 

10. But glory, honor and peace to every man that worketh good ; 
to the Jew first, and also to the Gentile ; 

11. For there is no respect of persons with God. 

12. For as many as have sinned without law shall also perish 
without law; and as many as have sinned in the law phnll be 
judged by the law ; 

13. (For not the hearers of the law are just before God, but the 
doers of the law shall be justified. 

14. For when the Gentiles, ^ich have not the law, do by nature 
the things contained in the law, these having not the law, are a law 
unto themselves; 

15. Which shew the work of the law written in their hearts, 
their conscience also bearing witness, and their thoughts the mean- 
while accusing or else excusing one another ;) 

16. In the day when God shall judge the secrets of men by Jesus 
Christ according to my Gospel. 

17. Behold thou art called a Jew, and restest in the law, and 
makest thy boast of God. — Rom. ii:l — 17, 

I wish you to answer this question, with your eye upon the bar 
of judgment : Would not the vast majority of common readfers 
understand from the, to them, obvious teachings of this passage that 
these vile characters will finalty perish ? Understand me. 
If you can save without doing violence to the teachings of God's 
word, the lieatlien, who have only sinned against the light of ifilKire, 
you will give no one more pleasure than myself. If God bus 
somewhere revealed the fact, hitherto undiscovered by me, thrtt 
after the final judgment, the gospel will be preached to all who 
will then and there be consigned to the " second death ^ I shall be 
gfed to be the first t* congratulate you up9n the diswipvery. You 
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AYill excuse me for calling your special atientioh to peveral pas^ 
sages which 8eem lo >nle litterly irreconcileable with your theory. 
1. Verse 24: Have not millioxlsof heathens lived and died thus 
" given up " of God to uncleanness and lust ? If God is indeed 
hereafter to bring them to fepentence and purity of heart, how can 
the Holy Spirit say that they are " given up " of God ? Will you 
dispose of the following Scriptures in connection with this, verse 
28, 2 Thess. iir 10—12 inclusive ? 

I have always thought that David believed that the wicked 
would be lost, and the nations that forget God should perish." 
'* The wicked shall be turned into hell, and all the nations that 
forget God." 

2.. Verse 32: If these characters are worthy — i. e., deserving of 
death, and the judgment; i. «., the decision of God is that they 
shall die — will not that verdict be executed ? This " death," the 
peculiar penalty of sin, must mean either the first or the " second 
death." I have thought that 1 Cor., vi:9 — 10, throws light upon 
their final destiny : 

" Know ye not that the unrighteous shall not inherit the King- 
dom of Gk)d? Be not deceived ; neither fornicators, nor adulter- 
ers, nor efieminate, nor abusers of themselves with mankind, nor 
thieves, nor covetous, nor drunkards, nor revilers, nor extortioners, 
shall inherit the Kingdom of God." 

You certainly will not deny that such characters ever died in 
their sins — unwashed and unsanct^fied — and if not, how can you 
affirm that they will hereafter inherit the kingdom of God. 

^ For this ye know, that no whoremonger, nor unclean person, 
nor covetous man, who is an idolator, hath any inheritance in the 
kingdom of Christ and of God. Let no man deceive you with vain 
words : for because of these things cometh the wrath of God upon 
the children of disobedience." — Eph. v:5 — 6. 

This teaches the same thing, and that there is a time when the 
wrath of God will be visited upon the children of disobedience. 
Will you tell us when you think it will be ? 

3. Chapter ii. verse 2. Will you indicate when, according to 
your theory, this righteous judgment of God will be visited upon 
the abominable characters mentioned in the passage? Will it be 
before or after the final judgment ? I honestly think that the fol- 
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lowing passages are of kindred signifieancc, and fully explain tliO 
judgment spoken of : 

** Seeing it is a righteous thing with God to recompcnpo tribula- 
tion to them that trouble you ; and to you wbo arc troubled, rtut 
with us, when the Lord Jesus shall be revealed from heaven ^ith 
his mighty angels, in flaming fire, taking vengeance on them that 
know not God, and obey not the Gospel of our Lord Jesus Christ j 
who shall be punished with everlasting destruction from the pres- 
ence of the Lord, and from the glory of his power ; when he shall 
come to be glorified in his saints, and to be admired in all them 
that believe (because our testimony among you was believed) in 
that day."— 2 Thess. i:6— 10. 

" But the heavens and the earth which art now, by the same 
world are kept in store, reserved unto fire against th'e day of judg- 
ment and perdition of ungodlv men." — 2 Peter iii:7. 

There is to be a day for the judgment of ungodly men. Is not 
this the final judgment, the Great Day of the wrath of God? 
There will be ungodly men at the final judgment Chen. But that day 
is to be a day of the perdition — destruction of ungodly men ! Are 
these vile men, and enemies of God and his people, all to be con- 
verted and saved after they have been judged and destroyed ? 
Are they to be brought into the enjoyment of the *' second life " 
after they have been eternally consigned to the " second death " ? 
(Rev. xx:12 — 15.) AViil Mr. Burruss inform his readers if he has 
any Scripture evidence to prove that the names of the^e vile char- 
acters alluded to in all these passagef, whom Christ was to judge 
and punirih with everlasting destruction from his presence and the 
glory of his power, were "written in the Book of Life." If not 
they were certainly cast into the lake of fire. Is it after their 
" everlasting destnction " from the presence of the Lord, and after 
their residence m "the lake of fire and brimstone forever an 1 for- 
ever " that they are all to be converted and brought into the prep- 
ence of the Lord forever and forever ? 

■ 4. Verse 5 deserves your special consideration, in connection 
with verses 8 and 9. Do you believe that there ever lived a char- 
acter who did treasure up to himself the wrath of God against the 
day of God's wrath ? Do you believe there will be found one of 
Adam's family, Jew or Greek, into whom, in that day of his wrath, 
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he will render " indignation and wrath, tribulation and anguish ? '' 
If this is not a fair question, 70U need not answer it. 

5. Verse 12 : This declaration crowns and caps the whole mat- 
ter in hand touching those who have lived and died without' God 
and without his written law. Paul says emphaticallj " they ahaU 
perish." Mr. Burruss says they will not. The issue is sharp, and 
the antagonism complete, which ought we to believe? We cannot 
believe both. If Universalism charges the Holy Spirit here with 
uttering a falsehood, did Annanias and Sapphira so openly blas- 
pheme it ? Peter, by the same Holy Spirit, speaks in still stronger 
terms of the self-same characters : 

" The Lord knoweth how to deliver the godly out of temptation, 
and to reserve the unjust unto the day of judgment to be pun- 
ished But these, as natural brute beasts made to be 

taken, and destroyed, speak evil of the things that they understand 
not, and shall utterly perish in their own corruption." — 2 Pete/ 
ii:9--12. 

They shall never be freed from their corruptions — they utterly 
perish — and therefore from their punishment. So long as they are 
unholy, vile and corrupt, they can neither see God, nor enjoy peaces 
and happiness. Will the reader study the teachings of the entire 
chapter, and compare it with Jude ? And Mr. Burruss will be 
kind enough to explain and make clear the final salvation of the 
inhabitants of Sodom and Gomorrah, after "sufiering the ven- 
geance of eternal fire." 

SYIiLOGISMS. 

1. Whatever we find to be in existence we are certain will ever 
continue to existj unless we can discover within the nature of the 
existant cause for its dissolution or annihilation. 

The Scriptures expressly teach that the wicked dead are now in 
a state of punishment and unhappiness and wretchedness. (Luke 
xvi:23— 28.) The scriptures also teach that this condition of wick- 
edness is one of increase, that there is nothing in its nature that 
tends to dissolution. 

Therefore it will ever be continuous. 

2. The violations of God's law, unrepented of are either fully 
punished in this life, or in the life to come. 

But they manifestly are not punished in this life ; therefore 
they are in the life to come. 
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3. If wicked men who die in impenitencj do reoeiye the punish- 
ment due their trangresBions hereafter, then there can be no cewa- 
tion of their punishment, since the Scriptures declare it to be with- 
out end. 

But multitudes of wicked men do die in impenitencj. 

Therefore there can be no future happiness to be enjojed bj 
ihem hereaftei. J. R. GRAVES. 

MB. BUBBUS8 TO DB, GBAVES. 



Dear Svr : Before replying to your letter, it is proper for me t^ 
set the public right in reference to the questions as agreed-upon 
by us for discussion. In the first place I do^not understand^why 
you publish the following propositions for discussion, when I pos- 
itively refused to accept them, 

1. " The Sculptures teach that a part of the human family will be 
finally lost. 

Dr. Graves affirms. 

Mr. Burruss denies. 
• 2. The Scriptures teach that no part of the human [family will 
be finally lost. 

Mr. Burruss affirms. 

Dr. Graves denies. " 

The term "lost," is ambiguous, and^does not express [the^rea^ 
point of difference to be discussed. Some theologians' hold that 
a part of the human family will be annihilated, and in* that] case 
they would be "lost." Others hold that God will ^simply aban- 
don sinners to tbe proclivities of their own will, with no Jother 
punishment than sach as inheres in unrepentant souls. In that 

case they would be lost. 

Now, sir, as you are understood as teaching the doctrine of end- 
less punishment, I cannot allow you to foist before our readers the 
ambiguous word " lost." Allow me to politely remind you that 
you certainly have not forgotten that I emphatically refused to 
accept the propositions as you have stated them. This I did in a 
letter to you. The propositions I suggested in my paper, the Uni- 
verscdist Heraidf publishted at Notasulga, Alabama, are these 



\ 



18 

1. ^^ The Scriptures teach the endless punishment of some por- 
tion of the human family. 

Affirmative, Dr. Graves. 

Negative, Mr. Burruss. y 

2. The Scriptures teach the final purity and happiness of all 
mankind. 

Affirmative, Mr. Burruss. 

Negative, I>r. Graves." 

These propositions you published and (icoeptedj in your paper 
for November 24, 1877. Why you should now change them, is a 
matter of surprise to me. Did it oecar to you that the better feel- 
ings of the r^ned and educated revolt at the mon8tix>8ity of endless 
punishment? and that therefore yon had better try to cover up its 
hideous deformity to some extent, by the term " lost ?" 

A few words as to the origin of this discussion. 1 do notconsider 
that a challenge has passed from either party. When I was in 
Mississippi, last March,! learned that a Baptist minister before my 
arrival, had said he intended to crush Universalism when I came, or 
words to that effect I held a five day's meeting in the Presbyte- 
rian church at Sarepta, and the gentleman heard me every day. 
Instead of replying to me there and then^ he arose and told the peo- 
ple he would reply to me in May ! ! In alluding to his course, I 
said to a friend, I would prefer to discuss with Dr. Graves. Subse- 
quently, the gentleman alluded to, wrote to you to know if you 
would discuss with me. You replied, that you would upon certain 
conditions <&c. The substance of what you said was forwarded te 
me, and I then addressed you, signifying my willingness to discuss * 
with you. You responded, accepting the propositions «w / Mate them 
<tl)0ve. Such was the origin c»f the discussion. 

PBAYER8 FOB ENDLESS PUNISHMENT! 

In your notice of the discussion', you say — " Universaliam is gain- 

. ing ground in many parts of our own State, as well as throughout 

the South, and if its progress can be checked, now is the time itr 

should be done; and we believe, with the prayers of our brethren, 

we can oppose to it the full force of truth. " 

The plain English of this is, you wish your brethren to pray that 
j'-ou majr fiucceed in proving the endless torment of myriads of the hu- 
/w*/7 familf! Ab I read your request, 1 t\\o\A|^Y\X, \«i\i ^\«ev^\A,\^ 
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this spirit from that of the merciful Savior? Instead of praying 
for the destruction of Jerusalem, the record informs us, he wept over 
its approaching temporal calamity. But my friend Dr. Graves ex- 
horts his brethren to pray that he may establish the endien misery oj 
miUionsi^ the human race// But my kind sir, however you and 
your brethren may helievef no christian can pray for the truth of the 
doctrine of endless woe. In that memorable prayer of our Lord, he 
exhorts us to pray, ** deliver us from evUy " while you exhort your 
brethren to pri^ that many may never be delivered from evil ! 
Monstrous 1 1 Y'6u certainly forgot yourself, for in all my experi- 
'ence and travels, I have never found a professed christian who could 
offer simA a prayer. I have, it is true, sometimes heard it breathed 
hj profane men when in a passion, when they called on God to doom 
the object of their rage to a merciless hell, but no such prayer can 
ever come from a christian. 

IMPORTANCE OF THE QUE8TI0N. 

The question under discussion, is one of deep and vital interest 
to every member of the human family, — one that should claim the 
deliberate and candid consideration of all who may peruse it. Prej- 
udice and all pride of preconceived opinions should be laid aside, 
while we ask ourselves in the language of one of old, ^* what in 
truth V and be willing to abandon error and embrace the truth, 
whenever the light of the same dawns upon our mind. It in my 
sincere desire, therefore, that the discussion upon which we are en- . 
tering may be conducted by both parties in a camlid, dignified and^ 
<;hristian spirit, with a due sense of our responsibility to Grod for 
all we say or do. — God who knows the secrets of all hearts, knows 

would not pen one word that I do not sincerely believe, nor ad- 
vocate any doctrine that I am not fully persuaded is sustained by 
the Divine Oracles. And I ask all who may read this discussiou, 
to do it with untrammeled, unbiased minds ; with a determination 
that if convinced they have been cherishing erroneous views —views 
that dishonor Gx>d, which make him the personification of cruelty, 
to have the manlhiess and independence to abandon those views. 

UNIVERSALISTS MISUNDERSTOOD, 

In rejecting the doctrine of endless punishment I would not have 
Any one suppose that I deny a iust TeU'vbwUoYv W ^W "fKxv^ ^wsnxss^^.- 
4ed, — a puninhment that will surely b^ meXfe^ qwV, ^QQ\NS>t vvt\%Nst? 
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according to our deeds, as the Scriptures declare. The main dif- 
ference between us is, the duration of punishment. You hold, that 
God wiU punish without mercy and without end. Uniyersalists 
hold that he punishes to subdue and reform; that His punishments 
have an '^ o/tonrarcb" to them and *' yield the peaceable fruits of 
righteonsness unto them who are exercised thereby. ** Heb. xii:ll* 

This is the rtal ditFerence between us ; hence it will be seen that 
when you quote passages that God will punish the wicked, you 
accomplish nothing for the proposition you have undertaken to 
establish. You must prove endless punishment, or you fail to estab- 
lish the proposition under consideration. The fallowing article 
from Buck's Theological Dictionary, (an impartial work) I intro- 
duce for the benefit of such as may not have that work by them : 

UnivenoHsts. — ** Those who suppose that, as Christ died for all^ 
80, before he shall have delivered up his mediatorial kingdom to 
the Father, aU shall be brought to a participation of the benefits of 
his death, in their restoration to holiness and happiness. They 
teach, that the wicked will receive a punishment apportioned to 
their crimes ; that punishment itself is a mediatorial work, and 
founded upon mercy; that it is a means of humbling, subduing, and 
finally reconciling the sinner to God. They suppose that the words 
eternal, everlasting, Ac., as they sometimes apply to the things which 
have ended, so they cannot apply to endless misery. They «ay, thi» 
doctrine is the most consonant to the perfections of the Deity, most 
worthy the character of Christ, and that the Scriptures cannot be 
reconciled upon any other plan. They teach their followers ardent 
love to Gk>d ; and peace, meekness, candor, and universal love to 
men, they observe, are the natural result of these views. 

The sentiments of the Uniyersalists were embraced by Origen in 
the 3rd century, and in more modern times by Chevalier Bamsey, 
Dr. Scheyne, Mr. Hartley, and others. But one of the greatest ad- 
vocates for this doctrine, was Dr. Chauncey. His arguments are 
these : 1. Christ died not for a select number of men only, but for 
mankind universaUyf and without exception or limitation, for the 
sacred Scriptures are singularly emphatic in expressing this truth. '' 

TRUTH NOT DETISBMIKXD BY VOTE. 

I am sorry to see a gentleman of your standing and learning, 
dopting the ad captandvm argument, by appealing to what the un 
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thinking multitude mnj belieye on the subject. I would have yov 
to bear in mind, that the teachings of the Scriptures are not to bt 
eonstrued according to the standard of ignorance, but according to 
^at of culture and sound erudition. What are Dictionaries and 
Lexicons worth, if this be not so ? The Old Testament was origi- 
aallj written in Hebrew, the New Testament, in Gredk Every re- 
flecting mind must therefore admit, that in order to get at the true 
meaning of certain words in our present translation, reference must 
be had to the original words from which these words have been trans- 
lated. And what do the masses know about these things ? 

So far from the multitude being right, it is a notorious fact that 
they are generally wrong. The multitude in the days of Christ 
would not believe ofThim, — ^they cried " away with him, away with 
liim, it is not meet that such a fellow should live I'' Shall we say 
irom this that Christ was a false teacher ? According to the stand- 
ard set up by Dr. Graves, we must. Until the days of Galileo, the 
masses believed the earth to be a stationary plain. Were the mul- 
titude right ? By no means. That error has long been exploded 
by the light of science. If the truth is to be determined by what 
the mtyorUy believe, you should turn Catholic at once. And yet you 
appeal to the masses to settle this question, after saying it is not 
what one's ideas of Gkxi's infinite wisdom, or justice or goodness may 
teach? Ac, 

DB. GBAVEB VIOLATES ONE BULE OP THE DI8CUSSI0K. 

The rules, by which the disputants agreed to be governed, are 
from Hedges' Logic, and are omitted to save space. 

By reference to the rules above, by which both parties have agreed 
to be governed, it will be seen that you have violated the sixth rule 
in giving expression to your fears concerning what you swppose (f) 
to be the influence of Universal ism. I trust you will not repeat thia 
Tiolation. Do you not my dear sir know, that the same objection 
is brought against your doctrine of Calvinism? which teaches that 
-nothing a man can do, good or bad, can have the least bearing on 
his final destiny. The electy do what they may, cannot miss heaven, 
the non-eUcty do what they may, cannot miss an endless hell. 

Mr. Wesley, addressing the non-elect, says, — "There is no hope 
for you in God. " Your God I No. He is not yours : he never was, 
lie never will be. He that made you, he that called you into being. 
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has no pity upon you. He made you for this very eud, to damn you;, 
to cast you headlong into a lake of fire burning with brimstone. 6 
God, how long shall this doctrine stand ?" Wesley's Works, vol, 
X. p. 145. 

Mr. Wesley considered Atheism far preferable to Calvinistn. 
Hear him : "I could sooner be a Turk, a Deist, yea, an 'Atheist^ 
than I could believe this. It is less absurd to deny the very being 
of God, than to make him an Almighty Tyrant. " — Wesley's Works 
vol. X. p. 201. 

You labor under the erroneous idea that there is nothing to " ex- 
cite the conscience and alarm the fears of men, " save the dread of 
endless torment. Now the experience of every man proves the con- 
trary. The retributions of God, though limited in duration, have 
often alarmed the fears of men. I think Cain had his fears alarmed 
when he said, " my punishment is greater than I can bear. " Yet 
he had no intimation of endless woe. Paley truly says : "The 
certainty of punishment is of more consequence than the severity^ 
^Criminals do not so much flatter themselves with the lenity of the 
sentence as with the hope of escape. " — Moral Philosophy, p. 99. 

For christian character the members of Universal ist churches will 
compare favorably with others. That there are some bad ones, is 
true, but the same can be said of other professions. Even Saurin, 
the celebrated French divine, believer in endless punishment 
as he was, admits that limited punishment is sufficient to 
restrain. He says: "If, instead of a punishment enduring 
forever, hell were only the suffering of a thousand years* tor- 
ments ; were the sufferer during these thousand, years, only placed 
in a condition of a man excruciated with the goat or stone, must 
not a man give up all claim to common sense, before he could even 
ot> these suppositions, abandon himself to sin? Are not all the 
charms employed by the devil to allure us to sin, absorbed in the 
idea of a thousand years' pain, to which for argument's sake, we 
have supposed eternal punishment reduced ? How pitiable is a 
man in dying agonies, who has nothing to oppose against the terrors 
of death but this opinion 1" — Saurin's sermon on hell. 

But my friend Dr. Graves, is very uneasy about the tendency of 

the Universal ist doctrine. He is afraid it will not restrain the 

wicked. This is the very objection that was brought against the 

preaching oi the 'apostle Paul. Some who heard him doubtless 
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thought that if grace is to "much more abound" than pin (Bora, v, 
20) why not persevere in sin? Hoar how the great apostle to the 
Gentiles answers this objection : " What shall we say then ? ShaU 
we continue in sin that grace may abound? God forbid. How 
shall we that are dead to sin live any longer therein ? Kom. vi. 1, 
2. Universalists should feel honored to have the same objection 
brought against their preaching that was urged against the preach- 
ing of the apostle Paul, They are not ashamed of such company. 
Strange ideas lurk in Dr. Graves' head. He seems to think that 
to preach as Universalists do, the final destruction of all sin, will 
have a tendency to perpetuate it I And that to preach that sin will 
certainly always exist, will have a tendency to put it down ; which 
is to say tl^t the preaching of a true doctrine will demonstrate its 
falsity ! In what sch- ol did our friend learn such logic? Not in 
the school of Christ, I am sure. How strange that a man can be 
so infatuated with a creed as to think that belief in imortal wick- 
edness will have a tendency to promote holiness I Such ideas are 
surely unworthy the intelligence of the age. Suppose 1 preach 
that ultimately all mankind will become sober, temperate people^ 
Would such preaching tend to the increase of drunkenness? And 
then if I say the time is coming when all quarrel and wars shall 
cease ; would believing this make men quarrel and war with each 
other? My friend will agree with me in saying that it would not^ 
and thus he refutes his charge which he brings up against our faith 
in the final triumph of God's subduing love. 

" The grace of God that bringeth salvation to all men hath ap- 
peared, teaching us that denying ungodliness and worldly lusts, we 
should live soberly, righteously and godly, in this present evil 
world." — Titus ii. 11, 12, Such is the legitimate influence of the 
grace of God. 

For a Calvanist to speak of any thing as being 'dangerous to the 
souls of men, ' is the climax of absurdity, and an abandonment of 
Calvinism, for according to its teachings, the elect were predestined 
to be saved without any regard to the works of the creature, and the 
non-elect, in the purpose of God were doomed to an unending hell^ 
irrespective of works, from all eternity. 

A child can see, that according to this theory, there is nothing a 
man can do that can in the least facillta^l^ ot Vvvasket \vv^%dJc^'!>.<\ss^, 
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9« f ar as the non-elect are concerned, the decree to pam them by, has 

* Consigned their nnbom souls to hell. 

And damned them from their mothers womb.' 

▲TTBIBUraB OF CK>D. 

Ton saj — ^'^In the exorcise of his moral goyemment, Ood neyer 
exercises one attribute to the disparagement, or prejudice of an- 
other. ** This is undoubtedly true, and is fatal to the cause it is 
brought forward to sustain, because eyerj reflecting mind must 
admit, that unchapging, immortal loye, (and such is God's) can 
aeyer consign the objects of that loye to unending torture. Loye 
eyer seeks to bless and make happj the objects loyed. Qod being 
akiUghtyf he is able to do a£ that his loye desires. All the attributes 
of Qod harmonise — there is no antagonism — ^no conflict. " A house 
diyided against itself cannot stand. " The justice of God, as well 
as his loye, requires that the sinner be turned from the error of his 
way. It does not demand continued wrong, but it demands that all 
wrong shall cease, and its claims will neyer be satisfied until this 
is accomplished. Instead of demanding that the sinner shall be 
eitereotyped in «m, and apprenticed to the devil to do his dirty work 
to all eternity, it requires that the sinner be saved from the wrong 
into which he has fallen. Hence we read that our Creator is " a 
just God and a Savior. '' Justice and salvation are by no means 
opposed to each other. " Be not overcome of evil !" said Paul, 
'^ but overcome evil with good. " Shall we say that God commands 
us to do this when he never intends to do it himself ? 

RIK AND PENALTY. 

Tou take the ground that sin is infinite, and that therefore it de- 
serves infinite punishment. For this we have your word ; — not a par- 
ticle of Scripture is adduced to make good the statement I Do you 
expect our readers to take your bare statement as proof ? So 
would seem, but you will please excuse me if I require a '' thus 
saith the Lord.*" The statement is so obviously absurd and falla- 
oiouB, that very few words will be necessary to demonstrate the 
same. That an L. L. D. should make it, astonishes me 

What does such a statement involve ? Just this : that there are 
no grades of distinctions in crime ; for one sin is infinite, a hundred 
or a thousand can be no more. And hence it logically followp; 
that a boy who steals an orange, is as great a sinner as the high- 
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wajrmaii or the midnight assasBin ! The idea is simplj monBtrous, 
the mere statement of which, carries its own refutation. And then, 
^nly think : If one sin is infinite and deserves infinite punishment 
It is clear that a thousand sins can deserve no more ! So we see 
that if all eternity is required to punish one sin, all the rest must 
remain unpunished. It is just like having a crowded docket : — 
one case occupies the court the year, and is never disposed of. Is 
it not clear that the other cases will never be reached? But the 
Scriptures as well as the stem logic of facts, negative this theory. 
Hence we read of some who shall be beaten with few and others 
wUh many stripes. So your major and minor premises are demon- 
fitrated to be unsound. 

god's bight to control. 

You say " the highest right to supreme possession and control 
known in the universe, is that springing from the relation of an 
independent Creator over that which he creates.'' This statement is 
correct : and his being so why say that^Qod will give the posses- 
aion and control of most of his odspring to an enemy to all eternity? 
Why ? Is it just to give our right or possession into the hands of 
a known enemy ? 

THE HEATHEN WORLD. 

Ton appear to be much exercised about the fate of the heathen 
World, and more than intimate, that you would rejoice could you 
believe the grace of God will finally enlighten and save them. It 
is evident that your goodness of heart chafes under the galling fet- 
ters of your creed. Do you not remember what the Scriptures 
say? ''Where much is given much is required ; and where little 
is given, little will be required." The Bible is plain as to the final 
destiny of the heathen, as well as of the entirety of Adam's race. 
"To the testimony ; " Thou art my son, this day have I begotten 
thee* Ask of me and I unU give thee ike heathen for thine inJieritance, 
and the uttermost parts of the earth for thy possession. Ps. ii:8. 
Again : — " AU the ends of the world shall remember, and turn unto the 
Lord, and all the kindreds of the nation shall worship before thee." 
Ps, xxii, 27. " The Father loveth the Son and hath given all 
things into his hands. " John iii. 35. The Savior is declared to 
he "heir of the world. " Rom. iv. 13 — " heir of all things, " Heb. i. 2 
And he plainly says — " all that the Father giveth me shall come to 
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me- " John vi. 38. These declarationB are emphatic, and embrace 
the heathen — allthe kindreds of tlie nations, all (intelligent) things* 

What " the vast majority of common readers" may think on the 
subject,' is not the standard by which we are to decide this question^ 

The question is not what the vast majority of common readers 
may think, but what say the Scriptures^ 

" The vast majority " of people believe that sprinkling or pour- 
ing is good baptism ; you do not, but if the standard set up is valid, 
you arc bound to adopt sprinkling and pouring as good hapttsm f You 
should also go to sprinkling babies ! I This you will do, if you con- 
sider yotir argument sonud. " Out of thine own mouth will I con- 
demn thee." 

DR. GRAVES MISQUOTES THE SCRIPTURES. 

There is no such passage between the lids of the bible, as " wher^ 
Christ is you nen&r can come. " I will give you to the day of your 
death to find such language. The meaning of the Savior appears 
to be this ; that the Jews should die in their unbelief and blindness,. '^ 
and in, that condition could not come to him. This- blindness, how- 
ever, is limited by the word nnJtiil. "Blindness in part hath happened 
unto Israel ^m^.the fullnees of the Gentiles 'be coope in, and then 
all Israel shall be saved." Kom. xi. 25, 26. It is plain, that the 
language in John cannot mean that the Jews should nex^er be saved^ 
for similar language used in the satne seiwe, is applied to the disci- 
pies. " Little children, vet a little while and I am with you. Ye 
shall seek me, and as I said unto the JewSy whither I go ye cannot 
come ; so I now my unto you, " John xiii. 33 

A FAIR RBQUE8T. 

The whole of your conclusions rest upon the unfounded assump- 
tion, that ai dmlk man's character is irrevocably fixed. Now, eir,, 
will you be kind enough to refer me to some Scripture authority 
for such a statement? You cannot expect our readers to take your 
unsupported assertion on this momentous question. - Kefer me tc 
chapter and verse. Unless you do this, your cause is doomed, and 
all your quotations about certain sinful characters, are irrelevant 
to the question. Prove that these bad characters, — adulterers,, 
thieves, drunkards, extortioners, etc., will always remain tuch/ 
Until you do thisy you have not made the first step towards sustain- 
ing your cruel doctrine. But why did you not quote the next 
vBTBel There the apostle says — "iji^^'and such were some oi 
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you, but ye are washed, ye are sanctified in the name of the Lor£ 
Jesus Christ by the spirit of our God." ). Cor. vi:ll. So far from 
these characters continuing to all eternity, w.e read that Christ will 
"give reconciliation for iniquity, /tiw^ t ransg re s sion, and make an 
end of sin." Dan. ix:24. How, I would ask every refleoiing reader, 
can that be endless which is to eome to cm end f 

Would it be wise for a State to doom a man to live and die in 
ignorance because he had not learned the alphabet or multiplica- 
tion table at the age of thirty ? Would it be wise for Heaven to 
doom a man to live in hell forever because he was not a Christian 
in this world ? Why not give him a chance in the next world? 

WIOKRD TURNED INTO HBLIi. 

You quote, " the wicked shall be turned into hell with all the 
nations that forget God." Ps. ix:17. 

You make no attempt, (because it would be fruitless) to ^ow 
that hell here is a place of endless misery — not the least — ^but as 
you do, all through your letter, presume upon what the majority 
may think upon the subject. I have above shown that, according 
to the majority, you should at once adopt sprinkling or pouring 
for baptism. But, sir, the original word for hell, above named, is 
' shedy which the learned admit never si&:nifie8 a place of endless 
torment. Among those who thus testify, /name Bishop Warbur- 
ton, Paley, Jahn, and Dr. George Campbell, neither of whom 
were Universalists. Indeed, they go farther and say that the doc- 
.trine of endless punishment is taught no where in the Old Testa- 
ment. To quote sheoly which literally means the grave — the 
unseen regions of Ihe dead (flgurately, degradation, spiritual 

darkness), in proof of such a doctrine, is summoning the wrong 
witness. 

REDEMPTION FROM SHEOL — HEIiL. 

You say there is none, but the divine writers say that there is. 
Listen. " For great is Thy mercy towards me, for Thou hast 
delivered my soul from the lowest sheoly (hell) and bringest it up 
again." 1 Sam, ii:6. " Out of sheoly (hell) cried I, and thou heard- 
est my voice." Jonah ii:6. 

The judgments of God follow the sinner while he is a sinner — 
no longer. Prove that there will always be sinners, and your 
point is gained. Until you do this, you are merely spending 
words to no sort of profit. Yours truly, 

January Ibth, 1878. JOK^ C.^^S^^X^'^. 
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DB. GRAVES TO MB. BUBBUSS. 



XjETTEE/ II. 

** Tbe Iftw i« holy, jast and good. " Bom. i. 12. 

** By law is the [clear] knowledge of sin. " — Bom. iii. 20. 

" Law worketh [manifesteth] wra^h. " — ^Bom. iv. 15 

^ That sin by the [written law] commandment might become <vs- 
eeeding sinfnl. " — ^Bom. vii. 14. 

" Fools make a mock of sin. " — Proverbs, 

Mr. J. C. BuBBUBS — Dear Sir : I am convinced by the charac- 
ter of your first reply that the question under discussion must be 
Mttled by " the Law and the Testimony, " and theories that teack 
not according to them have neither light nor truth in them. And 
it is my conviction, that, hitherto, the discussions of this question 
have been conducted without due consideration of the wfinite demands 
^f QqS% violated law and the ineocorabU daims of hia infinite justice, (hat 
wiaati^ied, eon and will by no means dear the guilty. 

It is evident that we cannot render a correct verdict against a 
violator of God's law under the mere impulses of our sympathies for 
a fellow-being, without a due regard for the just claims of divine 
law. We have no right to erect a throne of mercy upon the ruins 
of divine justice to save men or angels. Our heavenly Creator, 
though God, cannot and remain God, exercise the attribute of mercy 
or love at the expense of truth and justice ; and that theory cer- 
tainly cannot be " from above '' that requires us to maintain this, 
«ince it obliges us to imGod the Almighty himself, to do so. 

It will be space well occupied should we devote half of this dis- 
cussion to the one great question, "what saith the Law?'' unless we 
can, at an earlier period, agree as to its requirements. It is by law, 
flays the apostle, that we have a clear knowledge of sin ; and by its 
fearful sanctions alone we best learn its infinite heinonsness, guiU and 
deserts in the eyes of a holy God. To treat sin as a small matter, 
and deserving of finite or moral penalty, is to make a mock of it* 

This ascertained, we may then ask, what is the " testimony " of God 
as to the "last end" of those who live and die in willful rebellion' 
against his authority, the malignant and hurtful enemies of his 
righteous ^vernment ? 
}F2tat I here Bubmit touching law and go^^^^^^^^ ^^^ ^ «x.va- 
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matic that I shall not anticipate m^ antagonism. The principles 
deyeloped are, I conoeivey equally characteristic of the divine as of 
haman law, since the latter, aiming to he a transcript, is at least 
largely borrowed from the former. 

lajSMENTABY PBIKCI7LE8 OF LAW AND OOYERmiXNT. 

1. Wherever there are moral beings, there must he government 
or anarchy. 

2. Wherever there is government, there must he laws, since law 
is the essence of government. 

Wherever there is law, moral or positive, there must be penalty, 
or what would have been law becomes merely advice, 

4. The force or power of law is in the exact ratio of its penaUy, and 
the certainty of its execution or satisfaction. 

5. Every violaiion of law unpunished inflicts dishonor upon, and 
introduces weakness into the government, by encouraging rebellion 
and insubordination — is a positive injury to it. 

6. The preservation of government and the welfare of the law- 
abiding demand that every transgression should receive its merited 
punishment. 

7. In a perfect government, therefore, the "pains and penalties ' 
of law can, in no case, be remitted or pardoned without complete 
satisfaction being paid to law, and the persoTicU toeU-being of the law- 
abiding guaranleed against furher injury. 

8. The province of law is but two-fold: 1. Mandatory, — com- 
manding obedience. 2. Prohibitory, — condemning disobedience. 

9. It is therefore not the province of law either to pardon or jus- 
tify but only to condemn and punish the guilty. It is but self-evi- • 
dent truth asserted by the apostle, that, " by the deeds of law no 
flesh [guilty person] can be justified. " (Rom. iii. 20.) 

OFFICE OF GOVERNMENT, HUMAN AND DIVINE. 

Divine Government is infinite Beneficence acting by law. In the 
physical world it is government or chaos. It would not have been 
a beneficient act in the Creator to have created the universe and 
launched the heavenly orbs into space unrestrained, and unguided 
by immutable physical laws. There would have followed with- 
out delay — 

"The wreck of matter and the crush of worlds." 

But under the Divine government " t\v^ VL^vi«\i& ^^^^'ax^'Oafe ^^^- 
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ry of God and the finuftment Bnoweth his handiwork/' and declare 
in language unmistakable bj every rational creature his "Hiemal 
power and Oodhead" 

It was equally the part of the Infinite Wisdom and Goodness 
of Qod to place his moral creatureR, angels and men, under good 
goyernment, and to hold them strictly amenable to its laws. The 
government of God, whether over his angelic creation or Adam's 
race, being the expression of his infinite Beneficence we must be- 
lieve, when it punishes as when it blessep, to be "holy, just and 
good." 

It is not presumable that finite beings, like ourselves, with our 
imperfect views of what constitutes exact justice, or mercy, or good- . 
ness, even among our fellow-men, and in civil affairs, and wholly 
unable to comprehend the infinite, are competent to decide what 
would be exact justice between God and his creatures. Nor is it 
strange that his ways, so inscrutible to the angels, should *^ past 
finding out" as altogether wise, or merciful, or just, to our finite 
understanding darkened by sin, to our short-sighted vision and per- 
verted judgments ; and assuredly for va to arraign Him at the bar 
of our reason and question his mercy, his goodness or his justice, 
would be the most insolvent blasphemy ! Let ns not rush rashly 
in where angels fear to tread. 

We are agreed that man is a moral l)eing. I prefer this to Jthe 
theological phrase, "free moral agent," it is tautological^ and obnox- 
ious to the charge of being contradictious. He could not be a moral 
being unless free to choose, nor free, if an agent in the sense of a 
^^dejyaiyy Moral beings must be governed by manion, not compul- 
sion. 

In a moral government the love of the law itself i? the essence of 
jobedience, and must prompt all obedience that can l)e accepted 
.•r rewarded by a moral governor. 

The law of God, therefore, is spintual as well as literal. It must 
,i)e written in the hearts and afl'ections of the obedient, as well as 
^observed in their lives. 

As a moral being, God can only awaken love and secure accepta- 
,hle affectio7i8 in man by moral and spiritual influences. It Is the 
goodness, not the punishments and " fierce wrath of God," that are 
/iesigned or can lead men to repentance, Kom. ii:4. God has, 
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thereiore, placed man under mora law, whic by the operation of 
the nataral facilities God has given him, he is compelled to see and 
fBd is " holy, jast and good" and that to violate the obligationn this 
law imposes — they being the highest and holiest of which the finite 
mind can conceive — is to justlyjinvolve himself in corresponding 
guilt and its endless deserts. « 

Now ve learn from Inspiration that all the Heathen, though 
without a written law, are convicted of sin and recognize itfi 
demerits, and universally judge themselves worthy of present and 
future punishments. It is the concurrent testimony of all misAion- 
aries, in whatever laad they may have labored, however dark and 
benighted, that they have never yet found a people who did not 
adjudge themselves sinnrs, and deserving of endless punishment 
as a just penalty for their sins. The Scriptures explain the fact, 
and the fact sustains the Scriptures. (Bomans, chapters i. and ii. 
which I trust the reader will stop and examine.) 

But, in addition to this moral law, God has, *^ at sundry times 
and in divers manners,'' made known his will to the whole race by 
mandaiory laws, enforcing their observance by the sanction of his 
own infmle avihority, directly or indirectly made known. If any 
part of the human family is to day ignorant of his will, it is 
because " they did not like to retain God in their knowledge." 
(Bom. i:28.) This knowledge they all once possessed, and it is not 
God's fault they have it not. 

It will not be denied, that for man to fail or refuse to obey the 
voice of the Lord his God is to rebel against infinite authority, ai 
well as to violate infinite obligationn, and thereby incur corres- 
ponding guilt and penalty. Infintte guilt deserves infinite pun- 
ishment. 

But God has not only revealed the right of man everj'where, and 
impressed him with the duty of its performance for its own sake and 
because it is rights but more, — to increase, so far as possible, the moral 
force of his mandatory laws, God has added many "exceeding great 
and precious promises, " not only the happiness of conscious spirit- 
ual peace and blessedness in this life, but the eternal fruition of all 
desire and expectation in " the life to come." Thus, all that God 
can do consistently with man's moral freedom, he has done to secure 
his present and eternal happinens. 
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Ignoring the fact that man is a moral being, men are continnally 
asking: ^' Why ilid Qod permit man to sin, and min himself and 
the world, as the Bible teaches?" To have made it impossible for 
man to sin would have destroyed his accoontability, and disqnali' 
fied him to be a subject of moral government : this is belf-eyident 
So long as man is a subject of €k)d's moral goyemment in this 
world or the next, he must be free to sin. God never conpelled man 
to sin ; and though he banishes liim from his peaceful presenee for- 
ever, he does not compel him to sin and to hate him : but he ban- 
ishes and punishes him because he doe8 and will hate him. A true 
child of Gk>d, in whose heart the love of God has been unchangea- 
bly planted, loves him as well in advembf as prosperity, and could 
and would love in hell as in heaven. Said Job : "Though he slay 
me, yet will I trust in him." 

We conclude from these considerations, that all those who da 
knowingly and wilfully transgress all posUwe law, as well as moral, 
and die in their transgressions, will justly incur its i/r^inUe penalty, 
which is endless punishment. 

I submit these elementary principles of law and government to 
the consideration of my opponent, together with the following ar- 
guments in a condensed form. The application of these principles 
of interpretation to Scriptures instances I shall reserve for my 
next letter. 

LOGICAIi ASOUHENTB. 

ABOUMENT iv. — If the Scriptures teach that the immutable 
principles of justice in God's moral government require the inflic- 
tion of an infinite penalty in every case where their claims are not 
fully satisfied, then should we understand that such punishment 
will be inflicted in every instance where the Scriptures inform us 
that men have lived and died in open sin and rebellion against 
God, even though the fact of the infliction of future punishment 
upon them is not specially mentioned. . 

But the Scriptures, as we have demonstrated, do so teach. 

Therefore, we should understand that^wre retribution will be in- 
flicted upon all those characters mentioned in the Scriptures who 
lived and died in sin and rebellion against God. 

Abgument v. — ^If every sin, unrepented of, must receive the ex- 
act measure of punishment its guilt deserves, then must there be a 

2 
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futwre^ if not endless panishment for those who die in sin and im- 
penitencj. 

Bat the Universaiists aniversally admit that ererj sin mnst re- 
ceive the exact meaaare of panishment its £^ilt deserves ; and they 
also admit that men die in the act of committing the most flagrant 
4BinB. 

Therefore there mast be a/ti/ure, if not endless, punishment. 

Abgumekt yl — ^The violation of an infinite law involves the 
-violator in infinite guilt, which demands an infinite penalty or 
panishment. 

The law of Gkxl is infinite. 

Therefore the violators of it involve themselves in infinite guilt, 
«nd deserve infinite, which must be endless, punishment. 

FsisuicpnyE argument. 

1. We are in reason bound to believe that all the vital and im- 
portant doctrines of Christianity were understood and taught by 
the apostolic fathers who lived in or near the days of the apos- 
tles themselves, and received thei^ views of doctrine either from 
the apostles or from thope who conversed with the apostles. 

A doctrine therefore totally unknown and believed by no one for 
liundredd of years after Clirist cannot be true. Now, modem Uni- 
versalisni was unknown to the apostolic fathers. They all held 
and taught, without a discordant voice,* what they had received 
from the apostles ; viz:, that the righteous would be rewarded with 
endless happiness, and the finally impenitent with endless punish- 
ment. 

2. We are in reason bound to believe that the apostolic fathers, 
most of whom were learned Greeks, understood their own lan- 
guage, which was the language the New Testament was written 
in, far better than the man who originated Universalism a little 
over fifty years ago, who knew nothing of Greek. 

3. We are in reason bound to believe the Christian Church of 
the first and purest ages — the 'saints, to whom was delivered "the 
faith,'' i. e., all the doctrines — mnst have known and held all the 
essential and important doctrines of Christianity. But it is a fact, 
that the whole church immediately after the apostles, and to this 
day, wiihotU a dissenting voice, held and taught the eternal happiness 
of the righteous, and the eternal punishment of those who die in 
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sin. It is therefore to be presumed that a doctrine wholly un> 
known to the Christian Church for eighteen centuries, and never 
believed to be taught by the word of God by any Greek Father or 
person regarded orthodox, must be false and a heresy, and no part 
of that ''faith once delivered to the saints/' 

FIBST REPLY TO MK. BUBBUSS'S FIBST USTTEB. 

[The reader, to understand my reply, must refer to the corres- 
ponding numbers in Mr. Burruss's last speech.] 

(1) I thought the position you wished me to affirm was, that a 
part of the human family will be finally lost ; and I so stated it in 
the most unambiguous terms our language afforded mey— finally lost^ 
But it seems that this is not your idea at all. You only wish me 
to affirm that some part of it are only punished for possibly an 
indefinite time : it may be this side of death. 

I have read but few writers on Universalism ; but I find they, in 
common with yourself, hold and teach that the term punishment 
carries in itself the idea of limitation, and therefore, however long 
its duration, it must have an evid. Then you know that " endless ** 
is a term as ambiguous as "eternal" or "everlasting;" in fact, Wor-' 
cester, Kichardson and others ffive everlasting and eternal as definvkian^- 
ofemjdkss; and you boldly affirm that they do not necessarily indi- 
cate duration without end, and never uhen applied to pwrMmenl* 
This, then, must be the proposition you wish me to affirm : 

The Sacred Scriptures teach the endless or everlasting punish- 
ment of some portion of the human family. 

(2) As to the origin. of the discussion, the impression was made 
upon my mind that you challenged generally, and mentioned my 
name as your preference. It is certain that I was not the challeng- 
ing party. 

Eespectfully, 

J, R. GRAVES. 
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MR. BURRUSS TO DR. GRAVES. 



LBTTER. II. 

" Your covenant with death shall be annulled, and your agree- 
ment with hell shall not stand. ** Isa. xzviii: 18. 

Deab Snt. You call on me to show that the gospel will be 

preached to unreconciled spirits after death. This is easily done : 

— * For Christ hath once suffered for sins, the just for the unjust, 

that he might bring us to God ; being put to death in the flesh, but 

quickened by the ^irit by which also he went and preached unto the 

spirits in prison which were son^time disobedient, " Ac. 1 Pet. iii. 

18-20. This shows that the means of grace are not confined to thig 

world — that the same Savior that loves sinners here, love them 

hereafter, and is still concerned for their recovery from sin. The 

fact that he preached to those benighted spirits, proves that the 

work of Eestoration is continued in the future state, — that theref as 

here the means of grace are still operative. 

EVERLASTING DESTRUCTION. 

2. Thess. i: 6-10. You refer me to these passages in proof of your 
doctrine. May I remind you, sir, that it is not enough to quote 
the scriptures, — the merest tyro can do this, — you must show by 
legitimate exegesis, that they mean what you say they do. 

Everlasting in the above, is the word upon which hinges this con- 
troversy. Why did you not show that it necessarily means dura- 
tion without end ? This is just the point you must sustain, or your 
cause is lost. When you make a ' stand^ upon everlasting, you shall 
be fairly met. Until then, suffice it to say, that the original word, 
aionioSf from which everlasting is translated, simply means indefi- 
nite duration, longer, or shorter, according to circumstances. This 
statement, when you make a 'staud' upon the word, I will make 
plain to all unprejudiced minds. We read in the Bible, *from ever- 
lasting to everlasting thou art God.' Here it is plain that there 
are more everlastings than one. But if endless duratioa necessari- 
ly inheres in the word, it is clear there can be but om, A child can 
understand this. What I say here, I say also in reference to the 

phrase forever and ever. When you try to make an argument up- 
on it, ni take it from you. Our reader* M^^x^gfea\Ax^g,iwx\a\siaS«ji; 
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a scholarly defense of the proposition you defend ; not a mere play 
c^on words, a pandering to what you may think the thoughUets mvl- 
tUvde think / 

OBOUNDLESS GHABOEB. 

Tou do me great injustice when you accuse me of saying the 
sinner shall not perish ; as is also the case when you say Universal- 
ism charges the holy Spirit with uttering falsehood. The sin- 
ner is in a perishing condition so long as he persists in his sins 
— ^no longer. Prove that any will always be sinners, and your 
point 18 gained. Whatever the second death may mean, it is not 
to last aliraySy for we are told J|^^ "there scdlhehno more decUht 
neither sorrow ryor crying^ neither shall there be any more pain" Bev. 
xxi. 4. How your miserable doctrine crumbles under the weight 
of such testimony I 

PERDITIOK. 

'But the heavens and the earth which are now, by the same 
words are kept in store, reserved unto fire against the day of judg- 
ment and perdition of ungodly men/ — 2 Peter iii. 7. This is one of 
the texts you quote without any thing _ worthy the name of argu- 
ment. When Paul said, 'if Christ be not raised, they that 
have fallen asleep in Christ are perishedj' did ' he mean that they 
h ad ^one to endless punishment? We also read — *the righteous 
perisheth an^ no njan layeth it to heart.' That is, according to Dr. 
Graves, the righteous go to an endless hell ! I But what is the 
meaning of this word, (apoleia) 7 It is the same word found in the 
following passages : Matt, vii: 13 ''Broad is the way that leadeth 
to 'destruction' ;" Acts, viii: 20. Thy money perish wih thee ;" II 
Pet. ii: 1, 'shall bring in tUimnable heresies ; 20, 'follow their 'perni- 
cious' ways ; 32 *their damnation slumbereth not ; Matt, xxvi; 8, 'To 
what purpose this waete (of ointment). Mark iv: 14, 'why was this 
VHxste of the ointment V Acts xxv: 16, 'it is not the manner of the 
Bomans to deliver any man to die,^ It is found twenty times in 
the New Testament, and translated destruction, waste, perdition, 

die, damnable, and pernicious. Its meaning is never endless tor- 
ment ; but it denotes loss, waste, etc. 

DB. QBAVE's SYIiLOGISllS. 

We find sin in existence, and we also find God arrayed against 
M'n. If sin ia not mightier than the omnipotant Gh>d, he wDl de- 
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stroy it. The mightier mutt prevail 'When' a strong man armed 
keepeth his palace, his goods are in peace, but when a ttronger 
than he shall come upon him, and overcome him, he taketh from 
him all his armor.* Ac. Luke xi. 21, 22. The Scriptures do not 
teach that the wretchedness of the sinner in the next life is on the 
increase. Give us proofs we are tired of empty assertions. Speak- 
ing of the wicked, God says: "Thine own wickedness shall eorreet 
thee, and thy backslidings shall reprove thee." Jer. ii: 19. There- 
fore, the 'continuous' state of things, does by no means follow. 
But why evade the word 'endUsi/ which is embodied in the prop- 
osition 7 

It is not true, that the Scriptures speak of punishment as being 
without end.' I challenge you to cite me to a solitary passage 
which delares this ? Our readers are tired of unfounded, empty as- 
sertions. Give us proq^— that is what is required in a contest like 
this. ''To the law and to the testimony ; if they speak not accord- 
ing to these, there is no lifl^ht in them." 

THE SODOMITXS. 

You invite my attention to the Sodomites, and intimate that 
God will wage war against them to all eternity. Hear the testi- 
mony to the contrary. God says he will be 9^^pac^ied towards 
them for all they have doTie." Eze. xvi. 63. 

THE LOBD WILL. NOT CAST OFF FOREVER. 

'For the Lord will not cast off forever ; but though He cause 
grief, yet will He have compassion, according to the multitude of 
his mercies,' Lam. iii. 31 — 32. 

THE LORD WILL NOTCONTEND EOREVER. 

'For I will not contend forever, neither will I be always wroth, 

for the spirit should fail before me and the souls which I have 
made.' Isa. 5Y:16. Now if these passages mean that God wUl cast 

off forever, — that he wUl contend forever, the laws of language 

must be reversed. 

A SYLLOGISM. 

You give me three, such as they are, but I think ovie will be 
enough for you at present, and if you or any of your colleaguea 
can refute its soundness I will so inform our readers. 

1. No punishment that produces ultimate evil, is consistent with 
infinite goodness. 

2. But endless punishment does produce uUvdi^.^ «^V\.« 
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3. Therefore endlesB punishmeDt is not consistent with infiinite 
goodness. 

If ft God of inSnite lore can inflict endless torture? how much 
worse could infinite rerenge do 7 Any systein of theology that con- 
verts Qod into the deyil, gives him the devil's characater, represents 
him as doing acts that only a devil could do must he false. 

1. As we are required to love our enemies, may we not safely in- 
fer that Gk>d loves his enemies? 

2. If Qod loves his enemies, will he punish them more than will 
he for their good ? 

3. Would endless punishment be for the good of any being ? 

4. If God loves only ihoAe who love him, what better is he than 
the Publican ? Luke vi: 32, 33. 

5. As love "thinketh no evil," can God design the ultimate 
evil of a single soul 7 

6. As love Vorketh no ill,' can God inflict, or cause to be inflict- 
ed an endless ill ? 

7. As we are forbidden to be overcome of evil, can we safely sup- 
pose that God will be overcome of evil ? 

8. Would not the infliction of endless punishment prove that 
God had been overcome of evil ? 

9. Would not endless punishment be the return of evUfor evil, 

1 0. Is it just for Grod to be kind to the evil and unthankful in 
their present life ? 

11. Would it be unjust for God to be kind to all men in a future 

state? 

12. As no man can measure endless punishment to his neighbor 

[Matt. ii. 7.] will endless punishment be measured to him ? 

Henry Clay and John C. Calhoun said, years ago, That it is a 
suflicient refutation of the doctrine of endless misery, that it is in- 
comprehensible, for a righteous law-giver, would never ordain a 
penalty which his subjects could not understand.' As your letter 
transcends th^ limits agreed upon, mine is proportionably longer. 
For the future, let us circumscribe our ideas, and 'keep them with- 
in due bounds.' 

BIPLY TO DR. QBAVE's SECOND LETTEB. 

That you should pernst in wUhhMing the questions which we 
agreed to discuss, and continue to present questions which we did no< 
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^igree to diecnn, m 70a do ; all impartial readers will say, is a 
^rott m€rai wrong. You know very well, that as 70a state the ques- 
tion, the words, 'or everlasting,' are inUrpokUitms hy you/ You say 
JOB ^thouf^t the position I wished you to affirm, was that a part 
o! the human family will be finally lost.^' Now sir, htm could you 
thus think, when you had my letter in your pomemion^ in which I 
poeitiTeiy re/vssd to discoss such a proposition ? And how can you 
say that it seems I only wish you to affirm that some part of the 
human family will be punished for "possibly an indefinite time, it 
nay be, this side of death 7" I certainly never intimated any thing 
of the kind. Endless punishment is the proposition we agreed to 
discuss, and this is what you undertook to establish, with what 
success so far, our readers know. Why all this trifling ? to use no 
harsher word. 

THE LAW AND THE TESTIMONY. 

You say, — "I am convinced by the character of your first reply, 
that the question under discussion must be settled by " The Law 

and the Testimony." Wonderful indeed 1 1 Why sir, this is just 
what we set out to do, as will be seen by the question itself. It 
seems however, as if you had been expecting to 'settle' it by some- 
thing else, until you saw my reply — ^probably by the "majority I" 

NO SYMPATHY. — NO MERCY. 

These heaven-born principles you wish to trample under foot in 
discussing the question before us ; and I am not surprised, for you 
well know that they are opposed to your relentless dogm# of end- 
less torment. The apostle condems some for not having "natural 
affection," while you wish us to divest ourselves of it, in order to 
accept your merciless theory. It is plain, that any theory that 
makes a merdfid God unmerciful, and that to all eternity, is false. 
Sympathy ii the aroma ofhecmeUj — ii is from Oodj — creedSj are from men, 

liAW AND PENALTY. 

You occupy much space in arguing that God has established law 
and penalty, as though any one disputes this. Hence, I shall dis- 
miss your irrelevant verbosity, and pass on to other matters, leaving 
you to linger among the ghosts and ruins of your slain arguments 
on the infinity of sin and penalty ; which as I have showu, destroy 
xM grades and distin^ions in, crime, — making the least offence infinite, 
and therefore deserving as much punishment as the most heinous; 
ffhich every body knows is false. Your |josition.haawQt«^^\N.^Xs!^ 
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ghost of a chance to he received hj impartial, thinking minds^ 

JUSTICE AND HSRCY. 

You say ''finite beings like onrselves are not competent to de- 
cide what wpnld be exact justice between God and his creatores."' 
And jet you undolake to prove that 'exact jostiee' cloti demand 
that because men have been 'miserable sinners' here, thej skoald 
be made to eontmue such to all eternitj, and refused the privil^ie o£ 
repenting and returning to Gtxl in the next life 1 Shoebmg / / Thia 
is just what the devil has been striving to keep them from doing^ 
in this world. Are (rod and Satan alike ? 

<3K>D'8 GOODKESS LEADITH TO KEPENTACK. 

I am truly glad to see jou admit that such is the fact, and thaf^ 
it is not "the fierce wrath of God." You are evidently improving, 
for in your first letter, you intimated that belief in Gred's infinite 
goodness would keep people from repenting. "I congratulate you 
on your arrival within the middle chamber" of this grand central 
truth. 

BEUJCF OF NATIONS. 

It is far from being true, that there have never been a people wha 
did not believe in endless punishment. You are quite free to make 
assertions, but a plentiful scarceness of proof abounds throughout 
your letter. I hail the above statejient to the counter. The Per- 
sians, the ancient Ma^, the wise men of the East, who in olden time 
brought^eir gifts to the infant Kedeemer, and worshipped him 
reject the eternity of hell torments, and hold to Universal Kestora- 
tion, {Milman^a GihboUy chap. 8.) The Hindoos, or Brahmins, also 
deny the eteifnity of pnnishmeat. {Clydopcedia of Religious Knowl- 
edge,) Their religion in its various forms, is believed by nearly 
haJ^ the human racey or some 400,000,000 inhabitants of the earth t 
Yes, this vast multitude hold to the final holiness and happiness of 
all mankind. To these, may be added the Coriak Indians. Facts, 
sir, are stubborn things, and the stern logic of facts is worth more 
than a dray load of assertions, that have no facts te rest upon. 

FUTURE BETBIBUTION. 

You appear quite chary of endless punishment, hence use the 
phrase " future retribation, " as though the truth of it clashes with 
Universalism. A Terj large majority of Universalist ministers 
believe in future retribution ; but they see nothing in it contrary to 
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the great promise that Qod tS^ wiU have all men to be taoed, ( 1 . Tim* 
ii: 4.) 

FAITH OF EARLY CHRISTIAl^S. 

You aaj — " A doctrine totally unknown and believed by no one 
for handredi of years after Christ, cannot be true. Now modem 
Uniyersaliim was unknown to the apostolic fathers. They all held 
and taught without a discordant voice, the doctrine of endlem pun- 
ishment. You farther add : — ^' But it is a fact that the whole church 
immediately after the apostles and to this day, without a diaaenting 
vdcCf held and taught the eternal punishment of those who die in 
sin. " I suppose you use the word eternal, in its unlimited sense. 
Most unfortunate man ! to make such a statement without the fear of 
church history * before your eyes !* I know not what you call * mod- 
ern Universalism, ' but the doctrine of the ^final purity and happi- 
ness of all mankind ' which I am defending, and which is the distin- 
guishing feature of Universal ism, has been held from A. D. 140, to 
the present time. Tfie Sihyline Boohs, that appeared about the above 
date, distinctly teach the Restoration of all souls. Of the Christian 
Fathers who flourished between the second and fourth centuries, 
some believed in universal Restoration, and some in the annihilation 
of the wicked. To the latter classJustin Martyr belonged. The Origeri- 
ists were numerous in the third and fourth centuries, and their belief 
in the final recovery of all souls from sin, was good Orthodoxy in 
that age, as is evident from the fact that in the days of Origen, and 
later, there were six theological schools in the Church at large. Of 
these six divinity schools, only one taught the doctrine of endless 
torment. One taught that the wicked will be annihilated, while 
four taught the doctrine of universal salvation. Moshiem in his 
Church history informs us, that for the first three centuries, what is 
known as the " Apostles* Creed, " contained every statement of chris- 
tian faith extant. Our Episcopal friends I think claim to have 
that Creed, and it contains not the slightest hint of belief in endless 
torment! These facts speak volumes. They prove that the nearer 
we approach to the days of Christ, the dimmer becomes the traces 
of belief in endless torture. Indeed Tetullian, who lived in the 
third century, is said to have been the first Christian^ who believed 
in the eternity of hell torments. Hence, your unfounded statements 
are scattered before the gale of truth. 
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XOAES'S AC00X7HT 8F CBEATIOK. 

This Bervant of the Most High who wrote as he was moved by the 
Spirit of the Holj Ghost, g^ves no word or hint, about the creation 
of an endlefffi hell. Not one / / He is verj particular in describing 
the creatioB of the heavens and earth, and all things therein, even 
to the beasts of the field and the fish of the sea, but he says not a 
syllable about the creation of hell I How shall we accoant for this 
on the supposition that there is a place of immortal torture and that 
billions will welter there to all eternity? Moses was a faithful 
historian, and the fact that he is profoundly silerU w to the ereatUm 
of such a place^ is proof of the most convincing kind, that no such 
'place exists. After concluding his account of creation, he says: 
'' And God saw every thing that he had made, and behold it was very 
good.^^ Who can have the ^oheek' to say that such a hell as the bul- 
lies of eternal pain'' believe in, is a good place ! The psalmist, Da- 
vid, had no sort of faith in^ndless punishment, for he says of God : 
" He JS^^ wiU not always ehidef neither vnU he keep his anger forever" 
(Ps., 103. 9.) 

* Engraved as in eternal brass. 
The glorious promises shines ; 
Nor can the power of darkness raze. 
Those everlasting lines." 

My space is out. Other points in your letter will be noticed in 

my next. Sincerely yours, 

JOHN C. BUKKUSS. 

February 16<A,' 1878. 
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XjETTEI^ III. 

"The law is holy, just and good." — Bom. i:12. 
"By law is the [clear] knowledge of sin." — Bom. iii:29. 
"Law worketh [manifesteth] wrath." — Bom. iv:16. 
" That sin by the [written law] commandment might become 
exceeding sinful." — Bom. viii:14. 

" Fools make a mock of sin." — Prob verbs. 

" It is a fearful thiug to fall into the hands of the living God." 

" For our God is a consuming fire." 

Mb. J. C. BuBRUSS, Dear Sir: — ^Having in my last, discussed the 

commanding power, I now call your attention to the 
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GONDEMKIKO POWEB OP THB DIVINE LAW; 

for it is by the law, the penalty attending, that we have a knowl- 
edge of sin and its just demerits. 

The condemning power of law looks also in two directions : 

1. To restrain from sin. 

It is the grand aim of government to restrain its subjects from 
evil doing, for their own well-being as well as that of othen*. This 
is the merciful element in law. Thousands would do wrong, and 
commit the grossest crimes, rape, murder, theft, that do not, were it 
not for the restraining power of law. It is a great mercy to them 
and to others that the law has a power to'deter them from its vio- 
lation. The restraining power of law is in proportion to its petuiUy 
and the certainty of its execution. If the penalty is slight, the 
restraint is but slight : if exceedingly severe and terrible, the terror 
it inspires, therefore is correspondingly great. For various 
crimes human legislators inflict capital punishment. The criminal 
is put to death, and that in the most disgraceful manner, that 
attaches infamy upon his unborn descendants for all time. In this 
way^ all that human government can do to prevent men from com- 
mitting these crimes, it does by attaching to law the severest and 
most enduring penalty in its power. There are plenty of tender- 
hearted men who declare such penalties cruel and unjust, and too 
great for the offense ; but they arejust and merciful to all, and, that 
too just in proportion to their severity and terribleness, since they, 
the more deter men from crime. 

Now, I vindicate the lav of God as infinitely merciful, since it 
possesses all the restraining power the Divine Law-Giver could 
^veit, i, e., an infinite penalty. Man may assail God as cruel, and 
represent him as worse than satan, because of the severity of his 
laws toward those who will violate them ; but it must be ascribed 
to their ignorance of law, and to their trifling estimate of sin. Sure 
iam I that all good men, who have just views of these, regard this 
very severity as I do, — the merciful feature of God's law. Said a 
Judge, in pronouncing the sentence of death upon a young man for 
.murder last month : " The law, I grant, is severe, toward those 
who have offended ; but it is all-merciful to those who would offend, " 

Since writing the above, my eye has fallen upon the following 
from Petitpierre, a highly end^^rsed Universaliat^ yjVv\ftk"L^i;^'5NfcNfi 
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give emphasis to my position, which I have never before seen taken* 
that the terrible and inconceivable penalty of God's law is not 
proof of Good's cruelty, but of his mercy : — 

**St. Peter remarks, that *if the righteous scarcely are saved, 
where shall the ungodly and the sinner appear V as if he had said, 
if so many trials and afflictions are necessary for the salvation of 
the just' of those who have acquired the habits of virtue, and are 
sincerely attached to their duty ; how great and terrible both in de- 
gree and duration will the sufferings be, which are reserved for 
those, whom long habits of sin have corrupted and hardened? 
With what just abhorrence should it fill us for sin, that fatal ene- 
my of our peace, that tyrant of the soul, from whom it will require 
such dreaful sufferings to free us I The Gospel, that dispensation 
of mercy, which was given that we might flee from the wrath to 
come ; that ineffable gift of the only begotton Son of God, whereby 
whosoever believeth in him should not perish, but have everlast- 
ing life, however compassionate to the penitent offender, speaks 
nothing but terror and alarm to the guilty and hardened 
sinner. How striking, how awful, and at the same time how mer- 
ciful, are the representatioifs of future torments I Let us collect 
the leading features of the striking picture, and we shall see that 
it is indeed 'a fearful thing to fall into the hands of the living 
God.' It is represented under the fifi:ure of perishing, of being cast 
into outer darkness, of a worm that never dies, of a fire that is nev- 
er quenched, ef a lake that burneth with fire and brimstone, into 
which the wicked shall be cast ; and where they &hall perish, etemcd- 
ly. And though neither the word perish is here to be understood 
as a total extinction of being : nor can that of etemtd imply endless 
duration ; nevertheless they are undoubtedly employed to signify 
bitter anguish^ deep and durable distress^ which tan be only terminaied by 
a total change in the disposition of the suffererJ' — Petitpierre on Divine 
Goodness p. 26, quoted from Pingree and Waller pp. 138, 139. 

I do not understand that it is the being of the sinner that perish- 
es, but his weU-being. The Scriptures elsewhere explain it as the 
perishing of all hope and all joy, — "the hope of the hypocrite shall 
be cut off." "When a wicked man dieth his expectation shall 
perish ; and the hope of unjust men perisheth." Prov. xi. 7. And 
j^et in the face of this you say to the most vile and wicked of m©n> 
^oa ma^ die in jrour sina and yet there is g^od Yloi^^ ioi: ^qw, a.ud 
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yonr expectation of ultimate purity and happineis shall not per- 
ish ! Ik not this encc ur&ging m^n to Hin? Did not Satan influ- 
ence Eve to eat the fiirbidden fruit by convincing her that the pen- 
alty God had pronounced would not be executed ? He Raid, "Ye 
shall not gurefy die." I would not for the worlds Ray that the expec- 
tation of the wicked and the hope of the unjqst man when he dieth 
will not perishy for God sayw it will. 

It is useless to deny the licentious tendency of tho doctrine of 
"no punishment after death." It most effectually paralyzes the 
restraining power of civil as well as Divine laws. 

Says Montesquieu author of the Spirit of Laws ; 

"2%e idea of a pUice ofjuture rewards necessarily imports that there is a 
state or place of future punishment; and where people hope for one wUnoiU 
fearing the other civil laws have no force. 

And I say that divine laws have no force. Even that noted In- 
fidel liord Bolingbroke, observes: — 

"2%c doctrine of rewards and punishments in g. future state has so greai 
a tendency to enforce civil laws and to restrain the views of men that reason j 
which cannot decide for it on p^nciples of natural theology ^ will not decide 
a^inst it on principles of good policy. ^^ 

It is a self-evident proposition that the Scriptures do not teach a 
doctrine, the very influence and operation of which effectually de. 
stroys the moral force of all laws, human and divine. The d^^nial 
of future retribution certainly does this. * 

* The law of our land ii« based upon the truth of this, for no Uni- 
versalist, i. e., one who denies a tuture retribution, is allowed his 
oath in any court — implying that such a man is not to be believed 
on his oath, since he has no proper restraint upon him. 

Therefore it is not taught by the Scriptures. 

This argument is irrefutable, and alone settles the question. 

Thus have I demonstrated the infinitely merciful character of 
God's laws lu restraining frtm sin. Because it certainly manifests to 
men the knowledge of what sin is, and how infinitely abhorcent it 
i8*to God, and its infinite deserts. 

Man is made to see that every sin he commits is against a just 

and holy God, (Ps. li.) and is an act of excuseless rebellion against 

infinite anihority, and therefore deserving the infinite displeasure 
of the Governor of the Universe, This being the just demerits of 
sin, Infinite Justice demands Ua iiift\c\.vox\, ot ViiVvKVi.^V^^w'^'fe.- 
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quale satisfaction, and we may therefore expect to hear endless 
punish ment threatened in the Scriptures against all the yiolators 
of God's law. 

From the above considerations we learn that the endless penaltj 
attached to God's law is not a mere arbitrary enactment and right 
because the God of all the earth has commanded it, but that it is 
right because the guilt of the sinner deserves and demands it, and 
immaculate justice can accept nothing less ; nor would it he an act of 
mercy in Qod to allow anything less, 

2. The second merciful feature in the condemning power of law is the 
protection it is designed to afford to all the subjects of govemmeTit. 

It is certainly the province of the divine government, as it is of 
the civil law, to protect the well-being of its subjects. The law is 
benefictent and merciful only in proportion as it doea this. The 
protective power of law is in the exac ratio of the penalty inflicted 
for its violation. Should the State of Tennessee make the penalty 
for rape only thirty cents and murder but one dollar, what protec- 
tion would it afford to the persons of our daughters or our own 
lives ? It would, by implication, say that the offenses were but tri- 
fling, and the very effect of the law would be to encourage their 
commitment. Rapine and murder would soon fill the State, and 
fathers would flee from it with their families as Lot did from Sod- 
om for safety. The protective feature in the law is the severity of 
its penalty f and as it is the duty of a government to afford its subjects 
the fullest protection in its power, it is the duty of a government 
to guage the penalty by the estimated values the law is made to 
protect. It is for this reason that there is one penalty for the man 
who steals my stock from my field or stable; a greater penalty for 
the incendiary who fires my house over the heads of my sleeping 
family, and the supreme penalty, for the one who attempts to take 
my life ; because human life is regarded as of infinite value. 

Because the State does this, no sane man charges it with being 

unjust, despotic, and cruel, but regards it as beneficent and merciful 

in proportion to the protection afforded against ^he yiolators of law 

and order. ^ 

Now apply this principle to the Divine Government. Exact 
Justice, as well as Infinite Beneficence and !^ercy, demand that the 
penalty attached to each law of Gbd should be in ratio of the eati- 
maied value the ]a *r was designed to protect. 
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Tke goyemment of God was designed to protect the preRent and 
eternal happiness of all of Adam's race. Who can estimate the 
yalae of even the temporal happiness of all thef<e? What angel in 
eternal ages can estimate the everlasting happiness of each mem. 
her of the human family ? Violation of the Divine law endangers 
all this, and who can limit the pnnishment such a sin deserves? 
Bat the government of God was designed to protect the well-being 
of all angels, and all the unfallen hosts, with the principalities ^nd 
powers of the universe, and the archangel could not approximate 
the value of the happiness of all these. 

But each sin is an act of rebellion against the government of God 
itself, and its^ unrestrained influence would be to destroy it alto- 
gether and leave heaven and earth without government, and intro' 
duce the reign of universal anarchy. What value shall we put upon 
the government of God over the universe, on which the happiness 
and well-being of every created being, and the manifested glory of 
the Godhead depends? I say each sin is aimed at the dentruction 
of the government of God. Need I say more ? Sin is aimed at the 
throne of God himself, and if left unrestrained, would dethrone 
him, and not only this, but such is its infernal malignity, it would 
annihilate him from the universe. 

The same' man whom the Scriptures charge with making mock 
— a light thing— of sin, they charge with Dei cide: The fool says 
[not there is but], no God. " Let there be no God I Will any man 
deny that the government and the existenre of God are infinite val- 
ues. The act of sin is aimed at the destruction of all of these ; and 
am I not justified in pronouncing it an infinite evil, and the guilt 
of it demanding an infinite penalty f The everlasting or endless dis- 
pleasure of God against the Devil and his angels, who have for now 
six thousand years labored incessantly and with all their superhu- 
man intellects and powers to do it, is certainly not too severe. And 
if any portion of the human family will persistently and willfully 
and continuously, against all the moral influences a merciful Cre- 
ator can use to prevent them, make common cause with " the Devil 
and his angels'' to instigate the entire race to insurrection, for the 
detriment of the Almighty, then 1 am justified in saying that they 

deserve to share the fate of this prince of darkness and his allies. 
Justice and mercy unite in petitioning the ^ovetiim.e.w.t W ^n^rJ^. "%* 
penal tj for the welfare of all created iii\fe\\\%'eiTv^»%^ "wA %»^ "s^^^ ^v^^ 
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nal maoifestatioa of Gk>d'8 infinite displeasure against ein, if not 
for the preservation of the government and throne of God himself, 
I shoald expect to find such a verdict in the statute-book of an infi- 
nitely wise and jnst God. I shoud have reason to be disappointed 
skonld I not find it there. An infinitely holj and just law-giver 
should denounce and punish sin and rebellion against his govern- 
ment as it deserves, and being an iufinite, the greatest of all evils, 
it deserves the greatest of all punishments, — his everlasting dis- 
pleasure. 

But I am not^ disappointed when I open the ^Divine Statutee* 
Every page seems to blaze with his fierce wrath against sin, and 
all the terms and phrases found in human language to convey ideas 
of the most terrfble and enduring suffering, anguish and pain, are 
exhausted in expressing the penalty due, and to be certainly 
inflicted upon, the enemies of God in a future state, and in connec- 
tion with the second coming of Jesus Christ. I mention a few now 
as illustrative of my position. 

If there is one passage in the Divine Code more strikingly fear- 
ful, — more terribly expressive, than any other, to my mind it is the 
one with which Paul closes his first letter to the church at Corinth : 

" If any man love not the Lord Jesus Christ, let him be AruUhe- 
ma, Maranatha," — 1 Cor. xiv:22. 

You will not deny that there will be thousands, and many 
tens of thousands, Jews and Gentiles, who will not be lovers of the 
Lord when he makes his second appearing, at the end of this pres- 
ent gospel dispensation. Now, anathema has a definite and specific 
meanining of its own. It means irrevocably accursed ; devoted to 
endless, hopeless perdition. In this all standard critics and exe- 
gists agree. This passage, then, expressly teaches that some por- 
tion of the human family will not be found lovers of Christ when 
he comes the second time without a sin-offering unto salvation, and 
that all such will be irrevocably accursed, — devoted to endless 
displeasure, as the just punishment for their rebellion. This 
^agrees with what Paul taught Other churches. His declaration to 

the church at Philippi explains what he meant by anothema Maran 
ciha: 

"Seeing it is a righteous thing with God to recompense tribuLa- 
/uw to them that trouble you ; and to yi)U who are troubled, red 

irjth us, when the Lord Jesus shall be reveaVed iiQm.\i<tv^^\m\tlL 

% 
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his mighty angels, in flaming fire taking yengence on them that 
know not God, and that obej not the gospel of our Lord Je^us 
Ohrist ; who shall be punished with everlasting destruction from 
the presence of the Lord, and from the glory of his power, when 
he shall come to be glorified in his saints, and to be admired in all 
them that believe (because our testimony among you was believed) 
in that day."— 2 Thess. i. 6—10. 

Christ, not in the spirit of malignant delight, but of justice and 
mercy, repeatedly pronounced the same doom upon his enemies : 

"Then shall Ve say unto them on the left hand, Depart from me, 
ye cursed, into everlasting fire, prepared for the Devil and his an- 
gels And these shall go away into everlasting punishment ; but 

the righteous into life eternal."— Matt, xxv: 41, 46. 

J. R. GRAVES. 



♦'•♦ 



MR. B UBR USS TO DR. QRA VE8. 



"Your covenant with death shall be annulled, and your agree- 
ment with hell shall not stand. " Isa". xxviii: 18. 

Dear Sir : — I did not misrepresent you about you asking your 
brethren to "pray that millions of the human race may be endlessly 
tormented. No sir, such a charge on your part, is a feeble effort to 
cover that matter up. You say you meant that the " full force of 
truth might be broyght to bear on the question. " This does not 
mend the matter, — you undertook to prove the tmbh of endless pun- 
ishmwit, and the full force of truth, will, of course, prove it, if it 
be a truth. I do not wonder that you are now ashamed of such a 
prayer, as is farther evident from the fact, that this request for your 
brethren to thus pray, has been withdrawn from the notice of the 
•discussion which you keep in your columns. 

AIM OF GOVERNMENT. 

We are told **It is the aim of government to restrain its subjects 

irom evil doing, " &c. This is true, and it overturns the dogma 

you are ^defending. A doctrine which teaches that the penalty 

which attaches to the law of God, will demand that the very evil 

aeainst which it is directed, shall be etemiEed, every unbiassed man 
^1 say is false and absurd I How ^r^i^tetwsLa\ "SL^i^xissssSQ^Asv^Ki. 
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lor rebelling against God, and then demanding that he shall eoti- 
fmue to be rebdliouB to aU demUy, and denied theprioUege of ever hecomr- 
ing an obedient subject// The restraining tendency of law, lies in its 
abQity to destroy the evU against which it is arrayed. If any man can 
refute this argument, let him address me at Notasulga, Ala.; and 
he shall be heard through my paper. 

INCORRIGIBLE SINKERS. 

You speak of * incorrigible haters of God« ' but the Bible never 
speaks of such characters, ^ever I It is equally siient about " the 
finally impenitent" which we hear so often from the pulpit. The 
fact is, you have been so accustomed to speak thus anti-Scripturally 
in the pulpit, where no one can call you to account, that the old 
habit sticks to you in this controversy. But sir, I notify you that 
mere assertions will not do in this contest. 

9^^ We have the promise in God's word that Christ will subdue aU 
things unto himself^ (1. Cor. xv:28.) and that too in the same sense in 
which Christ is subject to the Father, for the original word means 
the same in both instances. 

IN A BAD FIX. 

Having captured your guns about the " majority, " and turned 
them upon you to your great consternation, you now say you never 
claimed the verdict of the majority. Do you believe with Talley- 
rand, that words are intended to conceal ideas ? Here is what you 
say: 

" I wish you to answer this question, with yoftr eye upon the bar 
of judgment. Would not the vast majority of common readers un- 
derstand from the, to them, obvious teachings of this passage that 
these vile characters will finally perish?" 

I am perfectly willing to leave the truth of my statement to the 
verdict of an impartial public Indeed, in several places in your 
letter, you pander to the sympathy cf the majority, to sustain you. 
I have you impaled on the spear you thrust ai me, arid squirm as you wiUy 
you are there / 

YOUR DENIAL. 

You plead not guilty of violating rule sixth. Do you think our 
readers are stupid ? Your reference to what you may suppose(?) 
to be the tendency of Universalism, is evidently put forth because 
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nothing better conld be had. Bnt this false crj of " wolf *' has been 
heard so often, that it alarms none bat dupes. Had the quesiton 
been, ** Can Dr. Graves abase and misrepresent Universal ism I'' I 
should have yielded at once. It reqaires no profoand learning to 
do this. 

If yoa will look into your own ranks yoa will see enough cor- 
raption cropping out, to cause even the angels to weep, and if you 
compel me, I will lift the veil, and show where it has fattened and 
festered in high places in your denomination. Still, while such 
corruption is rampant in your midst, you have the cool effrontery to 
cast an evil eye upon your Universalist neighbors, and try to make 
your readers believe that Universal ists are sinners above all others, 
simply because they believe all mankind will finally repent and be 
converted to God I Look at your own ranks and you will have 
enough to do. 

"Turn Pharisee, thine eves within. 
No longer look abroad lor sin I " 

Why sir, the jails and penitentiaries of the land are swarming 
with believers in your darling doctrine of an endless hell. You 
know this is so — it is undeniable. At this very time, there are seven 
hundred and twenty-eight convicts in the Ohio penitentiary, who 
were trained up under your precious doctrine of an endless hell, 
whije not a solitary Universalist can be found there. Yes, those 
who fill the slums and prisons and hang on gibbets, believe in endless 
punishment for their enemies. The doctrine is founded on revenge. 
Grenerally, every culprit who is swung from the gallows, is "sound" 
on the subject of hell^ and delivers an Orthodox exhortation before 
leaving. Indeed this ungodly doctrine has been the cause of all 
the dreadful persecutions that have drenched the earth in blood* 
Persecution has ever marked its career. 

Question, By whom was Jesus persecuted ? 

Answer. By believers in endless miserg, 

Q. By whom was he crucified ? 

A. By believers in endless misery. 

Q. By whom was Stephen stoned to death? 

A. By believers in endless misery. 

Q, What did those forty men believe who bound themselves 
with an oath, that they would not eat and drink again until they 
had killed Paul? 
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A. If they were Pharisees, (as they probahlv were,) thej believed 
in endless misery. 

Q. "VMio persecuted the early ' Christians with cruel mockings 
and Bcourgings, yea, moreover, with cruel bonds and imprisonment, 
so they were stoned, were sawed asunder, were slain with the sword, 
some of them, and others suffered even more horrid deaths? 

A. The believers in endless misery. 

Q. Who persecuted the Waldenses, and other Protestant sects? 

A. ITie believers in endless misery. 

Q. Who slew thousands of innocent men, women and children 

■ 

on St. Bartholomew's day in France ? 

A. • The believers in endless misery. 

Q.^ Who established the Inquisition in which men have been 
buried alive, broken on the wheel, stretched on the rack, scalded in 
boiling water, roasted before hot fires, &c* 

A. The believers in endless misery, 

Q. Who burned heretics at the stake ? 

A. Believers in endless misery. 

Q. Who have been the cause of all the persecutions that have 
ever been carried on in the Christian Church. ? 

A. ITie believers in endless misery. 

Q. Who drove the Puritans from home in the depth of winter, 
across the Atlantic ? * 

A. . Believers in endless misery. 

The charge that a Universalist, who denies future retribution, 
is denied his oath in any court, lacks the prime element of truth to 
sustain it. I defy you to prove it. Some forty years ago, one Judge 
Andrews in Georgia, did thus decide, and the aggrieved appealed to 
the next Legislature to have their rights protected, and they were 
assured that the same rights were guaranteed to them, as to other citizens. 
Andrews justly incurred the scorn and indignation of all lovers of 
equal rights. But even were your statement true, (which it is not) 
it would determine nothing as to the truth of the question we are 
discussing. A man advertises the paucity of his argumentative 
resources when he resorts to such means. It is surely a poor recom- 
mendation to any doctrine, to say that its abettors persecute for opin- 
ion sake ! All the aid you can get from BoUingbroke, the infidel, 
to settle a point in christian theology, you are welcome to. If his 
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evidence is good in one instance, it is in another, and therefore 
like him, you should reject the Bible I 

A FAUSE ISSUE. 

The most of your last lett^ is aimed against the doctrine of ** no 
future punishment. " Have I undertaken to defend such a doc- 
trine ? You know I have not, I have not argued it as you also 
know, neither do I believe it. Neither do nine-tenths of Univer- 
salist ministers. Why then do you present it ? Simply because 
you felt your inability to meet the real question at issue. All you 
may say against the doctrine of " no future punishment, '' touches 
not the position I am defending, as all intelligent readers will un" 
derstand. A man must be sorely pressed" to seek to sophisticate 
the public mind by presenting and arguing against tluit which he 
knows his opporieni does not defend, 

OBTHODOX TESTIMONY AS TO THE TENDENCY OF XJNIVERSALISMf 

Bev. Mr. Jackson, of Bgston, a Baptist minister, some years since 
renounced endless punishment, embraced Universalisai, and subse- 
quently left us, to mingle again with his former brethren. Hear 
what he says of Universal ists, during his connection with them : 

'* To speak of them as I have found them, I must say, that for 
good morals — acts of kindness — sociability— benevolence and hos- 
pitality, I have never seen them excelled j nor was I ever united 
with any body of ministers who treated me with so much kindness 
as they. And believe me, my reader, their kindness has caused me 
most uneasiness than their wickedness.. For when I contrasted 
their kindness to me, with the cruel treatment I everywhere met 
with from some ministers of other denominations, and recollected 
that Christ had said, * By their fruits ye shall know them, * I be- 
came bewildered, and had my mind perpetually on the rack, not 
knowing how to account for such strange inconsistencies I And the 
only conclusion which I could arrive at, was, *the Universalist 
ministers were wrong in theory, but right in practice ; while those 
alluded to of other denominations, were right in theory, but wrong 
in practice.' Nor have I seen any cause, as yet, to depart from that 
conclusion," (Man of sorrows, pp. 406, 407.) 

" We should be happy to see what we think erroneous in the 
creed of Universalists, refuted and put down, but we never will be 
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a party to an attack on the morals and characters of a class of men 
who, as far as we know, stand as high on these points as anj of their 
more orthodox nieghbors. *^ — Boston (Hiv Branchy a Methodist pa- 
per. 

Dwight, * in his ' Travels in the North of Germany, ' after stat- 
ing the fact that Universalism is the prevailing belief inOermany, 
says, of the Christian character of the Germans. "I have never seen 
any Christians who seemed to me to have a deeper sense of the odi- 
ousness of sin in the sight of God, or whose hearts beat with more 
ardent gratiude towards our Savior, for the great redemption he 
has made for fallen man. I know of no examples of humilityi 
greater than those exhibited by some of these gentlemen, or more 
elevated views of the character of God, than you discover in their 
conversation. We must look in vain for brighter examples of pi- 
ety than they exhibit. " (Page 423.) 

FALLEN ANGELS. 

For a regular Baptist to talk about the endless wretchedness of 
fallen angels, is giving up the doctrine of "final perseverance," The 
divine writer in speaking of the angels that sinned, evidently al- 
ludes to a tradition then extant among the Jews (without endorsing 
it) to enforce upon them the certainty of a just retribution. It is 
not said the angels were in heaven. The word for angel simply 
means messenger. 

PRESENT EVHi. 

You think because God permits evil now, therefore he will to all 
eternity. As well say, because God allows christians to suffer and 
be tempted in this world, therefore he will to all eternity. What 
proves too much, is false logic. 

A GLARING MISREPRESENTATION, 

You say : "Unless you are more fortunate in finding Scripture 

to save drunkards and blasphemers in their sins your advocacy 

will afford them little hope for another world." What shall we 

think of the candor of a man who can thus talk, when he knows the 

proposition I am defending is, that "The Scriptures teach the final 

purity and happiness of all mankind." I leave our readers to say 
what such conduct shall be called. 

ADDING TO THE SCRIPTURES. 

Speaking of the heathen you said, where Christ is, th ey can nev^ 

♦ A Presbyterian Clergyman. 
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come, and quoted John yiii : 21, as proof. I reminded jou that the 
word never is not there, or anj where else in the Bible in such a 
connection. You say, "I did not make a quotation of Scripture, 
but I made a statement, and referred to John yiii : 21 for proof.*' 
Well, the word 'never' is ?io< in the quotation, and this jou lake as 
good evidence that it it / / 

CRIMS AND PUNISHMEKT. 

We are told that for various crimes human Legislators inflict 
capital punishment. This is true, and this is the severest punish- 
ment thej can inflict, but they do not inflict it for all crimes; but 
you teach that every sin, great or small, is infinite and deserves in- 
finite punishment, which is an absurdity too transparent to waste 
ink upon. 

YE SHALL NOT 8UBELY DIE. 

Universalists are the only christians I know of, who believe in 
the eertainiy of a just retribution ; believing as they do, that not 
even repentance can screen one from the penalty of violated law. 
All others have some way of escape, either by repenting and thus 
evading the penalty, as they claim, or because they are the elect. 
You sir, and your bretheren who believe in particular election, 
teach the serpent's doctrine. Your theory says to the elect, who- 
ever else may die, "you shall not surely die." It was not intended 
that you should, from all eternity — you are the LortTa pets. How- 
ever yoti may sin, it will not afiectyour happiness in the next life! 
Such is Calvinism ; 

"A monster of such frightful mien, 
That to be hated needs but to be seen." 

Yes, this monster creed embraces all this, and then the half has 
not been told, 

YOUB ABGUMENT OF THIRTY CENTS. 

This is too puerile to waste ink upon. It is foisting again before 

your readers & false issue. Why do you not grapple with the real 

question before us ? I am disappointd that a man of your standing, 

the champion of the Baptists South, should deal in such unmeaning 
verbosity. 

ANATHEMA MARANATHA. 

We are told by you that anathema means to be irrevocably ac- 
cursed. This statement, like many others you make, lacks proof. 
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Tour word is all we have. I thought the Scriptures were to settle 
this question, but it is much easier for you to settle it without 
them. Anathema is the word rendered accursed. . Now when Paul 
said "I could wish that myself were accursed from Christ," Ac., 
(Bom. ix : 3) I suppose you think he wished to be endlessly tor- 
mented 1 1 Your conclusion involves this. See also Acts xziii : 14, 
What gross absurdities does your pseudo logic involve 1 • 

EYEBLASTINO PUNISHMENT. 

Matt. xzv:46. That everlasting is often used in a limited 
sense in the Bible, is too evident to require proof. Aionios is' de- 
rived from aioUj which Donnegan defines to mean — 'time, a space 
of time, lifetime, the ordinary period of human life, eternity, long 
duration.' Pickering — **duration finite, or infinite, a period of du- 
ration past or future," Sehleusner — "any space of time whether 
longer or shorter, past present or future, to be determined by the 
person or thing spoken of and the scope of the subject*" The com- 
mon objection is, that if everlasting is limited when applied to pun- 
ishment, it is when applied to the joys of the righteous. This is a 
sophism which sound scholarship should be a»hamed to use. Like 
, all pother adjectives, is used in various senses. Thus we say, a 
long rope, a long river, a long arm. Does the word long mean the 
same in all these instances ? Yes, if the objection is worth any 
thing, we must say the long arm is precisely the length of the long 
river. Until sensible men can admit this, they should be ashamed 
to urge the objection named. Besides, the original word forpun- 
ishment, is kolasis, which says Donnegan, is "the act of clipping or 
pruning, generally restricUonj restraintf reproof, cheeky chasti&emenL^* 
Hence, it is clear in light of this testimony, that the meaning of the. 
word translated punishment, precludes the idea of endless punish- 
ment. When a tree is pruned, it is that it ijaay be more fruitful, 
and when any thing we disapprove of is put under restraint or 
check, it is that the evil may be remedied. Every candid man will 
admit this. Such is the meaning of the word rendered punishment, 
which must ever stand as an unanswerable argument against the eter. 
nity of hell torments. 

Hemainder of your letter answered in my next. 

Respectfully, J. C. BURRUSS. 

March 1, 1878. 
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DR. GRAVES TO MR. BURRWS. 



XjETTEI?.. TV. 

^*'That sin by the [written law] commandment ml;^'lit become ex- 
odeding sinful." — Rom. vii: 14. 

**Fool»make a mock of sin." — Proverbs. 

"It is a fearful thing to fall into the hands of the living God." 

"For our God is a consuming fire." — Heb. xii : 2i^ 

Pear Sir: — Since it is my duty to advance upon this proposition,^ 

I shall iK>t devote my limited space to reviewing positions you wiU 

certainly restate when you maintain the ultimate purity of all the 

race. 

[The reader to understand my reply, must refer to the corres- 
ponding numbers in Mr. Burruss' last letter.] 

1. I believe that Christ, as to his spirit, did preach or proclaim 
something to "spirits in prison;" but, for this passage to favor 
your position, you must prove that the spirits to whom he preached! 
were suffering, t)uni8hment for sin. Will you attempt it? 

2. I shall devote a letter to the terms the Holy Spirit selected- 
to denote the duration of future punishment. Meantime, as you 
have nothing to do but reply, will you attempt to frame a Greek 
sentence that will convey the idea of endless punishment in strong- 
er and more unambigiwns terms than the Holy Spirit uses in the 
Neur Testament ? It is incumbent upon you to do it, or your denial 
of my proposition is a signal failure. 

And I would respectfully suggest that you ovef look the fact that 
the onus probandi in the issue touching "everlasting," "eternal,"" 
rests upon you, and you have far too little time shoulJ you devote 
the remainder of this discussion to prove your assertion, viz., that 
the term "everlasting" does not mean everlasting, and "eternal" 
does not Aiean eternal or endless duration, when applied to the Di- 
vine penalty for^sin, while you admit they do mean endless dura- 
tion when applied to the existence pf God, and the rewards oi the 
righteous. 

That "duration without end" is the literal^ primary, real significa- 
tion of these terms, aU standard Lexicons of our language agree, 

and no scholar living or dead known to me ever denied. This 
meaning, then, must be received by you and your fellow-believere 
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until jou or some other person can show, 1. Either that "duration 
without end" is not the primary meaning, or 2. That though the 
lUeralf there are indubitable reasons to compel us to place a figura- 
tive and limited construction upon them whenever thej are applied 
to the future unhappiness of sinners, that do not prevail when 
they are applied to the future happiness of the righteous. 

I shall have much to say when it devolves upon me to defend the 
natural, literal, reed signification of these terms when applied to the 
duration of sin's penalty. Please remember that the literal defini- 
tion stands and must be used, unless good and sufficient caufle is 
shown for setting it aFiide, and your mere assertion is no^ause at 

all. 

What will critics, scholars and all thinking men be compelled to 

think of your strange remarks upon tRe phrase used only once in 

the Bible with reference to the existence of God? I will quote the 

whole, verse : 

*' Before the mountains were brought forth, or ever thou hadst 
formed the earth and the world, even from everlasting to everlast- 
ing thou art God. " — Psa. xc: 2. 

The phrase " from everlasting to everlasting " is confessedly the 
strongest expression the Holy Spirit ever used in either Testament 
to t^ach — in fact, the very strongest to which the human language 
can reach to express, or human thought conceive to grasp the con- 
ception of — the absolute eternity of God ; and yet — and yet, even 
this phrase you claim teaches limited duration. Will those stop 
and think of it who are trying to believe that the punishment of 
sin IS not without end ? Mr. Burruss takes the position that the 
Psalmist here positively teaches that the existence of God is a Ivm- 
tied existeTu^f or that he uttered something less than nothing I I see 
in this phrase the eternity that was before time and eternity that is 
to be after time coupled by time as the conjunction. " Ab (xterniUde 
a 'parte ante ad cetemitatem a -parte post. The terms everlasting and 
eternal are the the very terms almost universally used to teach the eter- 
nity of the Godhead. Does the reader now think that I delayed pub- 
lishing these arguments of Mr. Burruss because of their crushing 
ponderosity ? or is he not rather surprised that Mr. Burruss should 

have used them at all ? 
You misapply Eev. xxi: 4. It manifestly alludes to the happy 

dwellers on this earth when it shall have been prepared for the heav- 
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enlj dwelling-place of a class called " the righteous, " ^* the saved, '' 
as opposed to those still wicked and the lost. The wicked will have 
heen forever banished, "cutoff," " cast out, " driven awaj from 
this then reimparadised earth, in their wickedness, and the right- 
eous alone will inhabit it. Turn and read Psa. i. xjczvii.. Matt, 
zxiv, and Kev. zxi. xxii. Will you throughout this discussion, 
apply what is said of " the righteous" to "the wicked, " — those who 
die in their sins ? They are kept up throughout the Scriptures as 
two daaaes; and it is a palpable perversion of Scripture to apply to 
the one what belongs to the other. Do you intend to abolish these 
distinctions in your arguments ? I will fully notice your glaring 
illogical treatment of " perdition, " " perish, " etc., when I treat of 
the terms used to denote the duration of future punishment. Mean- 
time, will you explain 2. Peter, ii: 7, and prove that the phrase 
"perdition of ungodly men" means the salvation of ungodly men? 
I claim that 1 Cor, xv. 18, means just what it says, and that Paul 
meant just what he said ; i, e., that unless Christ did arise from the 
dead, there is no salvation for any one of Adam's race in time or 
eternity : Those who died in the belief of it are forever lost. 

4. I think you most signally fail to grapple with my sylogisms, 
they certainly stand unshaken. Sin has been in existance for ages 
uncounted before Adam was created, and certainly for nearly six 
thousand years since, and has been, in all these years, increasing 
upon this earth, and God has not destroyed it ; and, judging the fu- 
ture by the past, we are justified in believing that it will continue to 
exist somewhere, if not on this earth, unless God annihilates 'Hhe 
Devil and his angels," as well as "sinners of a mortal race." Luke 
xi : 21, 22, manifestily does not refer to the putting an end to sin in 
the universe, but to the forcible ejection of Satan, the prince of the 
power of the air, at the Second Coming of Christ. See its predict- 
ed fulfillment in Eev. xx: 1, 3. But at the close of the thousand 
years, Satan is released ; and he incites those still unrenewed in 
heart to open rebellion against Christ ; and they are destroyed 
from the earth, afterward to be raised, with all who have died un- 
reconciled to God from Cain down, to be judged, condemned, and 
consigned to endless punishment, unless you can find where the 

gospel will be preached to them in "the lake of fire and brimstone," 
which "is the second death. Bead Bev. xx. For it U va.l\^^"<^s»Rfc 
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you have got to find some one to preach to them ; and it is in that 
place, or whatever state is indicated by those fearful terms, you 
have to purify them, if they ever herome pure ; and it is out of the 
"lake of fire and brimstone" you will fiave to bring them up ; and 
it is from the second death you will have to bring them to a spirit- 
ual and holy life, if you save your friends. I think youTiave a 
hard task before you. The task of the Beliades was light in com- 
parison to it, Jer. ii : 19 does not apply to sinners dying impeni- 
tent, but to the Jewish nation as God's own chosen people, who 
once knew and served him, but had become disobedient. (See 
verse 13.) And it is in time, and not in eternity, that Israel is to 
be corrected by his own wickedness, and reproVed by his own back- 
slidings. This is another Sodom case. (See below.) 

5. The two passages you quote, cme from Lam. iii., and the oth- 
er from Isa. 57, refer to God's covenanted people — ^the Jews — as a 
nation, not to Gentile sinners or nations ; and have no application 
whatever to the ultimate restoration of a sinner from future pun- 
ishment, as every Bible reader knows. He will not cast that na- 
tion off forever ; but he will gather it on every hand, and plant it 
in its own land. What shall I say of your glaring misquotation 
and misapplication of Esek. xvi: 63 in order to prove the ultimate 
salvation of the Sodomites I You quote it thus : "Pacified toward 
them for ail they have done." God said no such thing of the Sod- 
omites, as you must have known, if you read it; nor is your quota- 
tion in the Bible. You changed the words, and then misapplied 
them. The language is spoken of Jerusalem and not Sodom, and 
reads thus : — 

"That thou mayest remember, and be confounded, and never 
open thy mouth any more because of thy shame when I am paci- 
fied toward thee for all that thou hast done, saith the Lord God." 

It is toward Jerusalem that God will yet be pacified for all she 
has done. " "V^Tiat shall I say to this use of God's word I My aston- 
ishment closes my mouth. I will say, that, before you can find a 
passage within the lids of the Bible that teaches the final purity of 
those who die impenitent you will have to do as you have done 
here' — makey and then misapply it, 

6. If you will prove your major premises, I will admit your 
argument to be reasonably presumptive only ; but prove it. 



61 

7. These twelye questions are, I think, £rom a book of some two 
hundred more similar ones. They are ingenious sophisms and quib' 
bles, not arguments. Suppose we consider them when this discus- 
sion is closed, unless you n^^ them to Jill out your space. 

8. You speak of my trifling in the statement of the proposition. 
The reader will see who is trifling with terms before we close ; and 
as to which of us abounds in "irrelevant verbosity," our readers 
must judge. If you cannot see the force and application of the 

.^ great principles of law upon which the divine government is based, 
it is a satisfaction that thousands who read the discussion will ; 
and not a few have ei^pressed themselves. You may yet be made 
to see that they have a tremendous and a condvsive application, and are 
not mere "irrelevant verbosity." If you cannot understand how 
two men might be sentenced to the penitentiary /or Zt/e, and yet one, 
during that entire time, be made to sufier vastly mor^ than the 
other, consult your village lawyer. Even if one was not beaten 
with more stripes, or subjected to more physical inconveniences, as 
punishment, the most guilty would be the most miserable. But 
more of this in its proper place. 

9. You make out your "shocking" case by boldly misstating 
me, as in 5'our former letter, I have never represented, and do 
not represent, God as making the sinner continue to sin to all eter- 
nity, no more than I have represented him as making you mis- 
quote and misapply his word, and as now, place me in a false light 
in the eyes of your readers. God never made the angels to sin ; 
nor does he make them continue in sin. Sinners will sin after 
death for the selfsame i'easons they sin before death. Those who 
love and make a lie herey will continue to love and make a lie there. 
(Eev. xjtli: 15,) So long as they sin, so long will they deserve to 
be, and so long they will be punised. But, like the fallen angels, 
they will never cease to hate God, — will forever remain unjust and 
filthy. God and Satan, my dea^ sir, are not alike ; but, alas, too 

- many men and Satan are! I have carefully re-read my first letter, 
and cannot find where I have intimated that a belief in God's in- 
finite goodness will keep men from repenting, and request you to 
• point it out, that I may correct myself. Will you, or retract your 
statement. 

10. I mean by "modern Universalism" the doctrine set forth in 
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Hxe Theology of Uniyenalism, ''published under the mprmaiur of 
the Universalist Publishing House, Boston. Modem Uniyersal- 
ism and Bestorationism are as wide asunder as the poles. The for- 
mer denies 'any probation or retribution after death, and the lat- 
ter asserts it. We know whereof we affirm when we assert that 
modem Uniyersaliem was wholly unknown before the present eerUury, 
Will you define your position. You quote 1 Tim. ii: 4 to support 
the ultimate salvation of all men, but why g^ve less than one-half 
of the verse I I will quote all of it, and the reader will see why : 
"Who will have all men to be saved, and to come unto the 
knowledge of the truth." 

For the best of reasons, it destroys your unscriptural theory. 
Have all men in all ages past come to the knowledge of the truth ? 
Yet has not God all the time willed that they should, in the very 
sense the term "will" is used here ? Is his purposing or pleasurahW 
will expressed here ? 

You arraign me for making statements "without fear of church 
history before your [my] eyes." I demand of you to specify and 
prpve, or retract. Since you claim Origen as an advocate of your doc- 
trine, I again ask you if you will endorse his views of future pun- 
ishment? Is he good authority with youf 1 boldly re-assert my 
positions, and challenge your disproof, not with your assertums, but 
with /acte ; -and our readers will see who deals in "unfounded state- 
ments," — two words for one \ What Origen believed or disbelieved, 
belongs not to this discussion ; but h§ is so constantly put forward 
as an Apostolic Father (?), and the able defender of Universalism, 
it is high time the world should know what he really did believe. 
You will please quote from his own writings and not second-handed 
reports. 

(11) Moses recorded all God saw fit he should ; but he gave us 
no information about the fall of the angels any more than he did 
of the place prepared for their final punishment. But this should 
not distress our Universalist friends, since Christ and the Holy 
Spirit have supplied the "hint" in the New Testament: — 

"Then shall he say unto them on the left hand, depart from me, 
ye cursed, into everlasting fire, prepared for the DevU and his ange&J* 
Matt, xxy:41. 

Youjr favorite quotation from David, which you fly at the head 
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of your paper, can give cnrrent Universalism little aid or comfort ; 

for it was spoken primarily of God's ancient covenanted people, 

the Jews, and secondarily of God's spiritual children, — to such as 

keep his covenant, and to those who remember his commandments to do 

then (Psa. ciii: 17,*18), not to his implacable enemies, and the vio« 

lators of his holy law. Concerning such David prayed : "Be not 

merciful to any wicked transgressor." 
I close my review by calling your attention to the character of 

language with which you close your reply : "Who can have tlie 
'cheek' to say that such a hell as the ^bullies of eternal pain* believe- 
in is a good place." The man who invented this phrase was doubt- 
less the professional of a slum in the perlieus of some city ; for it 
betrays its origin^ as it does the icwte of those who adopt it, — coarse 
and vulgar in the lowest degree. The language is far more applica- 
ble to Christ and his apostles than to any living preacher or writer, 
for the reason while we may believe as they taught, yet to please 
men, and for fear of "offending ears polite," we do not teach the 
"terrors of the law" as they did. How does the application of such 
a phrase to Christ and his inspired apostles sound to the ears of 
Universalists ? I confess, Mr. Burruss, had I seen such an express- 
ion from your pen before engaging in this discussion, your en- 
dorsers would never have influenced me to have held it. I am 
certainly dtie an apology from you or them. 

J. K. GRAVES. 
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MR. B URR US8 TO DR. OR A YES. 



"Your covenant with death shall be annulled, and your agree- 
ment with hell shall not stand." — Isa. xxviii: 18. 

Dear Sir: — Your note about "space," is not a full statement of 

the case. You took more space in your first letter than you allowed 

me, by half a column. It is very evident, I think, to all who have 

watched the progress of this discussion, that it is not pleasing you. 

I did not suppose it would, but keep cool my brother if you possi- 
bly can. 

THE CASE OP JTJDA8. 

"It were good for that man if he had never been born." Dr. 
Adam Clarke, of the Methodic t Church, has this to say on the pas- 
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3age. "Tt wai? a proverbial saying, and it has been used in many 
cases where the fixing of the irreversible doom of a sinner i8 noi 
implied." And he adds in another place, "I contend farther, that 
th^re is no proof of the final damnation of Judas in the sacred 
text." To apply your interpretation to the language, clearly imr 
peaches the divine goodness. 

For an elect Baptist, to sp<?ak of finally losing the dectj is to deny 
his creed. A man must be in a great strait to do this. Now Judas 
was one of the elect — one of the chosen twelve ; and if it be true, that 
the elect can never fall from grace, as you teach, you will have to 
fjave Judas, in spite of all you iiave said about him I 

REDEMPTIVE MEANS AFTER DEATH. 

T! was requested to prove that the gospel will bfe preached to un- 
reconciled spirits after death, and referred to 1 Pet. 3, 18. You 
•now wish me to prove that they were sufiering. They had been 
•disobedient while in the flesh, and .were preached to by the Savior, 
-which shows that they were still the object of his tender care. 

THE HOPE OF THE UNJUST PERISHETH. 

This is certainly true, for the wilfully wicked hope to escape the 
penalty due their sins, but Universalism declares what Revalation 
teaches, that God "will render to every man according toThis deeds." 
There is nothing here that the least favors the dogma of immor- 
tal torture. ' 

AN UNCHRISTIAN SPIRIT* 

We have this -strange language from you near the close of your 
letter. "Unless Universaltsts can invent some way to save Ju- 
das, and prove that Christ did not tell the truths their cause is hope- 
lessly lost." As I read those lines, I thous^ht, can it be possible 
that any one claiming to be a christian can thus write ? Be assured 
•sir, such a spirit' must seriously damage the cause you advocate, 
and cause your bretheren to hang their heads in shame. Petitpi- 
•erre whom you quote, speaks of the merciful nature of limited, 
amendatory punishment — not of endless punishment. 

WRATH ABIDETH. 

• "He that believeth on the Son hath everlasling life ; and he that 

believe th not the Son, shall not see life, but the wrath of God 

abldeth OD him." John ifi.:36, My attention la invited to this 
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•language, but there is nothing in it to warrant your conclusion. 
The wrath and blindness continue, onlj during unbelief ; but this 
unbelief will not always continue, for we are assured that "all 
jihall know the Lord from the least, even to the greatest.'' Heb. 
yiii: 11. This knowledge will bring eternal life. John xvii: 3. 

KEPLY TO DB. GRAYE's THIKD LETTEK. 

To some of the main points in my last, you have ]V)t even at' 
iempted to reply, but tell us you will, after awhile. This is like a 
man, who having no money, promises to pay for certain articles 
after aivhUe. The credit system has demonstrated kow such prom- 
ises have been redeemed. As you have undertaken to prove end- 
less punishment, the onv^s probandi devolves on you — my business is 
to rebut your positions. It will not do for you to assume a position 
without proof, and this you have not adduced. 

MAKING THE 8IKNEB CONTIKUE TO SIN, 

I am informed that you ''do not represent G*d as malting the 
sinner continue to sin to all eternity." Not so many words, but 
you say God 9^^ will deny him the privilege of ever becoming obedient. 
Suppose I confine an ignorant man in a room, and deny him any 
instruction? Would I not thereby, demand that he should be kept 
ignorant ? 

EVERLASTING. 

This word is sometimes applied to God — sometimes to mountains, 

to the Aaronic priesthood, — to the possession of the land of Canaan, 

and twice to punishment. Therefore, you argue if God's existence 

is endless, punishment will be .1 exposed this fallacy briefly in my 

last, but as this word is the Gibraltar of the doctrine you defend, I 

will notice it farther. You say duration without end, is the real 

■signification of these terms, and no scholar living or dead known 

to you ever denied this. Your acquaintance with scholars must 

have been very unfortunate. Br. A. Campbell says the radical 

meaning of aion from which comes aionios, the word for everlasting, 

is " indefinite duration. " Professor Stuart says — aion usually 

means an inde/mitef unlimited period gt time. Bev. Dr. Deems in 

his ** Jesus, " says of Matt. xxv:46, "They shall go away, the right- 

-eous, that is the humane, into e^ntinuow life ; the wicked, that is 

the inhumane, into contmwms punishment. He does noftell us how 
hng that puniaJhmemt arid that life shall be^l^ 
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He uses the word aioniaSf which 8peciall7 conceals any definite 
conclusion. It may be endless ; it may have an end. p. 599. Mc** 
Knight, an eminent Scotch Presbyterian divine says — " These words 
(everlasting, eternal &c.,) being amMguouSj are always to be under- 
stood according to the nature and circumstances of the things to 
which they are applied, and I must be so candid as to acknowledge 
that the use of these terms, forever, everlasting, and eternal, in other 
passages of Scripture, shows that they who understand these words 
in a limited sense when applied to punishment, put no forced con- 
struction upon them." [Truth of Gospel Hi8toi;y, p. 28.] Rev. 
John Foster, of England, perhaps one of the greatest lights your 
church ever produced, after saying that everlasting, is often used in 
the Bible under various limitations of import, says, when it is ap- 
plied to punishment, — "I therefore conclude that a limited interpre- 
tation is aiUhoriaed" [Letter to a young minister.] These eminent 
scholars not being '^known" to you caused you to make the loose 
statement you did. I ask you to name the Lexicons that give " du- 
ration without end, " as " the real meaning of everlasting. " Why 
sir, any one who will refer to Donnegan's Lexicon, can see that he 
defines aion thus : ^'Time, a space of time, lifetime, and life, the 
ordinary period of man's life, the age of man, man's estate, a long 
period of time, eternity. " Here we see he gives eight shades of 
meaning to the word from wich aionios (everlasting) comes, and 
only one is given as meaning eternity, and thai the last ! I Here we 
have seven definitions against unlimited duration, to one for it I And 
because this equivocal word is applied twice to punishment, you 
think it must mean unlimited duration because it is applied to God I 
Look at the fallacy of such an idea I Of two days, we say one is 
hot and the other cold. It is proved that the thermometer rose to 
100 degrees Fahrenheit on the hot day : does it follow that it must 
have sunk just 100 degrees below zero on the cold day ? The Bible 
speaks of the wise God, and of a wise man. Must we understand 
from this that man is as wise as God ? Yes, if there is any force in 
what you say, we must say just this ! ! Take another instance. ^ The 
mighJtiy God — a mighty man. Will you say from this, that as the 
same word is applied to man and to Gk)d, that therefore man is as 
mighty as Grod ? The truth is, it is the iwiiwre of Ood that gives un- 
limited duration to everlasting, and not that this ambiguous word 
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gives unending duration to God. I think any candid mind can see 
this. God ever existed — happiness inheres in his nature. Can the 
same he said for sin ? Assuredly not — it entered the world hj num 
— (Bom. v.:12,) not by angels — and is therefore iemparcd, and de- 
serves only a temporal penalty. But in addition to this, we have 
•a word of much stronger force than everlasting, applied to God. 
Turn if you please, to 1 Tim. i.:17. "Now unto the King eternal 
(aionion,) immortal, (aphthartOj) invisible, the only wise God," &c. 
Here we see the divine writer adding an unequivocal word in addi. 
tion to cdonionj to express the endless existence of God. Will you 
show where this word is ever applied to punishment? Unless you 
can do this, your argument will bleed to death. When we duly 
study the Scriptures, we shall find that aioUf aionios, <fec., so far from 
necessarily expressing duration without end, are often used to ex- 
press only a limited period. Proof : '^what shall be the sign of thy 
coming," and 16&^ *'theend of the aionos." Matt. xxiv.:3. Can the 
doctrine of endless punishment be built upon such a word f Never/ 
Let candid men think ! 

THE BEGINNINa OF THE AIONOS. 

" Since the aionios began. " Luke vii.:7(). *' The restitution of 
all things which hath been spoken by all God^s holy prophets since 
the aionios began. — Acts iii.:21. 

T^fi END OF THE AIONOS. 

"The harvest is W&* the end of the aionos.^^ Matt. xiii:39. "So 
shall it be in WS^ the end ol this aionos" Matt. xii:40. I could 
add perhaps a dozen more passages of the same kind, had /room. 
I would ask every candid man, if there would be any sense in 
speaking of the end ofaionoSj if it and its cognates mean endless du- 
ration ? l^ink ! Forever, and everlasting, come from the same 
word, and mean the same ; yet in Jonah ii:6, it is used to express 
ordy seiventy-two hours n And yet <Am is the word you attempt to 
force into the service of your monstrous doctrine I 

STBONGEB TERMS WANTED. 

You ask me for stronger terms in Greek than aiono8,%at can un- 
equivocally express endless duration. I cheeif nlly comply, and re- 
fer you to the following : adialeiptosj aihanaioBj aJxUdltUoBj aperwUos 
aphihartoHf dc. They are never applied to punishmmt. 
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David's prayeb. 

As this prajer is contrary to the spirit of our blessed Sayior, it 
cannot be used in settling a point in christian theology. Grod is 
ever merciful. 

FIBE AN EMBLEM OF CLEANSINO. 

You make such ado about fire, and the lake of fire ; ignoring 
the fact, that fire clenses and consumes, purifying metals of dross, &c. 
So do God's punishments, purify the soul. Proof — "He is like a 
refiner's fire, and like fuller's soap. And he shall sit as a r^ner 
and purifer of silver, «&c." Mai. iii: 2, 3. Then again, we read : 
"If any man's work shall be burned, he shall suffer loss, but he 
himself shall be saved; yet so as by fire" 1 Cor. iii: 15. 

PEBDinoN — ITS APPLICATION. 

The word for perdition, is also rendered waste, die, perish, and 
no where signifies immortality in pain. See the following passages: 
"The good man is perished out of the earth." — Micah vii: 2. "The 
swine ran and perished in the waters.". Matt. viii:32. Must we 
understand from these verses, that the good man and the swine 
went to an endless hell ? Your argument involves just this, as it 
does the endless ruin of those early christians who fell asleep in 
Christ, (1 Cor. xv: 18) if Christ had not been raised I There is help 
for the sons of men after their destruction. Hos. xiii:9. 

FBOM BVEBLASTING TO EVEfgE/ASTING. 

I quoted this phrase to show that there are more everlastings 
than one — ^that if endless duration inheres in the word, it is plain 
there can be but one; for everybody knows that if everlasting per se 
means efndless duratiany there can be but one. The phrase "frdln day 
to day," clearly teaches a succession of days. From age to age,. 
Jehovah is God. This is the meaning of the Psalmist. I have no 
where said, nor does my language when fairly interpreted, imply, 
that God's existence is limited. If I say, Grod reigns from yeur to 
year, does it follow that* because the years end, God's existence 
will? • 

THE DEVIL. 

Whatever the devil may be, for the destruction of the same, see 
Heb. ii.:14. Hie w(Nrd there for destroy, is haiargeoy which means 
to cause to ceaae, to bring to an endy to pass away. How then I would 
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ask, can the devirs kingdom exist to all etemitj? The inadver- 
tence of applying Eze. xvi:63,to the Sodomites, though the language 
refers to Jerusalem, the truth taught, is the same ; for if God will 
become pacified towards Jerusalem, why not towards Sodom? 
For the restoration of Sodom, see Eze. xvi: 65. I cheerfully cor- 
rect. One thing is certain, however, the punishment of the 
Sodomites is not infinite, for in Jer. iv: 6, we read of a punishment 
greater than the punishment of the sin of Sodom, and everybody 
knows, that which is infinitej admits of no degrees. Hence, all you 
say about degrees in punishment, refutes your theory of infinite pun- 
ishment. 

A POOR QUIBBLE. 

Your remarks on 1 Tim. ii:4, surprise me. Do you think one- 
half of the verse contradicts the other half ? So it would seem. 
You know very well our space is limited, and that reference to a 
verse is enough. The original for wHly in 1 Tim. ii:2, 4, generally 
means purpose^ and is so expressed in Eph. i:9, concerning the cjath- 
ering together of all things in Christ. For a Calvinist to speak of 
a failure in God's will, is renouncing Calvinism. But all men 
have not as yet come to the knowledge of the truth, hence, you 
conclude they never will I If a farmer should say "I will gather 
all my crop," and the crop is not at that time gathered, would it 
be wise to say he never intended to gather it? 

ANOTHER FALSE ISSUE. 

You speak of modern Universal ism being unknown, &c. Why 
mil you persist in trying to dodge the main question? Thejinxd purity 
of all mankind is the point I defend. In letter 2nd, you said the 
whole church after the apostles, to this day, without a dissenting 
voice, believed the doctrine of endless punishment. This, I re- 
futed, by affirming that Origen in the 3d century, and his followers 
after him taught universal ssdvation, as any one can know who 
will study church history. Your recklefts remarks about the faith 
of all nations, I also refuted by appeals to history. You are much 
shocked at the quotation, "Bullies of eternal pain," from Byron, 
whose works are in parlors of the elite throughout the land. The 
tilt you had with Brownlow, showed you to be a mxdel of elegance[f) 
in thf» »'» nf words 1 Your calling the devil and his angels my 
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'friends,^' ia such a xrofis breach of courtesy, that I am sure the re- 
fined will condemn it. Sach language harms you, not me. As for 
my endorsers, I know nothing of them — have not sought any — 
have not needed any. 

BIBLE JX)CTBIKE. 

That GKxi will render to every man according to his deeds, is 
the doctrine of the Bible. But endless punishment is proportioned 
to nothing that is not endless. All the evils of this life are tem- 
poral, — come to an end. Therefore it Scriptually follows^ that they 
€annot merit a punishment which has no end. This being a self- 
evident truth, it is plain that they cannot bear any proportion to 
endless punishment. The essential nature of punishment, when 
completed, is, that it is proportioned to the sin punished. But 
endless punishment can never be completed. The period can never 
come when it can be said the victim of such a doom has been pun- 
ished according to his deeds. Heuce, the dogma you are contending 
for, is contrary to the plain testimony of God's word. 

"wiTH WHAT MEASURE YOU METE, AC." 

AsVnan can only measure out finite penalties to his fellow man, 
in like manner the Savior teaches us God will measure out such 
penalties to us. A clearer refutation of endless punishment could 
not be found, than we have in this language of Jesus, 

DESIGN OP PENALTY. 

Under the government of a wise and beneficient God, penalty is 
intended to check and eradicate the evil against which it is di- 
rected. Hence, to say that penalty will immortalize the evil 
against which it is directed, is a gross error. 

Universalism is predicated on the infinite love ef God, as you said 
this doctrine would not restrain from sin, it was saying, trust in 
God,s love would not. 

A SUPPQSEDvCASE. 

Suppose a soul has been in hell a hundred thousand years, J ask, 
has he sufifered any portion of the punishment due him ? Will 
not every one say yes, he has suffered & portion of what justice re- 
quires. This bein^ undisputable, does it not follow, that there can' 
Tiot be as much to suffer as aJL first f 
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There must have been some certain amount of punishment due, 
else there could haye been none due. * The amount due, we haye 
seen, was ^'according to his deeds/' which we know, are jmUe, 
Hence, it follows as clear as a mathematical demonstration, that when 
he has receiy€d a part of his punishment, the remainder is less th|n 
the whole ! Take anj portion from the whole, and the remainder, 
as a matter of course is diminished. Take three from twelye and 
onl J nine remain. In the light of this truth, we see at a glance, 
,^at the amount of punishment due the sinner is constantly dimin- 
ishing, and will ex neeessUate rei finally end. This argument can- 
not be shaken — the fogs of sophistry may gather around it, as 
clouds and mists enyelop mount Atlas, yet it stands in all its 
strength and grandeur, unmoved, unshaken ! 

WIMi YOU ANSWER? 

You have had much to say about infinite punishment as a Bible 
doctrine. Will you tell our readers where in all the Bible, the 
word infinite is ever applied to punishment ? If you cannot do this, 
it will be seen that the Bible sustains no such doctrine. 

J. C. BURRUSS. 
March 15, 1878. 
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DB. GRAVES TO MR. BUBRUSS. 



Dear Sir: — If, in my last letter, which I beg the reader to re-pe- 
ruse before readiug this, I correctly presented the principles upon 
which the Divine Government is based, then does mercy uuite with 
justice in demanding the infliction of infinite penalty upon the in- 
corrigible violators of God's infinite law. The authority of God, 
which has been dishonored before the universe, demands it ; every 
attribute of the Godhead, which have been defied, demand it ; the 
best interests of the subjects of the Divine Government demand it. 
God could neither be revered nor respected should he allow sin, 
which is an infinite evil, to go unpunished, or punished less than 
its guilt deserves. Therefore there must be a future endless retri- 
bution. 



72 

I am now prepared to advanoe another step in tbe direct line of 

mj argument, and assert that, — 
In a perfectly organized and ezecated goyemment, in nocase eaa 

pardon be extended to the guilty without provision for tne full 

satisfaction of violated law. 

Justice cannot be sacrificed upon the altar of mercj to save men 

or angels. 

I mean by the phrase, 'Satisfaction of violated law," that the 

character and government of God nor the subjects of that govern- 
ment Bufier harm by arresting the execution of the law, and releas* 
ing the criminal. I have, in former letters, logically and ration- 
ally demonstrated that the existence of good government, the char- 
acter of its executive and the best interests of the governed imper- 
atively demand that every violation of law be promptly and ade- 
quately punished ; and the more terrible the penalties for crimes,. 

the more merciful the law to those who would offend, and to those 
who desire and deserve the protection of law ; and therefore the 

severity of law should not be censured but praised. It follows 
clearly, from these considerations, that every criminal who is al- 
lowed to escape the just punishment for his crime is not only en- 
couraged to repeat them upon the community, but the restraining 
power of the law is weakened, and others are encouraged to vi- 
olate it. Every pardon* pronounced by the executive, at the sacri- 
fice of strict justice, is a stern blow dealt at the foundations of gov- 
ernment, and the best welfare of the common wealth. I cannot think 
that, in the provision for executive clemency, it was ever intended 
by our law-makers that it should ever be extended to the guilty^ 
but as a remedy for the wrongs that might be done to citizens in 
the administration of justice. They knewthat citizens might be 
committed upon what was deemed sufficient testimony, or the jury 
migh), under improper influences, adjudge wrongfully ; and the 
-Governor would or could, beyond doubt, be satisfied of their in- 
nocence, and therefore the power was granted to pardon. This 
would be but an act of sheer justice, not mercy ; and no one would 
be injured by it. But not so when the Governor pardons a no- 
toriously guilty or bad man. The law*is dishonored, and its re- 
straining power weakened, its transgression encouraged, the secur- 
ity and peace of society disturbed, and, per con8equence,the char- 
acter of the Governor is justly reproached for injury done. 
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It is therefore Biroplj absnrd fpr any rational man tof^ay that alB 
punishment must be corrective and reformatory. It is rather m- 
debt paid to the offended majesty of law, to society, and for tike* 
safety of society. The government is not laid under obligation to- 
rejonti the transgressor. 

It may be asked, if the Executive has satisfactory evidence that* 

the convict has repented and reformed, — has become a Christian 

would he not be justified in pardoning him? Certainly not. It: 

would be at the expense of the law and justice to do so. It is troe^ 

the peace of society might not be endangered by his release, b«it' 

the restraining power of the law upon the vicious would be weiJc^ 

ened by the act. 

Apply this to the theory of Eestorationism. Only succeed iir 

making men believe that for the sins they may commit in this life,. 

their continuance in hell, or future unhappiness, is dependent upon 

their willingness to promise reform there, and to accept God's terms: 

of submission, would not sin be looked on us a trifling affair, vwSt, 

would not the world more than ever be filled with blood and loatL 

beyond conception ? TheBe can be no question about it. Siaee* 

civil governments cannot provide for the satisfaction of violated 

law, their Executives cannot rightly be clothed with the pardoning 

power, or in any ca.se, being so clothed, it is not morally right for 

them to exercise it; for it tends to increase crime, and to render 

life and property insecure. 

The important point I establish by these facts is, that in eveiy 

case the full penalty of law must be executed upon the crimiDaf 

oflfenders, unless its demands can in some other way be adequateljr 

satisfied. 

Then it follows irresiatably in every thinking mind that the sin- 
ner given over to suflfer and thus to satisfy the penal demands of ^ 
violated law has entered a state where all hope must be left behind.. 
From that prison no debtor is discharged until the uttermost far- 
thing has been paid. But the debt is already beyond his ability 
and rapidly increasing. (Matt. v.:26. 

We turn now to the Divine Government. Upon almost evdx 
page of its statute-book* the Lawgiver pronounces his wrath and 

♦Some of these are Eom. i.:ll; 2. Thess. ii.:10 — 12; 1. Thesa.. 
i.:6— 10; 1. Cor. vi.:9— 10 ; Eph.v.:5, 6; 2. Peter.iii.:7; Jude.9.:12; 
Bev. xxi, xxii 
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everlasting displeasare agaiiiBt th^ incorrigible yiolators of liis law 
and malignant rebels against his government. We see that such a 
sentence is in perfect harmony with the principles of his holj gov- 
ernment ; that the inexorable demands of infinite justice require 
such a penalty to be executed, and will be satisfied with nothing 
less. Aiid for God to extend the mercy of pardon to the guilty 
without the full and complete satisfaction of the claims of govern- 
ment would be to strike the sword from the hand of Justice, who 
guards the dignity and purity of his great white throne. It cannot 
be done to one sinner, angel or man, without destroying th^ very 
foundation upon which the throne of Grod rests. Says I>avid: 
"Justice and judgment are the establishment of thy throne. " These 
first ; and then, '*mercy and truth shall go before thy face/' Jus- 
tice and judgment have precedence over mercy. Mercy cannot' be 
exercised to the detriment of justice and judgment: they must first he 
saHtfied or mercy cannot be exercised. 

There are three things which God himself cannot do, and ba 
God, any more than he can lie : 

1. l^e cannot condone sin upon principles that would sacrifice 
his authority, and compromise his immaculate character. This he 
would do should he accept a less satisfaction for violated law than 
its sanctions demand by terminating its penalty in the future life. 

2. He cannot remit sin in any case so as to lessen, in the least 
the power of law to restrain sin. And this he would do, should he 
withhold the punishment due to sin, which would be if the sinner 
is ever pardoned, or freed from future punishment. 

3. He cannot pardon the sins, and release the offender, so as to 
disturb the peace and happiness of his subjects. And this he 
would do should he pardon the guilty, and receive him into the 
society of the redeemed in heaven. 

I have, to this point, developed the immutable principles of law 
and justice upon which the Divine Government is established, in 
order to demonstrate the necessity of the introduction into it of 
the grand provision known as the Atonement of Christ to make 
possible the salvation of one sinner — a provision without which 
even the Almighty Sovereign of the universe could not be just, and 
pardon or extend mercy to the guilty. What is just but doing 
right, when doing wrong would be to the detriment of another? 
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Erery created intelligence in the uniTene would be injured bj 
•uch an act. No man, who accepts the teachings of God*s word, 
will claim that an7 wilful yiolator of Gk>d'8 law deserves mercj or 
salyationy or that by deeds of law or sufiering its penalty he can 
atone for transgression and purge his soul from the guilt and de- 
filement of sin. If so, he would have no need of the Atonement : 
he could be saved without Chrigt. 

There are two obstacles opposed to man's salvation, insuperable 
in the ordinary ministration of government. 1. He is guilty^ of 
the wilful and repeated violation of law, and has justly incurred 
its supreme penalty — which is everlasting punishment. No crea- 
ted power can save him from his fearful doom, so long as the 
claims of infinite justice remain unsatisfied. 2. He is possessed of 
a depraved nature — is impure in heart and all his desires are unho- 
ly. And while unholy he cannot cease to sin either in time or 
eternity. Some seem to think that the govemmet of God over us 
terminates with life, and is limited to time 1 It is co-ext^nsive with 
the universe and boundless as eternity. If we choose to "make our 
bed in hell," God is there in his authority, as at "the uttermost 
parts of the earth," and our duty to love him is no less binding, 
and the sin of refusing to love him^no less aggravating, there than 
here. The fearful thing is, where there is permanent unholiness 
there is endles sinning, and if the penalty of sins committed in this 
life did not follow the sinner into eternity, there must and would 
be endless misery and suffering, because endless sinning. There 
is no created power or agency in the universe that can, in time or 
eternity, purify an unholy nature — create in the sinner a "clean 
heart and renew within him a right spirit," and thus destroy his 
love of and delight in sin. The fierce fires of God's avenging 
wrath have no efiScacy to do this. The Atonement of Christ is the 
only remedy in the univewe. It is purely extra judicial provision 
and yet is in strict accordance with law. It is the solvent of all 
the obstacles in the way of a sinner's salvation. It meets all the 
demands of God's holy law and all the necessities of guilty man. 
It is a measure in which Justice and Mercy can embrace and kiss 
each other, through which Peace can look up from earth and 

Bighteousness look down from Heaven. My space does not allow 
me to discuss, but only to define the Atonement, as the vcluiUary in- 
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tervenHan of the Divine Law-giver in an act oftypreme graeey offering hu 
own w/rifidal chastisement to violated law^ in lieu of the puniskmet qfatt 
those who wiU accept oj his favor in his offices of prophet, priest and king,* 
The obedience of fais life, his Bufferings, and sacrificial death were 
substitutionary, uncompelled and voluntary. The substitute must 
have been innocent to have been holy and undefiled ; and an un- 
created being to have been himself naturally above law — and 
"higher than the heavens :" i. e, than any created being in them. 

According to the accepted definition of justice — right done to all 
without doing wrong to any — it would have been an act of grossest 
injustice and cruelty for God to have created an innocent man or an 
angel and compelled him to have suffered all the punishment due 
the guilt of unnumbered thousands; nor would the ceaseless suffer- 
ings of one man or ten thousand created beings have availed to sat* 
isfy the infinite claims of violated law. But the iDivine Law-Giver 
did have the right to become incarnate, and, in the form of sinful 
man, receive the chastisement of our peace upon himself. And 
this, in the offices of Son of God and "Kinsman Redeemer," he did r 

** Surely he hath borne our griefs, and carried our sorrows; yet 
we did esteem him stricken, smitten of God, and afflicted. But he 
was wounded for our transgressions, he was bruised for our iniquities; 
the chastisement of our peace was upon him; and with his stripes* 
we are healed. All we like sheep have gone astray ; we have turned 
every one to his own way ; and the Lord hath laid on him the in- 
iquity of us all." — Isa. liii.:4, 6, 6. 

By fully satisfying the claims of his own law, he magnified it 
and made it honorable in the siglit of all intelligences. He in- 
creased its restraining power — he made its terror to evil-doers un- 
speakably greater — he strengthened all the sinews of his govern- 
ment over all worlds, and by discharging all our obligations, for all 
time, to law, he saved us from its penalty and freed us from its- 
power. 

And his atonement provides for the other necessities of our case, 

he renovation of our moral natures, the re-creating us in the image 
of God, creating within us clean hearts and renewing within us right 

*I believe that tbe atonement of Christ embraces in its provisions 
all who die before coming to the age of accountability — ^they are 
renewed by his grace and washed in his blood. 
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BpiritSy harmonizing, reconciling, make us <U one with God, and 
thus fitting us for the holiness and happiness of heaven. It is 
through the Atonement of Christ alone, penitentialljr accepted, 
that the g^ace of pardon and purity can reach any one of Adam's 
race : ** There is none other name under heaven given among men 
wherehy we must be saved.'' Christ accepted, as offered in the 
atonement, becomes our "Righteousness, our sanctification and Be- 
demption." No grace or ray of hope can come down from heaven 
exeept through the Atonement of Christ. And let it be impressed 
here that it is a provision made in time, and for time, to be accept- 
ed in time — while its blessed fruitage is for eternity. The cross 
was erected upon this earth and not upon worlds beyond the azure, 
and Christ was offered as a sin offering before the eyes of men in 
the flesh, and the offered grace is to men in the flesh — not disem- 
bodied spirits. NoWj not hereafter, is the accepted time, and now 
is the day of salvation." IThe cross despisedand rejected in time 
will not be re-offered in Eternity. 

The proclamation of the atonement is the preaching of the gos- 
pel, and the " gospel is the power of God unto salvation to every one 
thai bdievethf " and not to those who neglect or reject it, as thousands 
and tens of thousands have done and are now doing. It is all folly, 
mere chattering to spend time in useless logomachy, discussing how 
many possible meanings an adjective may have, or the possible 
senses in which specific terms may be used. The acceptance or re- 
jection of the atonement is the grand pivot on which man's salva- 
tion turns : for it is the power of God. If he rejects it, he is hope- 
lessly lost, world without end. The Atonement of Christ is God's 
only provision or agency, through which his saving power, unto 
salvation, from the penalty and power of sin, is exercised; not 
through years or myriads of ages of administered wrath is deliver- 
ance wrought. The vicarious sufferings and work of Christ, under- 
stood and accepted, bring us in contact with his blood, and it is 
his blood alone that washes, cleanses from all sin. The 
penal fires of hell earn only char and blacken, but have no sin- 
cleansing efficacy. No sin ever was, ean or ever will be eaten out 
by the quenchless flame. Let it be blazoned in characters of liv- 
ing light upon the brow of creation for the eyes of every living sin* 
ner, 'The blood of jesus Christ cleanses ihom all sin." 
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This leaves no sin for the waters of earth or the fires of hell to 

cleanse awa^. 

The provisions of the atonement are for all the world — ^not a 

race provision, but for men of every tribe and race and mUumf and 
in this sense he died for all. Christ as Savior is freely offered to 
all; he is, therefore, called the Savior of all men, but he is the recU, 
apedaly efficient Savior of those who penitentially receive him. The 
Atlantic cable is for all the world and all the civilized world is 
blessed by it, yet it specially benefits only those who use it. So 
far as can be learned from the Scriptures the offer of remission of 
sins through Christ's blood are confined only to men in the flesh, 
and since Christ's ascension its ministrations are entrusted to those 
who have themselves been saved by it. It is the grand mission of the 
church visible to holdforth the word of life — to make the terms of 
salvation known ''to earth's remotest bounds." To accomplish 
this Christ gave to his church, prophets and^apostles, pastors, evan- 
gelists and teachers. No angel has ever been entrusted with it here 
or will be with it hereafter. If the blessings of the atonement are to 
be offered to the dead, let it be shown when and by whom. That it will 
not be to disembodied spirits in hades — between death and resurrec- 
tion — to ameliorate their condition we learn from Christ's own lips. 
The rich man plead in vain for Lazarus to minister to him. The 
gulf that separated the wicked from the righteous was great and 
fixed — FIXED as the character and conditions of the parties them- 
selves. None ever passed, none can or will pa^ from the state of misery 
to that of happiness in the future state. If the benefits of the atone- 
ment are ever offered to the wicked to reclaim them, it must be after 

the ^ZnoZ judgment, and '^ in the lake of fire and brimstone" — and 
amid the darkness of the second death— and then if a sinner ac- 
cepts of it, the verdict of final judgment must be reversed I 

J. K. GRAVES. 
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MR. BUBBUS8 TO DR. GRAVES. 



"Your covenant with death shall be annulled, and your agree- 
ment with hell shall not stand.** Isa, xxviii:18. • 

Dear Sir : As your fourth letter is in the main, a repettHon o€ 

what you have previously advanced, the chief points of which. 
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were that sin and penalty are infinite, the fallacy of which I have 
eaq>08edf there is very little in your last which called for a reply. 
You commence by saying : "If I have presented correctly the 
principles upon which the Divine Government is based, then does 
mercy unite with justice in demanding the infliction of infinite 
penalty upon the incorrigible violators of God's infinite law." It 
will be seen from this, that your premises and conclusions begin 
and end with "If" I I This is like saying, "t/ endless punishment 
is true, it is true I " Who does not see that conclusions drawn 
from such premises are not worth the paper they are written upon ? 
I have urged you to name chapter and verse where punishment is 
ei>er said to be infinite, but you are like the man without ihe wed- 
ding garment, speechless ! Sir, I challenge you to cite me a solitary 
passage of Scripture which says punishment is infinite I All there- 
fore that you have said upon this point is clearly unscriptural, and 
amounts to nothing. The Bible speaks of some who "wax worse 
and worse," but if sin is infinite, hyw can it be increased f Why sir,, 
every reflecting mind must see that this position of yours about 
the infinity of sin will not hold water. It is transparently absurd.. 
Besides, you teach that man can do nothing to save himself. In 
your debate with Ditzler, you say : 

"There are but three conceivable grounds of a sinner's salvation.'^ 
(1) "By grace only." (2) "By works only" or (3) "By a mixture, 
of grace and works." "I rest on the first ground." 

Hence it is clear according to^this, that man has no agency in his- 
ealvation — it is all of grace — ^free^unmerited grace. If good works 
cannot merit endless happiness, can the want of them merit end- 
less misery ? 

You have, in the above, refuted your theory of infinite rewards 
for finite acts. Therefore if God's grace can cleanse and save mmhty 
irrespective of works, on the Mme principle it can do the same for 
aU, And if any are never finally saved it will be because Qtod nen- 
er intended they should be. The works of men, you teach, haTe 
nothing to do with their salvation, therefore to urge them a« har» 
riers to the same, is simply to contradict yourself, and deny the 
doctrine of free grace. No Universalist believes that God wUl al- 
low the sinner to "escape the just punishment for his crime.'' 
Man being as we knoWf a finite creature^ just punishment can only 
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^emaud a ^ntfe penalty, liod will render to every man according 
49kis deedsy (Horn. ii:6.) Does not every Bane man know that "ac- 
cording" means in proportion to f 

DESIGN OF PUNISHMENT. 

You deny that punishment is emandatory, forgetting that the 
'vord translated punishment, means cheeky correction, resk'aintj amende 
^wtaiL Such being the case, all you say to the contrary cannot in- 
'%mlidate this grand truth, which most signally orerthrows the doc- 
trine of endless punishment. Every man's experience teaches the 
contrary. The certainty of a reasonable punishment, will restrain 
lAore than the uncertainty of an unreasonably punishment. So some 
of file most enlightened jurists have decided, and so common sense 
teaches. 

The prevailing theory, while it holds up* to the sinner a terfible 
vetribution, also points out to him an earn/ way of escape, so that 
whatever it otherwise might have, is completely neutralized by this 
cany method of escape — repentance which every one in love with 
am, expects sometime or other to avail himself of, even if in the 
agonies of death, as only a short time is required. 

AN ILLUSTRATION. 

Suppose the laws of Alabama were to say that any one guilty of 

liorse-stealing, shall be imprisoned for life. An alarming penalty, 

truly. But the terror is all taken out <)f it by a note in small print 

at Uie bottom of the page, which reads : "Provided, however, the 

calprit will come forward an4 acknowledge his guilt, express sor- 

cowfor the same, and say he believes in the governor, he shall not be 

ipmiished at all, but on the contrary, he shall be rewarded with a 

^princely fortune.'' I ask every sensible, candid man, if such a 

Msv would not encourage crime? And yet such are the theologic- 

; «l teachings of the day which are deemed . so very (?) res^atn- 

limg f ! No matter what the penalty, when it can be ao easily dad^- 

% «( holds out a premium on crime. Now UniverMiligia teaches .that 

* Ood will by no means dear the gmUy — ^not even by repentance — ^that 

wftieB a law is infracted, the penalty is swre to follow— God k not 

»9a»ckied, 'Vhatseever a man soweth, thai he shall rea|i." 

▲ GROUNDLfiBS ASSUMPTION. 

We are informed that in the next life the sinner leaves all hope 
Sb^aind — enters a prison from which there is no discharge, ^bc 

5 
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Need I inform the reader that all such ideas are plainly contrary 

to the word of Go<t, as will be seen by the following references : 

'^'To open the blind eycp, to bring out the prisoners from the prison, 

and them that sit in darkness out of the prison house." Isa. 

xlii:7. "He hath sent me to bind up the broken hearted, to 

proclaim libeiiy to to the captives, and the opening of the prison to them 

that are bound." Isa. lxi:2. 2. And again : "As for thee also by 

the blood of thy covenant I have sent forth thy prisoners out of the Pit 

wherein is no water J*^ Zech. ix:Il. In Matt. v:26, our Savior says, 

thou shalt by no means come out (of prison) until thou hast paid 

the uttermost farthing." Does this prison mean hell ? If so,' our 

Savior plainly teaches that justice can he satiJifiedj and deliverance ob- 
tained. 

A MISREPRESKNTATIOi* . 

You intimate that Universalists believe God "will pardon the 
guilty and receive him into the society ofthe redeemed in heaven ! " 
I pity the man who can thus knovjingty misstate the views of an op- 
ponent ! What will intelligent, candid men of any Order think of 
you? Will they not say that you thus advertise your inability to 
meet the real issue fairly ? "Guilty in heaven ! " How often have 
I corrected you on this point? 

If Christ suffered the penalty due sinners as you teach, that pen- 
alty cannot be endless punishment, for it is impossible for any be- 
ing to suffer such a penalty in three hours, the time the Savior hung 
upon the Cross ! ! 

ENDLESS SINNING. 

, You speak of endless sinning in the next life, but give us not the 
least particle of Bible proof. Sir, I challenge you to give any Bi- 
ble evidence for such an idea. It is unscriptural, groundless. I 
will give you to the day of your death to find a solitary verse in 
the Scriptures that sustains such an ungodly, unholy theory. 

ATONEMENT. 

You tell us you believe all will be saved who die before teach- 
ing "the age of accountability." Would it not be the dictate of 
goodnefs on the part of God' to take away all before they reach 
that age, and IhuB makd thefr salvation sure f Bat instead of do- 
ing this, he prolongs their lives beyond this period, and thus en- 
sures the endless* wretchedness of the T«8t tnajoHty ! 'How such 
an idea impeaches the goodness of God ! 
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« THE CBOSS. 

This was erected upon this earth, 70U tell ns^ ftnd not for eterni- 
ty. As well say because it was erected on Calvary, that therefore 
the redemption wrought out by it was only for those on Calvary* 
at the time I Sir, the hallowed principles which caused the Sav- 
ior to suffer the ignominious death of the cross, live in eternity,* 
as in time — wherever the Savior is, the virtues of the cross are still 
redemptive, and we can say to every penitent looking to that cross,, 
in time or eternity — in hoc dgno vinces — in this sign thou shalt con- 
quer. 

BIBLE PHTLOIiOGY. 

This, in your estimation, is "mere chattering" — ^you would rather 
not have such testimony on the subject pending. What will edu- 
cated men think of such a statement ? Will they not construe it 
into a confession that you dread siich testimony f that it is detrimen- 
tal to the cause you defend ? When a lawyer seeks to rule testi- 
mony out of court, it is because he haows it is against him, 

NOW THE ACCEPTED TIME. 

This language you quote, to show that there will he no redemp- 
tive agencies in the future life. When was the language uttered? 
Over eighteen hundred years ago. It was "now, when then uttered, 
yet you apply it to the present time, and people living here eight- 
een hundred years hence, will still quote it, and apply it to that, 
age. Am I not therefore equally justifiable in extending it ad in^ 
finUum f 

THEIB WORM DIETH NOT. 

As reference is made to this language, I will devote a few words 
to the same. That our Lord here alludes to the literal worms that 
generated in the remnants of putrifying flesh that were not con- 
sumed in ^e^enno, the valley of Hinnom, will appear by turning to 
Isa. lxvi.:24, which reads — "And they shall go forth and look vpon 
(he carcasses of men that have transgressed against me ; for their* 
worm shall not die, neither shall their fire be quenched, and they 
shall be an abhoring unto all fietkJ* What man in his'seiifleB cuk 
belive there will be eareasses in eternity 7 The language clearly re- 

*"If I make my bed in hell, then art there." Pa. cxxxix:& 
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fers to the valley of Hinnom, where worms fed upon the remains 
of putrifjing flesh of criminals that were unconsumed, 

UNQUENCHABLE FIBE. 

In this connection, I will also devote a few words to the phrase. 
For the sake of brevity, I refer the reader to Exe. xx.:47. Isa. xxx- 
iv.:9, 10. The same language is here applied to the destruction of 
Idumea. Briars and brambka were to grow where the unquenchable fire 
was to bwm, and owls and ravens were to dwell there I Shall we have 
owls and ravens in eternity? The phrase is intended to convey the 
idea of the utter consumption of the thing upon which the fire 
preyed. This will farther appear, when we remember that Euse- 
bius speaks of some early christians that were cast into puri ashestOj un- 
quenchable fire. Eusehius's Eclesiastical History^ p. 259. He surely 
did not mean by this, that these godly men were to burn to all eter- 
nity. No intelligent christian of any Order, believes in hell as a 
literal fire, — hence, all you say about being " charred and black- 
end, " is unmeaning. God's punishments are set forth under the 
figure of fire, because of its cleansing properties, all of which are 
under the guidance of infinite love. 

THE BLOOD OF CHRIST. 

This, you truly say, cleanses from all sin. The noble principles 
which actuated Christ, and which caused him to pour out his blood 
in behalf of all men, will in the ages to come cleanse from all sin. 
Like leaven hid in the meal, they will permeate and cleanse the 
entirety of Adam's race from all sin I Hence, your idea of the end- 
less reign of sin, is clearly unscriptural. 

THE RICH MAN AND LAZARUS. 

Let it be borne in mind that the word hadesj here rendered hell, 
never signifies a place of endless misery as the best critics confess. Take 
the story as a parable or history, it lends no support to the doctrine 
of endless misery, for a victory is to be shouted over this hell, hades 
as we learn in 1. Cor. xv.:55. The rich man asked God for noth- 
ing, and Gk)d denied him nothing. The petition of the rich man 
was to Abraham, not to God. We learn that " Christ died and re- 
vived, and arose, that he might be Lord (possessor) both of the dead 
and the living. Bom. xiv.:9v And Christ flays, '^l I be lifted up 
from the earth, I will draw all men unto me." John xii.:32. Has 
he been lifted op ? 
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" BBLIADES." 



In letter 3, you had something to say about the task of Beliades, 
but you erred, the story is of Daniades. An L. L. D., ought to 
know the difference between the daughters of Danaus and Belides 
(not Beliades,) or those of Belus. 

Objection 1. That God should make an endless hell and keep it a 
secret for 4000 years, while as you teach, millions were dying and 
going there, is grossly unreasonable. As yet, it is admitted by the 
learned that the Old Testament is silent on the subject. 

Objectimi 2. Adam and Eve were threatened with no such pen- 
alty ; yet then was the time above all others, it should have been 
announced. 

Objection 3. No person mentioned in the Scriptures ever express- 
ed any fear of such a doom. 

Objection 4. No person mentioned in the Bible ever prayed to be 
saved from such a doom. 

Objection 6. It makes infinite evil flow from infinite goodness. 
"A sweet fountain doth not send forth bittier water." — (Jesus.) 

Objection 6. This God-dishonoring doctrine was B®" invented by . 
the heathen, as history abundantly proves. Cicero, a learned and 
eloquent heathen orator, in his sixth Oration, says : " It was on 
this account th'it the ancients invented their infernal punishments 
of the dead, to keep the wicked in some awe in this life, who with- 
out them would have no dread of death itself." Polybins and 
Strabo, ancient Greek authors, testify to the same thing — that the 
dogma of ceaseless torture was 1SS§^ invented by designing men I! 

Objection 7. The Savior told his disciples to beware of the doctrine 
of the Pharisees, (Matt. xvi.:12,) who are well known to have be- 
lieved in endless torment. 

Objection 8. "But in vain do they worship me, teaching for doc- 
trines the commandments of men." Matt. cv.:9. Gould we have 
a clearer condemnation of the doctrine of endless misery than is 
here given by the Savior ? 

Objection 9. The fact that the Savior was persecuted and finally 
put to death by those who believed in endless torment, shows that 
Jesus did not teach that doctrine, for where there is an agreement 
there can be no antagonism. Paul, the great apostles to the Gen- 
tiles, tells us why he and his brethren were reproached, and per. 
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secuted. Hear him ! " For therefore we both labor and suffer re- 
proach (why, Paul ?) because we trust in the living God, who is 
the] Savior of aU men, specially of those teat believe." 1 Tim, iv.:10. 
This is plain, Paul tells why they were persecuted. Had they 
preached endless punishment, in whichthe Scribes and Pharisees 
believed, treatment far different would have been the result. But 
the Savior warned his disciples to bewareof their doctrines. 

Objection 10. If Grod were a being of infinite malevolence and re- 
venge, it could not be worse for a large majority of mankind, than 
your theory teaches. It says that our heavenly Father, all of 
whose attributes centre in his love, will be satisfied with nothing 
less than the endless wretchedness of the greater portion of his 
children I Who can look at such a doctrine squarely and deliber- 
ately, and not shudder at the diabolical character it ascribes to 
God? I defy the human mind to picture a more mcUignanty cruel 
being than this monstrous doctrine makes God ! Will nothing short 
of an eternity of the most excruciating agony satisfy a God of un- 
changing love and mercy ? Where is the earthly father who could 
find in his heart, if he had the power, to torment his child always? 
Is the creature better than the Creator? '* Shall mortal man be 
more just than God? Shall man be purer than his Maker?" Job 
iv.:17. Do not all the nobler impulses of our nature that flow from 
the great — boundless fountain of love, tell us such a doctrine can- 
not be of God ? Do our friends who believe this doctrine, realize 
what endless suffering signifies ? Suffering continued for thous- 
ands, millions, trillions,* millions of trillions of years — of ages — 
ages so many we cannot enumerate them, and still no ray of hope 
flashes athwart the dreary future I Who can look squarely, delib- 
erately, at such a doctrine and say he honestly believes it?.that he, 
at least, any more than believes that he believes it? 

Does the religion of the loving Savior require that we shall en- 
throne our heavenly Father as an almighty tyrant? 

Robert Hall. — This distinguished Baptist divine of England, did 
not consider belief in such a dogma as at all essential. Hear him : 

" I would only add that in my humble opinion the doctrine of 
the eternal duration of future misery, metaphysically considered, 
is not an essential article of faith, nor is the b^ief of it ever proposed as a 
term ofsaivatum; that if we really flee from the wrath to come, by 
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truly repenting of our sins and laying hold of the mercy orOod 
through Christ by a lively faith, our salvatwn ia perfectly securey which^ 
ever hypothesis we embrace." He also says : "The evidence acompa- 
nying the popular interpretation is % no means to he compared to thai 
which establishes our common Chrisiianityy and therefore the fate of the 
Christian religion is not to be co nsidered as implicated in the be- 
lief or disbelief of the popular doctrine*" (i. e., of endless punish- 
ment.) [Hairs Works, v:527,] 

TESTIMONY OP BISHOP NEWTON. 

This distinguished Episcopal Bishop, speaks thus : ''Nothing 
can be more contrary to the divine nature and attributes, than for 
a God all-wise, all-powerful and all-perfect, to bestow existence on 
any being whose destiny he foresees and foreknows must terminate 
^in wretchedness and misery, without recovery or remedy, without 
respite or end. God is love, and he would rather not have given 
life, than render that life a torment and a curse to all eternity. 
Imagine such a state of misery you may, but you can never seri- 
ously believe Uy nor reconcile it with Ood and goodness," [Newton's 
Works, v., vi. London edition. 

NO ONE SHOULD BECOME A PAKENT. 

According to the doctrine we are considering, no gentleman or 
lady should ever consent to become a parent. Who under the con- 
viction of the truth of this doctrine could enter the marriage state 
and be the means of bringing offspring into existence, that in most 
cases, will entail upon them an immortality oi the most dreadful 

torments I ! Can a doctrine involving such horrid conclusions, be 
of God? 

AN ABSURDITY. 

This theory teaches, that the sinner is punished for being a sin- 
ner, and yet denied the privilege of ever becoming sober 1 1 This is, 
as if a parent should chastise his son for being intemperate, and 
still deny him the privilege of ever reforming I What would we 
think of such a father ? If men steal, does any law, human or di- 
vine require that they remain rogues all the days of their lives ? 
Because men become lost here, does justice require that they be 
kept lost to all eternity ? Does not the beautiful parable of the 
good shepherd who left the ninety and nine sheep to search for the 
lost one until fouTul, disprove such an idea ? 

April 15, 1878. J. C. BURRU8S. 
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DR. GRAVES TO MR. BURRUS8. 



** What saith the Scriptures ?" 

Mr. J. C. BuRRUSS — Dear Sir: — Since writing mj last letter, 
the March and April numbers of the North American Bemew have 
fallen into my hands, that contain an article on The Doctrine of 
Future Punishment as stated by six distinguished theologians rep- 
resenting the orth<^ dox and liberal views, President Porter of Am- 
herst, opening and closing the discussion. In his opening essay' 
he says : 

"There are two aspects in which this doctrine must be viewed by 
every thoughtful person, each of which occasions difficulties which 
cannot easily be set aside. These are its ethical and exegetical as- 
pects, or its import and its truth. The ethical side has to do with 
its relations to the moral nature of man, and the moral adminis- 
tration of God ; the exegetical, with a satisfactory interpretation 
of the teachings of the Scriptures. Neither of these aspects can be 
considered apart from the other. As between the two, the ethic- 
al should first be discussed.^' 

This conviction governed me in opening this discussion ; and I 
have, therefore, as fully as my limited space would permit, dem- 
onstrated that the endless punishment of that part of the human 
family living and dying in concious and wilful violation of the 
moral and revealed will of God is not opposed to his infinite jus- 
tice and goodness, or in contravention of the immutable princiles of 
the Divine Government, but contrarywise, in harmony with them, 
and demanded by God's infinite Mercy, as well as his infinite Jus- 
tice. 

I shall now open the Divine Statqte-Book and treat the subject 
exegeticaUy, If my reasonings and deductions hitherto have been 
correct, we have a right to expect that sin will be treated as an in- 
finite evil, and every page of its testimony to blaze with the most 
fearful denunciations of God against sin, and the proclamations of 
his fierce, unmixed wrath as the just penalty of his violated law. 

We may, therefore, expect to' find everlasting condemnation of 
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the holy God distinctly pronounced upon all nations that have 
known him, but would not retain him in their knowledge; and hav- 
ing the light of nature, pervert it, and worsliip idols their owtt 
hands have made. 

We may expect to find the great fact stated, that, without the 
atonement of Christ accepted now — in the present life — there is no 
possible hope of salvation from endless misery to any transgressor 

of the law. 

We may expect to find it declared that those who have had the 
offer of salvation through Christ, and rejected or neglected it, have 
immeasurably increased their guilt, and that their punishment 
will be far less tolerable that of those who never heard of Christ. 

We may expect to find upon the Statute-Book the constant rec- 
ognition of two distinct classes, viz., "the righteous" and "the 
wicked," in this life, and at the final judgment, ^md after the verdict 
of that last Assize has been rendered. 

In interpreting its language we are bound by the same laws that 
govern the interpretation of any other book, and 1 will repeat the 
the principle ones here : 

"Every word must have some specific idea or notion, which we 
call meaning. Were not this so, words would be meaningless." 

"The primary or literal meaning of a word is the sense so con- 
nected with it that it is first in order, and is spontaneously pre- 
sented to the mind so soon as the sound is heard ; this literal 
meaning is the only true meaning." Ernesti, p. 14. 

"The meaning of a word used by a writer is the meaning affixed 
to it by those for whom he immediately wrote." — Dr. Home. 

"The literal or obvious meaning of every word must be its ac- 

cepted meaning, unless the context actually forbids it, when we 

are allowed to understand it in its figurative or secondary mean- 
ing."-— Stuart, Ernesti Morus. 

By these well established rules I shall be governed in the inter- 
pretation of the Scriptures upon which I now enter. 
«1. I will first notice a few of the many passages that declare^ 
future retributive justice against all willful and willing yiolatorsi 
of God' laws. 

"The wicked shall be turned into hell, with all the nations that 
forget God."— Ps. ix:17. 

Shed here must mean more than the grave, or hades ; since all 
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the rigeteous and the nations that have remeiiii)cre<l (iod do not 
escape thet^e, the common lot of all mortals. 

The following jjaBPages clearly explain this : 

"Cursed is every one that continueth not in all tilings which are 
written in the book of the law to do them." — (ial. iii:10. 

I refer to Kom. i:18, 32 ; ii:3, 12, once quoted, to which will the 
reader turn and read. The nations that have not had God's writ- 
ten law have had his moral law written in their hearts, and this 
Ihey have wilfully violated, therefore says the apostle : 

"For as many as have sinned without law shall also perish with- 
out law; and as many as have sinned in the law shall be judged in 

the law." — Kom. ii:12 
They shall perish, and this is opposed to the idea that they ever 

will be saved. There never can be a period in vast futurity when 
this deijlaration will be untrue. If Restoration ism is true it should 
read "they shall finally be saved." 

"When the Son of man shall come in his glory, and all the holy 
angels with him, then he shall sit upon the throne of his glory ; 
and before him shall be gathered all nations ; and he shall sepa- 
rate them one from another, as a shepherd divideth his sheep from 
the goats ; and he shall set the sheep on his right hand, but the 

goats on the left Then shall he say unto them on the 

left hand, Depart from me, ye cursed, into everlasting fire, pr^ar- 

ed for the Devil and his angels And these shall go 

away into everlasting punishment; but the righteous into life 

eternal."— Matt. xxv:32, 33, 41, 46. 

All Kestorationists agree with the orthodox that this judgement 

takes place at the second advent of Christ; that the wicked nations 
are cursed and condemned to everlasting punishment, — to the fire pre- 
pared for the devil and his angels ; but they affirm against us, that 
the terms "everlasting'' and "eternal" do not always mean duration 
without end. This question I shall reserve for the next letter. 
If I understand you, we are agreed in this ; viz., the wicked of all 
ages, and the nations of all climes, that have forgotten God, will be 
consigned to everlasting punishment after the judgment ; but you 

deny that everlasting can be used in its primary and most obvious 
meaning here and elsewhere, when applied to the future punish- 
ment of the wicked. It devolves upon you, therefore, to do what 
never yet has been done — prove it. 
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'^. I will next notice «ome of the passages that describe the/u- 
fimre and final states of the righteous and wicked in contrast : 

''And he shall be like a tree planted by the rivers of water, that 
^ringeth forth his fruit in his season ; his leaf also shall not with- 
'^r ; and whatsoever he doeth shall prosper. The ungodly are not 

•«o; but are like the chaff which the wind driveth away 

'.For the Lord knoweth the way of the righteous ; but the way of the 
> ungodly shall perish." — Ps. iii:3, 6. 

These passages refer not to this present but to the future state at 
-and after the final judgment. 

^Men of the world, who have their portion in this life 

J. shall be satisfied when I awake in thy likeness." — Ps. xvii:14, 15. 

This clearly implies that the retribution is future, and that the 
"wicked have no portion of good after death — will never, as the 
^arighteouR, behold his righteousness, and be satisfied in his likeness. 

The following passages sufficiently explain it : 

''The hope of the righeous shall be gladness ; but the expecta- 
tion of the wicked shall perish." — Prov. x:28. 

*'The wicked is driven away in his wickedness; but the righteous 
liath hope in his death." — Prov. xiv:32. 

'^But the wicked shall perish, and the enemies of the Lord shall 
be as the fat of lambs , they shall consume ; into smoke shall they 
«4Sonsome away." — Ps. xxxvii:20 

"But the transgressors shall be destroyed together ; the end of 
fthe wickd shall be cut off." — Ps. xxxvii:38. 

Will you insist upon reading, the expectation of the wicked, if 
r|;hey only believe your doctrine, shall not perish, but the hope of 
^he righteous shall be finally his ? That the enemies of the Lord 
iflhall not perish like fat when consumed by the fire, that can never 
vbe gathered and restored to its former state ? Will you say that 
>the tftui, place it where you wiUy of those who die in their sins will not 
4>e cut off, but be crowned with salvation ? 

This earth, when regeneriit^ and made a new earth, with a new 
heaven, will be the final blissful heavenly abode of the righteoiM 
alone forever. Then the will of God *' will be done on this earth aa 
it 18 now done in heaven ; " then heaven will be the new earth and 
earth the new heaven. There will be wicked men in existence so 
Jong as there are righteous ; but they will not be allowed to dwell 
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Upon the earth with the righteous, but will be " driven away, " and 
"cut off'' Mit of it, occupying a pkice of unutterable darkness in 
the vast *' without. " To this these passages allude : 

'* Blessed are the meek; for thej shall inherit the earth.' 
(Christ.) "For evil-doers shall be cut off; but those who wait 
upon the Lord, they shall inherit the earth. " " For the righteous 
shall inherit the land [earth] and dwell therein forever. " 

** Wait upon the Lord, and keep his way, and he shall exalt thee 
to inherit the land : when the wicked are cut off, thou shalt see it." 
— Ps. xxxvii.:34. 

** Blessed are they that do his commandments, that they may 
have right to the tree of life, and may enter in through the gates 
into the city. " — Rev. xxii.:14. 

This separation certainly points to the final state of human fam- 
ily. Daniel foretold the resurrection of all the dead — though his 
language does not imply that they will be raised at the same time 
— and that they will rise as they died, — with . widely and perma- 
nently different characters : — 

" And many of them that sleep in the dust of the earth shall 
awake, some to everlasting life, and some to shame and everlasting 
contempt. " — Dan. xii.:2. 

You are bold to say that this contempt is not everlasiingj but possi- 
bly of a short duration ; but the proof will be your burden. 

The passages in the Old Testament alone would more than fill 
the space alloted to this letter. The last chapter of it glows, as a 
furnace, with the fires of God's wrath : 

" For behold, the day cometh that shall bum as an oven ; and 
all the proud, yea, and all that do wickedly, shall be stubble : and 
the day that cometh shall bum them up, saith the Lord of hosts » 
that it shall leave them neither root nor branch. But unto you 
that fear my name shall the Sun of Bighteousness arise with heal- 
ing in his wings ; and ye shall go forth, and grow up as calves of 
the stall. And ye shall tread down the wicked ; for they shall be 
ashes under the sole of your feet in the day that I shall* do this, 

saith the Lord of hosts." — Mai. iv.:l — 3. 

All the Jews who were not accounted infidel believed at the ad- 
vent of Christ in the endless punishment of the wicked, and the 
endless blessedness of the righteous ; and did his teachings tend to 
correct, or to strengthen, this faith ? 
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Let us open the New Testam'^nt. As the passages are familiar, I 
will quote without refereoce to sav-e my space : 

He will gather his wheat into^he garner, and will born up the 
chaff with unquenchable fire. TFide is the gate, and broad is the 
way, that leadeth to destruction ; and many there be who go in 
thereat ; because strait is the gate, and narrow is the way, that 
leadeth unto life, and few there be that find it. Not every one that 
saith, Lord, Lord, shall enter into the kingdom of heaven ; but he 
that doeth the will of my Father who is in heaven. Many shall 
come from the east and west, and shall sit down with Abraham and 
Jsaac and Jacob in the kingdom of heaven, but the children of the 
kingdom shall be cast out into outer darkness : there shall be weep- 
ing and gnashing of teeth. Gather ye first the tares, and bind 
them in bundles to burn them ; but gather the wheat into thy barn. 
The Son of man shall send forth his angels, and they shall gather 
out of his kingdom all things that offend, and them that do iniqui- 
ty, and shall cast them into a furnace of fire : there shall be wail- 
ing and gnashing of teeth. Then shall the righteous shine forth 
as the sun in the kingdom of their Father, 'the kingdom of heaven 
is like unto a net that gather fish of every kind ; which, when it was 
full, they drew to the shore, and sat down and gathered the good 
into vesAels, and cast the bad away. So shall it be at the end of the 
world ; the angels shall come forth, and sever the wicked from 
among the just, and shall cast them into the furnace of fire : there 
shall be wailing and gnashing of teeth. Blessed is that servant, 
whom, when his Lord cometh, he shall find so doing ; but and if 
that evil servant should say in his heart, my Lord delayeth his 
coming, and shall begin to smite his fellow-servants, and to eat and 
drink with the drunken, the Lord of that servant shall come in a 
day when he looketh not for him, and shall cut him assnnder, and 
appoint him his portion with the hypocrites : there shall be weep- 
ing and gnashing of teeth. Well done, good and faithful servant : 
enter thou, into the joy of thy Lord. But cast ye out the unprofit" 
able servant into outer darkness : there shall be weeping and gnash' 
ing of teeth. Then shall the King say unto them on his right 
hand : Come, ye blessed ©f my Father, inherit the king()om prepared 

for you from the foundation of the world. Then shall he say also 
to them on the left hand : Depart from me, ye cursed, into everlast* 
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ing fire, prepared for the Devil and his angels. And these shall go 
away into everlasting punishment ; but the righteous into everlast- 
ing life. He that believeth and is baptized shall be saved : but he 
that believeth not shall be damned. Blessed are ye when men 
shall hate you for the Son of man's sake. Rejoice ye in that day, 
and leap for joy; for behold your reward is great in heaven. But 
woe unto you that are rich ! for ye have received your consolation. 
He that heaieth my sayings, and doeth them, is like unto a man 
who built his house upon a rock ; and when the flood arose, the 
storm beat vehemently against that house, and could not shake it : 
for it was founded upun a rock. But he that heareth, and doeth not, 
is like unto a man who built his house upon earth, against which the 
storm did beat vehemently, and immediately it fell ; and the ruin 
of that house was great. God so loved the world that he gave his 
only begotten Son, that whosoever believeth on him should not per- 
ish, but have everlasting life. All that are in t'heir graves shall 
come forth : they that have done good unto the resurrection of life; 
and they that have done evil unto the resurrection of damnation. 
Be not deceived : God is not mocked ; for whatsoever a man sow- 
eth, that shall he also reap. For he that soweth to his flesh shall 
of the flesh reap corruption ; but he that soweth to the Spirit shall 
of the Spirit reap life everlasting. That which beareth thorns and 
briers is rejected, and is nigh into cursing ; whose end is to be burned. 
But, beloved, we are persuaded better things of you, and things 
which accompany salvation." 
I claim two things are established by these passages : 

1. The plain, obvious and therefore the true meaning of each 
and all of them is, that the blissful state of the righteous described 
18 finalj and their continual well-being not contingent upon any fu* 
ture probation ; and therefore we are bound to conclude that the 
unhappy state of the unrighteous is also final and without a second 

probation. ^ . 

2. The phraseology of these passages absolutely forbids the idea 

of a second probation following the state and condition which they 
describa. WhAt hope oJ( restoration after ^^everlasting destruction?'' 
or of happiness after ."eveslftsting punishment?" of freedom from, 
pain, aftec ^'^ofiering th^ vengence of eternal fire ?" of .a blissful life 
after enduring the eternal pangs of the ^'second death ?" 4 
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I offer you the following passages which express the endless da- 
ration of some of the human family, without using the controTeirt- 
ed terms ^'everlasting'' and ^'eternal :" 

^ "I pray for them ; I pray not for the world. The blasphemy 
against the Holy Spirit shaM not be forgiven unto men, neither in this 
world, neither in the world to come. He hath never forgiveness, but 
is in danger of eternal damnation. There is a sin unto death ; I 
do not say that ye shall pray for it. It is impossible to renew 
them again unto repentance. If we sin wilfully after we have re- 
ceived the knowledge of the truth, there remaineth no more sacri- 
fice for sin, but a fearful looking for of judgement which shall de- 
vour the adversaries. What is a man profited, if he shall gain the 
whole world and lose himBclf, or be cast away ? Woe unto that 
man by whom the Son of man is betrayed ! It had been good for 
that man if he had not been born. Their worm dieth not, and the 
fire is not quenched. Between us and you there is a great gulf 
fixed ; 90 that they who would pass from hence to you cannot, nei- 
ther can they pass to us who would come from thence. He that 
believeth not on the Son shall not see life ; but the wrath of God 
abideth on him. I go my way, and ye shall seek me, and shall die 

, in your mis ; whither I go ye cannot come. Whose end is destruction. 
He that showeth no mercy shall hB.ve judgment mtJumt m/ercy. 
Says A.. Fuller, commenting on these passages : 

" If there be some for whom Jesus did not pray, there are some 
who will have no share in the benefits of nis mediation, without 
which they cannot be saved. If there be some that never will" be 
forgiven, there are some that never will be saved ; for forgiveness 
^ is an essential branch of salvation. Let there be what uncertainty 
there may in the word et&mal in this instance, still the meaning of 
it is fixed by the other branch of the sentence — thety shall never be 
forgiven. It is equal to John x:28, 1 give unto them eternal life^ and 
they shall never perish. If there were any uncertainty as to the 
meaning of the word eternal in this latter passage, yet t}\^ other 
branch of the sentence would settle it ; for that must be endless 
life which is opposed to their ever perishing ; and, by the same rule, 
that must be endless damnation which is opposed to their ever being 
forgiven. If there be a sin for th« pardon of which Christians are 
forbidden to pray, it mast be on aoe*>ant of its being the revealed 
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will of God that it never should be pardoned. If repentance be aB- 
Bolutely necessary to forgiveness and there be some who it is im- 
possible should be renewed again unto repentance, there are some 
whose salvation is impossible. If there be no more sacrifice Jor «»% 
but afearfid looking for qfjudgmerUf this is the same thing as the sacr»- 
fice already offered being of no saving effect ; for if it were other- 
wise, the language would not contain any peculiar threatening^: 
against the wilful sinner, as it would be no more than might be -. 
said to any sinner ; nor would o. fearful looking for of judgment be hi* - 
certain doom. If the souls of some men will be ^tor cast atnay,.. 
they cannot all be saved; seeing these things are opposites. A. 
man may be lost in a desert, and yet saved in fact ; or he may suffer 
loss and vet himself be saved ; but he cannot be lost so as to be cast . 
away, and yet finally saved ; for these are perfect contraries- 
Whatever may be the precise idea of the fire and the wormy there ■ 
can be no doubt of their expressing the punishment of. the wicked^ ; 
and it being declared of the one that it dieth not, and of the other * 
that it is not quenched^ is the same thing as their being declared tO" 
be endless. It can be said of no man, on the principle of univer- 
sal salvation, that it were good for him not to have been bom ; since^- 
whatever he ma}' endure for a season, an eternal weight of glorjr' 
will infinitely outweigh it. An impassable gulff between the blessed ^ 
and the accursed equality militates against the recovery of the one • 
and the relapse of the other. If some shall not see life, bot the ■'■■ 
wrath of God abiddh on them — if those who die in their sine shall/' 
not come where Jesus is — if their end be destruction ,and their pevtion 
h^ judgment without mercy — there must be some who will not lie-, 
finally saved." 

In my next letter I propose to examine the meaning of "eternal*'^ 
and "everlasting" wherever used in the New Testament. 

Eespectfully,. J. H. GBAVES... 
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MR. BURRUSS TO DR. GRAVES. 



"Your covenant with death pliall be annulled, and your agree- 
ment with hell shall not stand." — I«a. xxviii:18. 

/>ear *Srir;- 1 8Ui)posed when I entered into this discufision with 
you, that you would give some plausible arguments for believing 
that the Scriptures teach the doctrine of endless punishment. 
But instead of this, much that you have written is made up of 
promiscuous quotatons, and jKuts of verses — many of them wrest- 
ed from their proper connection, and strung together as proof of 
the doctrine you defend, with little or no attempt at argument. 
The question is : do the Scriptures teach endless punishment, and 
not can you string together, irrespective of their connection, verses, 
and parts of verses of Scripture ? I could, to follow your example, 
prove that there is no God — ihat theft and suicide are commended. 
Examples: "There is no God." "Judas went and hanged him- 
self," "go thou and do likewise." "Let him that stole, steal." 
But such a course would not be right, because it would not be 
handling the word of God fairly. A mere play upon words, trust- 
ing to the interpretation you may hope the thoughtless masses, (by 
force of erroneous training) may give, may do to help fill out your 
space but not for thoughtful, cultured minds. 

WORDS— THEIR MEANING. 

" The meaning of a word used by a writer, is the meaning affixed 
to it by those for whom he immediately wrote. " (Home as quot- 
ed by you.) This being so, I will exaraiife the word everlasting by 
this standard. Now it is a fact, that Justin Martyr and Irenseus, 
both pf whom flourished in the second century, and who taught 
that those who die unrepentant will be annihilated, repeatedly 
called their punishment everlasting. Clemens, Origen, Basiledes, 
Theodore, and other ancient Universalists in the second and third 
centuries, threatened the wicked with everlasting punishment ; but 
they with Justin and Irenaeus, did not believe such punishment to 
be endless. Hence, tried by your approved standard, (Home,) as 
all the early Christiana for several centuries understood everlast- 
ing punishment in a limiied senses Christ and his aposUea must have so 
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used U, Indeed, there is no evidence on record, till earlj in the fifth 
^XTUury that aionios^ (everlavting) was ever used to prove endless 
punishment, and then hy Au|^8t|ne, a Latin writer, who though 
A man of popular talents, is said to jiave l^n a poor Greek scholar. 
This fact, to the sefleeting, speaks vojumc^. It shows that the word 
now suppos^ Jbj some to teach eadless puuishment^ was neoer so 
used by any Christian wrker befor^ the di^s of Augustine. 

OLD VWBAMSme .aOAXPTUBES. 

I shall dwell ftHf btktiy om- jout quotations fixmi these writ- 
ings, because numbeta otitiM best^eoboJlars on your side of the ques- 
tion, have conf^issed that thji doptrine oi endless punishment is not 
taught in the Old Bible. Aiaong these, . I name Dr. Geo. Camp- 
bell, Milman,, Bishop Wavburtop, Arnauld, Paley, Prof. Wines, 
Jahn, Mayer, and others. Had I . room, I would quote their lan- 
guage. Hence, to. contest groun4 that has already been given up, 
would simply be a waste of words apd 8j)ace. 

GRAVES VERSUS GRAVES. 

You have more than once referred to Ps. ix:17 — "the wicked 

I 

shall be turned into hell (si^o^) and ^U the nations that forget God," 
in proof of endless punishment. You have also quoted the para- 
ble of the rich man and Lazarus in proof of the same. Now what 
will our readers think, when I tell theni, tjiiat in your Book, *'The 
Middle Life/' issued in 1873, you there state that the word JiadeSf 
(the hell of the rich man,) 9&^*is not the uUimate abode of the vdeked, 
which it never signifies J* (p. 54.) Shedj the word for hell in the 
Old Testament, means what hades does in the New — ^the invisible 
regions of the dead ; and in your Book (P. 164) you tell us Christ 
will destroy sheol and hadesj the words for hell in the above quota- 
tions. And yet, when pushed to the vxdl in this discussion, you can 
quote them to prove endless punishment, after having said they 
prow no mch thing III Is this handling the word of God deceit- 
fully or not ? (2 Cor. iv:2.) Let the impartial judge. 

Hr THB DAXK. 

You have in your previous efforts, eontended that the wicked will 
be paniihed in literal fire. You have now '^changed you base," 
for you tell m in your letter before me, that they will be consign- 
ed to 'HmutterablA daritiiess" in the ''vast without,''-— whatever that 
may be I How fire, which you have heretoior^ been. cacL<ftQL<i^»s|^^ 
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to be the bell of the wicked, is to create this ''unutterable dark- 
ness,'' you do not inforoi us I The accuser? of Christ did not agree 
in their testimony against him, neither do those at the present day 
who testHj that he Is no< the SaTior of the werld. (lohn iT:42.)i 
Some teach that miltions, bj a degree will be doomed to a merci- 
less hell — others, that it \i \tj the f^ wiH of the creature. Somey 
that this hell is fire — oChera (and somettinee such as had testified 
differently,) that it is '^amitterfllfle ilMrkneai^* some that it is re- 
morsf), andoikera that tiwf don't k«ow wiral it mu 



You tell us I do not believe that the everlasting contempt 8po» 
ken of by Daniel, is everlasting. T%is is simply tnfmg. It is like 
the old African I once heard >of, who when asked where he left his. 
axe, said he left it with his hoe ; and when asked where he left his 
hoe, said he left them hotK ifH^fUhtr! No intelligent' !7liiven»alist 
denies that the Scriptures speak of everlasting contempt — everlast- 
ing punishment, &c., but the question is, what does everlasting 
mean ? 

It is for you to prote that when nsed in such connections it ex- 
presses endless duration. This yon cannot do. 1 shall therefore,, 
not -go over the arguments I have adduced against such an inter- 
pretation until you make a decent rally aronnd this word. 

BURN AS AN OVEN AC., (MaL. 4, CH.) 

TbiK language you apply without one particle qfprooff to the final 
condition of the wicked ; when any one who will look into Clarke's. 
Commendatory,- ean see that he applies it to the destruction of Je- 
rusalem. This eminent Methodist divine saw no proof of endlesfr 
punishment in this chapter. 

PABABIX OF TH£ WHJBAT ANJD TAB TABGB: (KATT- 13, CH.) 

The word for world hera, m not ibwnios, the word for the oaaterial 
universe, bnt «»um{,age or diapeiisation, and the end of the world, wa& 
the end of the Jewish dispenaatieik i introduce the testimony of 
Pearce and Cappe, two diatioguidhed oommentators., PsABCS. ^^Erid 
of this world : raditt end of tbia age, viz.^ that oi thci Jewiih dispen- 
sation." ^^Simll M»dfo9ih Ma cmgek : ThU is apekea . not of what 
shall happen at the end of the woarld, bat what waa to happen at 
M&^^ des^ndion of ike Jeipisk wUtU.** 
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CAVFK. 

"All the terms of this {Arable determfne ft to relate to ^e catas- 
trophe of the Jewish ■tafte." 

PARABLS (^ TbX STJEUlE^ GATB.: (MATC YII:13. 14.) 

The Savior was speakbtg of die •cmditiott ol thiags at that time. 
FeWy ooqiparativcdjr emhraoftd. his, gospel aa walked in the path of 
the just, because it imposed self -denial, while the masses followed 
as passion dictated — tha,way was broad, and led to .misery and de- 
struction* But this deatruc^on is not irrepocabU or fmal^ if it were, 
the gosjpel could have no message for such. 

jcnroDox of hsavsn. 

**Net «ref7 ene tliiU saith^Lotd^ <fa^ Matt. vii:21, 28. This Ian- 
guage teiKs^es that hypocrites aaitnot enter the kingdom ef kteaven; 
nor do UniTenaUats believe thai these characters «« mtsky eon, but 
we no where rea^ in God's Werd that he K>ves hjpocricy so well 
as to it&Biortaliae it. Sin is to come \to cm «nd^ (Dan. iz:24) and 
then all barriers to entering the kingdom of heaven will be remov- 
ed. There will be a purging of sin after death. (Isa. xxii:14.) 

PABABLE OP THE NET. (mATT. XIII:48, 49.) 

Here again the word for wor^d, is <uon^ age or dispensation and has 
no reference to the end of this material world. The language cannot 
by the utmost stretch of imagination, refer to the immortal king- 
dom of blessedness above, for that do6B not gather of "eyerj kind.'' 
Only the pur $ .enter there. The imagery of the parable was de- 
signed.to set forXh true. and false professors in the church at that 
time. The fact is, the most of the half -quoted verses which you 
have strung together^ have no reference to man's final state. 

'^ PftAT liOT VOBSHIi WQBUk" (JOHN XYIlX^) 

Yoti ni^ this tangnai^ in proof of your theory, but if you will 
read on to the 20th verse^ you will ftn4 that Christ eximds that pray- 
er, i(ft he says, '^NeithcB' pray I lof these (^iwHiples) alone, but for 
them also which shall believe on me through thy word, that 
Jlf S 9' ik eib9Hdma/!fMie9eihaiih(yii kast 9mU me,** 'Her« we learn- that 
he prsrfedloi'fhe fe^rfti l>id htf^pMf lor that whiek he knew the 
Father w^nfld .not jjrtinttby tbo meanflr; eo the octotrary Jemis says 
( John z!:42) that the Father AsGcrdt ^«m e^ixit^. \NVsL^^vEL^Ja**\x^^ 
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of this testimony, can believe tiiat the dark cloud of unbelief will 
cast iti^ gloomy flhadowB alhwart'an/luimaii Kml to all eternity? 

<<The beams that shine f roib. 2km*ii Ufll,' ' ' 
Shall brighten every land ; ^ 
' The Kiof who Tefgns 2n Salem's toWtoi ' 
Sh&U ih«i whok wogld Aomr^midt,"- ;- 
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SUFFSRHfO THE vCTGCMCs OF SnSBliAxi TTKE, (JuMs yTL) 

That the Sodomites are hot in a place of endless punishment, I 
prove by Dr. Graves. * In his lUdAe Life p. 3fO, ]ie says: "'No 
saint has yet asscended to heaven, and it is "evideni tliat'TuJ sinner 
has descended into hell.'^' Dr. Ox^ves being ]u3ge, no siifnefs are 
yet in a place of endli^ ])tn!kishi!Deiit, alid f dr him to quote Jude in 
proof Hiat they aire, is kaQ&i%Ttitedl bmd MKto tri^Slr, ^hlcK any 
searcher after tmth should lie' ostomeei of. 9ilpiii, a oelebrAted au- 
thor, sajTS : "Suffhring 1^ vemge(ltk(^ofetei^fire;1^n,ti8; these cities 
were forever destroyed. The a|>oMle ebnnet well mean future pun- 
ishments, because he mentions it as a cK^j^viia-HBomethizig that was 
to be hfisihle eutampte to sAV* E», in'loeo, 

SIN AGAINST THE H0L1? GHOST. 

'^£ut he that shall blaspheme against the Holy Ghost hath never 
forgivnesB, but is in danger of eternal damnation?' Mark iii:29. 
The parallel passages are in Matt. irii:31, 32 ; "Luke xii:10. I think 
our interpretations of Scripture, should always harmonise with the 
gefMrol spirit of the same, i^air' every student df the New Testa- 
ment knows, that the spirit of universal forgiv^iess is therein in- 
culcated. We are commanded to foigive, not only 9eoen times, but 
"seven times seventy," t.e., we should place no limits to this beauti- 
ful heaven-bom spirit. Our blessed Lord not only Umght us this, 
but he i»bt&ikUqnJb, Henoe we And him in the last agonies of his 
tragio death praying in behalf ol his mordeKen, . "Fath^ iorgive 
them, they know not what tbey do." Thu psayer was not in vain, 
for we leam aa above quoted^ ^at th/e Pather heard the SeA al- 
ways. 

MAoyy in reading about this ain atoHible^ becauflethcy mppoee 

the phrase, this world imd tbii worR.^ cooMyia Mat^;a^ Xtuke 

lefen to this material world 'and ^etemity, ^hichri9pM>ts(the oeee. 

Tbe tmtimony of a few diBtinguished Gommentatora, will be. per- 
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linent here. Clarke : "Neiihtr im iku world &r. Though I follow 
the oommon translation, yet I am fully aatUfied the meaiuog of the 
worda ia^ neithec in ihia dispeoaatkn^ yia^ the Jewish, nor in that 
which is ta come, via., the Chriatian. When our Lord says such a 
sin hath no forgiveness, is he not to be underateod that the crime 
shall be pnniahed under the Ohriatian di s p eno ation, 9m it was under 
the Jewish, tIzu, by the dealraction of the bedy« And is not this 
the same aaentioned John i:7, called there the mm wUo deaik, i, e. a 
sin that was to be punisbed by the death of the body, while mercy 
might be extended to the souL Tiie {Hiniahment for presumptuous 
sins under the Jewish law, to which our Lord evidently alludes, ddd 
not extend to the damnation ol the sooJi, though the body was de- 
stroyed ; theiefoiie I think that though there was no such foEgiye- 
nesa to be extended to thia crime as to absolve the man from tempo - 
ral death, yet on repenkmci, mercy might be extended to the soul 
and aierii sin may be xepented of undet the gospel dispensation." 
Yes, «ad as it is Qod's null that aU shall come to repentance, (2 
Pet. iii:9) in the ages or worlds to come, thia grand result will be 
attained. The word *^nmer^ says Dk. Clarke, this eminent Metho- 
dist commentator, ia net f onnd in many of the oldest copies of the 
New Teatament. He mentions lea difittrent ancient copies where 
it doea nei ooclur. Asaong others, hfaaa^w-/ it' la not in Besa'a Kew 
Teataaeitt, that a yye iiK sd in the 3d eentai^ -ar only about one 
hundred andiltyyears aftetf the death of the ^ipeatiea. lidoesnot 
oooiM*tnaoapy%|r. AtiianaiiQ% Bishop oi AWxattdrias ^i<ke lived 
twohMidiiedTPeaili alter St Joftn. BntadrndtliiiipthiAwierd^avfer' 
t» be gennfiMy 1* giwea no snpftyrt t^ fowt iheory. A fitevdl taana^ 
latiMi we«ld' be^Y««HlMitk • mtk fbrgHecfew la tlHf ngi/'' eimkmmoma. 
Peai<ae attd Cttirito, alfei^^neMd, tef« toML «• wha4 «iM a^r waa. 
OMtinaaajrat ''IMa^bvmelepeeehwniiei^oluMOA^HebMiM the 
Je«»oltc»siddi.lUii«W{ la, and tiaat. thM ^ailii,^ mat krtih»iiiiy 
however to afllf*#ledMi|r^iMt ther inltakanldbavimftaMMly to 
show that the laatr-'WMi mom nnltkalgr -an dittiwlt than tiie first." 
Never,4*^fie4neiitlgr Mtd in a Umiled sense-v Proof ! ATha fire ahnll 
em be Unnjnf npoa Iftia 4ltar^ it- ahnU- iMiw^iya oni."' (Lev* vtsld) 
yettlHafiffi aia the aneriinlalt altav^xptwd i«to «go;i ToDMrid it 
was aaid^ '^The vmH <^«U netfor doparti Ar««i thy houaai.'' Sanii xii: 
10. This sword departed from: tha bouse ol David^ thonaacida ol 
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years siDce. Once more : "That ihou (the Jews) mayest remem- 
ber and be coDfoimde4( ^^ nfioer qpen>thjr month anj more because 
* of thy shame." £ae. zvi:6dk • Am we to, iUKkrataii^{n>tti>tbifiy that 
the Jews are duadb f • Yes, if the 'iBterpretation of my oppenent is 
worthy anything, we mull h€ii/eo€Jutt 00$ / / 

When we remember th«t GocI satyit, ''Ibotgh yoiir sin* teas 8ear- 
let, they shall be ^iM as mow ;- though they be^ffed like'Crimeon, 
they shall be whito^ as wool/' (Isa. i:l8) we ahoaldttOtpKaome to 
^HiwU the Holy .One ef Israel^'' in extendisg olemency t(» the nK)st 
abject. JBeRides, graoe is to mm^^tif9undtbmwtin (Rfcm.v:20)' which 
ooald not be, if its foul stain is to remaitor vpoB any io-alltetemit;* 
Qod has comraanded''aU> joen to repeni- (Acta xvii:80) which he 
would not do, if it were impossible for any soul to repent and be 
foi^iven* W<e also «ead, (1 Tim. HA) that God will hwr* oH men 
to be saved. Would be say this if he had detenaioed that any shall 
never be saved ? Who'Oaii affirm this f iWe do not find that the 
apostles^ in preaching vepentanoe, im^pted-miy. They did not say 
"ii any of yon have committed the sin agi^insfrthe Holy Ghost, we 
have no message for yoo—^o^ui oase is Ivopeledst^ ThejTsaidiioth- 
ing of the kind, but ealled upon nil numiemnrmhem to-mpent.'^ To 
say thai <i«e ^woitd to eoiMT means eternity,' ii^ ^o suty thie* sin eeuL. 
be forgiveil'^Aert, which' y«o d««y*< (Bto«tlie»^eetAmoy^ iileiyt t>tibn 
of the language dea i t y rt iiw Hiy h i > the ^m^ail tiy #» ttl#i i i dftiieYion 
forgivenest of eitt hefendl the gioai^. • tin 8avfert>Mfi6l!#4ii0 wiirds 
about th«r8i»iJgalMl the Holy Ohoot, l^rdiiAlnctiy jHArAi^ifhat 
all ifMii4Mkxi#«hi< fetHH «^ firgii^n*«»««i thfe-MAe^^Mny hB efMNsCfies 
as oM llMtiiiiAl iic^hm%>fgi^ic»XfadmMf't>9'^eipi^^ 
ten «el>telh4#iMrliAr age/^ir etto-ChiMiai^fiSllppeeetilianr iMN$h 
iaideH «tti' 1 ipf all Mydeh<oeilrf»iwii aiA iy' fch ^po« /iitfti| lii M vfcifye 
deU BMIsa^lbei'^Mid'^iieitiMr Hii»iyteriMlr-iiVye«r*'«9'«(Me, 
w09Mi»M^.iiMtl dimmer ik^itekdud Hb )fdy ttwH dUty uMlPlame 
ing «ttMK*t^a*hti w^d^hltslMH oeftafaMyWf alllf»« •• ** >''• ' 

The wtfi folr:8h>Mieferi» y ih o i e, ^iife,'Teh»w«; ) ^ m m M} i^^6Ti^ 

for spirits P^aeet my i^ "'BMber * loit ' lri# If l^J^ " fUlrfHr*^ ««ld»e 

his owa MMtl or koe his lifc« . <hy <whii t ^wi o rtty -MUf infteFlHi^B- 

lated thr wovd psiu^, lile^ fMm f», mMim iMlKl^nW seftit, I 

^nownot; bntmm eertnin H nieaitt life in Ijoth ^t/ts^^ " " * 
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IMPOSSIBLE TO BESHEW TO BRPBMTAUCV. (hBB. TI:4, 8.) 

We Rhould remember that wb«t tnay be impoMible with man, is 
Tiot so wifh^Kxl, for •Sritfc'liiiii all Ifhlngntire poBsible." Markx:28. 
When Christ says "nnle«8 a man fiate his father, mother, brother, 
and his sister, he cannot be my disciple,'* we ai^ nM (i^tinderstand 
the word hafe IM tt« wd«t fhefal '^Htne, for this wonld cotitradict the 
spirit of the gospel. And such wotild bte the case If we literalize 
the wwt! tmi^esttfble. ' I Mf^ to a few cewnmentators ("who- were not 
Universaliists) to show that I am right. Macknight: '*Thc apos- 
tle does m&t meRn thtrt it in impf^ftBiW^rfot God to renew a second 
time, by repentance, an apostate ; but that it is impossible for the 
ministeni'iof Cl*r«s»t'1l^ eonvi*rt'a s^owd* time- to (he faith* of the gos- 
pel." Calmet : "Many believe that impossible is here itsed simply 
foi* difficult/* SoJtenmtiMep: **Admiat(m in this place does not 
mean absolutely impossiblej but rather a thing so difficult that it 
may be ne«ffy*itf»pOBBlWe; thtts We are a«;ct»toraed to^ sary t)f many 
■things in common conversatiUnj* ; . . . . 

"good it he had neveh been born." (matt. xxvi:26.) 

ThAt>««jBfa>)*ngna|fe was a .0^teoHAi{>nftverb in cases of flagrant 
oflencea, Dr. Adam Clarke in his.iMk^iai Kha close oluActslst 
plainly proves by reference, to JU2CU6D^ -Jewish writers. He tells us 
it was a pr9i(HMf^l«f<U(Mi^» aqi^^hiK^i^ h^ jbeai^ u^ed^in «|i|iiiy cases 
where the fixing^ of the irreversible doom of a sinner is not implied, 
and may be n<tp«Kl<» e%i ^ mj^ro fy^y^h]^ ipi^ayi-oifltir^ii than is gen- 
erally given it." Aluf h^ addii T '^tlkei^ ib llb'pOfiitive evidence of 
the final damaatioa of Jhi4Mi 4a theifMnd taxt." Besides, Judas 
wa%Mieii#y)ilii t <wh w it i ^ wM lt U n a» 4 , k i <| | Infan t t i i torayal, QhHst 

loyi^giftMfirti f»ifTWIMilWi^^i»N»'t^ «fHb4tfvMaii0hfal|«]t,en the 
throne irfi > lii ia twPb#>»<4wi <illt^fii4iittiK)« IwelM.tkAQiHPyjiidg^l^ 
tha .»w^}y».|iihii^ ^ ItnMJUV^-JIKaUi wcSJii.. fiittliasiiagecaD* 
not l^ <^.iiiW'rf>gKegp»% m »|i y tb<y^.Ju4afl,i»t» ,irail.bi hell /to 
all. eter^Myt- *>fciiW^w<i>l^t»ana #n ]#raeUt% aa4f«ia MMit (Aots v:8i) 

2, Qed i#love^ (1 John i?:8,):, ,: , 
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3. Therefore endlesB torture 10 opposed to God« 
II. — 1. Justice requires uDiyers*! obedieiMM. 

2. The doctrine ia question afibms thai all will nevev become 
obedient^ 

3. Thereiore it is opposed to justice. 

IIL — 1. All punishment consiitent with infinite goodnessy ends 
in good to those who are punished. 

2. But endless punishment does not wid in good to these who are- 
punished. 

3. Therefore endless punishment is not consistent with infinite 
goodness. 

IV.— 1. The Father sent the Bon to be the SaTior of the world. 
(1 John iva4.) 

2. The doctrine of endless torture says the world will never be 
saved. 

3. 'Therefore this doctrine is opposed to the word of €k»d. 
V. — 1. God dedres to overcome all eyil. 

2. He ia able to overcome all evil. 

3. Therefore he wiU overcome all evil. 

Bespeeifnlly, • J. a BUBRU86. 

Netasulga, iia.^ May 1» 1^6. 

...- M i%^it« I II I ■ II 

DR. &RAVE8 TO MR. SURRPSS. 



Ms.- JL' a t DUMWWJ JP HiP iff i >in M u flnt mU rn k tim seMc^to aiake 
the impteewsn tlkal Ae< wheisf qusitiMi •tff* tedleai'yieirilMtioD 
'%inges''i«pe»tlMnMeni>Dg ^i^m^muMg^mm <it»d*#ii* Hj (» O i w k, 
t. «., owmitst whi^h as«fleB indieteptknitsd-wwi M tt l iM At e il dUfttom 
and that BoHiingeertaineMl be deterarfiNd by p—ii| us ifr which 
it is found. ' Yo» say in yo«r re{^ Wo. % ^^0mAmthug in the 
above (2Th d wwi loa l a ii§4:^ 10.) U Hie ^i ld upoB fti d d h lili^;eB thi» 
controversy.'* You also d^ie) ste • tba» . vttAtitm ivpwyf^ that mUmiot 
'^necessarily means duration without end, ^ttr{My] «a«se is lest" 
Now it is not true that the qnestioB vlltnitedot ttnliiHllied future 
puniabment hinges npon the definitifiii of msaite, or these passages 
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of Scripture in which it occurs. Strike from the Word of God 
every passage in which the terms everlasting and eternal are found^ . 
and there remains a multitude of passages which establish the 
endlessness of future punishment beyond all question —more than 
there is to prove the existence of God, the divinity of Christ, or a 
heaven of blifis^ Those passages in which the contested word occurs 
make but the ripples upon the surface of Hevelation, while the 
multitude of other passages constitute the mighty y^/* stream that 
moves irresistibly through the whole body of Kevelation, affecting 
every part. Nor is it true that the question of future endless ret-- 
ribution '^hinges" even upon the revealed Word of God. It would' 
be equally true and as universally believed if the Bible had never 
been written. God has inwrought the truth among the deep- 
est convictions of the soul of ^^^^ everywhere, and made him a- 
law unto himself, and the demerits of sin seen by the 11^ ht of na- 
ture convinces all that it deserves from a just Qod endless punish-- 
ment, and it is a fact that it is and ever has heeu the settled belief.' 
of the overwhelming majority of the heathen nations. 

Nor. is it true that aiotuoj/t translated in our Scriptures everlasting 
axKl eternal, is a word of doubtful signifiication, as often indicating 
limited as unlimited duration. Its sease is as definite and unvary- 
ing as any word in the Greek or any other language, and if you are - 
willing to hii^ your oause^ ap you intimate in letter lY., upon its 
^'meaning simply indefinite duratioii, longer or shorter, according 
to circumstaooea^" iben upon this word alone it j^ irretrievably and 
hopeVsflsly wrecked. I take my position iairtj and logically, and 
f earisas of suoceaslul contei^igtipnc 

1. I maintftWLi^at tk».jytfpajrjr i^iJiterjU tiadmij mea]ging of 
aiemim, trnmi^^ ia oui* vendpn. by everlasting and eternal, is du- 
raUoH without eod^ endUm^ andt-rr 

^ I maintain that, like every other word,. it must b^ translated 
aod VftdefftoftA aooordiiig to its pdioary and literal, which alone 
isitsreoZ meaning, unless the context forbids, when it must be 
talne^ia a $g«uMM^E^ wl^jlcfa^i^ <(f^i^ secondary meanings 

X devote, tbis^paoe io the consideration of thi« term for two rea- 
sons, tlfMl I maj vindicate its right to unite its testimoi^ with all its 
kiodved paasag es as to the hopeless fate of God's enemies, and to 
expoae the utter {allaciousi^es^ of tl^e positions of Bestorationists 
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respecting it, and shrink into nothingness the vast capital Ihe^ 
make out of it. 

WHAT IS THE BEAL BfEAKTWa OP **AI01fr08?" 

There are three principal and proper ways by which the mean- 
ing of any word can be ascertained : 

1. The sense in which it was nsed by the stafidard writers in the 
age when the language was used. 

It is in this way thrtt the definitionr given in the liexicon^ are 
ascertained. The authority of standard writers, denominated the 
U8U8 luquendiy is higher than that of the Lexicons. We may always 
appeal from the Lexicons to the ums foquendi for the exuct mean- 
ing of any term. To illustrate my meanfng, I read, in 1 Thessalo- 
nians iv:15. 

"For this we say unto you by the Word of the Lord, that we 
which are alive and remain unto the coming of the Lord shall not 
prevent them which are asleep.*' . , • ■ 

To ascertain the meaning of prcwnfr in't^is paa8flige,we must not 
take the preseTU under8t«>od and generally accepted sense of to hind- 
er, obstruct, etc., but the genera! sensie of the term when the "pres- 
ent version was made*, fonf hundred years ago." We find it then 
universally meant Ho go before,^' 'Ho precede,^ "imticiparte.'* ' 

2. N^t tcftht imfus^hqtiendi is the muthority of ^e Lexicons, and 
this should always be equal to tiie frtl^^^tiQ^ both the original 
and present sense of eveiy word. •' » •• • -i 

The next source of appeal is to the sense in wbMf it isiised by 
the authior we are riding. This we aseertaein i^jf^f h^ eontext nitd 
all the parallel passages in which itrsimtK' ^.^.^-^ftke therword 
'"pressfiit^''a;Ad-iM>tioe'h<3firtisedftt tibe Dam t t l ffcAiipfai' ^ l ' ■ - * ' -^ 

It will nof maite sense to. use it in Timothy in the sense <ii khtdef, 
because it is impossible for the living to hinder' the' reirarrection of 
the holy dead, nor would they wish to do so ; imt to ''iso before," 
'^precede," will malce sense, and (agrees with the tetHihigst^f tito 
Scriptures everywhere else. ,- a* .m 

If we examine every passa|(e in which *prStoiM**bt»eurs in tlie 
Bible, we find it used in the same sense, i s., to ^^tfefore," to ^an- 
ticipate," e. 5r., "For them preventest faim with the Uessingflrof 
goodness and mercy.'' Pa. xxi:3. ^I prenxnied the dawning of the 
morning, and cried," David could not binder the snn from rismg 
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with his prayer, bat he coald anticipate it, offer his prayer before 
the dawn. 

I have said this mnch that the commotf reader may understand 
how the ««act Hieaning of erety word ' in any inithor or passage 
maybe ascertained. 

Not in etery c«we do thef«e three sonrces of appeal agree as to the 
present meaning of a word, for instance, the Lexicons of the pres- 
ent age gfive ^*to hinder," **iofce*r!ict," as the present signification of 
the term, and we are justified -tn naiiyg it in the sense of to *'go be- 
fore ;" but where all the sources of appeal Bgrtm npoii ft- given 
sense, what shall<we iay^Uhe <mndor and honesty of the scholar 
who would gainsay such a verdict ? It is from the Supreme Court 
in the Bepublic of Letters and from it no plea for an 'appeal can 
be heard. • 

Now let us seek for the real literal meaning of aionids from these 
sources df afuthority. The qnestion is : 

What ^tlbe««G6epted neanhig' of'^AioinoBhy the €h«ek* before 
the ag€f Ha Which th^ New Testament was wHtteft? 

Thier tcfvm ii^an adjective, from its punrart noun ^dofij 9lvmy9 being j 
6tormty,'whidi will be-disctifleed in my next letter. 

I am, h«|lpl]y, Mtved an -iadependtetit «x«flikmtKm' of the Class- 
ical and Septuagint use of the term, by the recent labors of Prof. J. 
C. C. Clark, of Shnrtleff -CdHcf e, who hsMicarefully examined the 
best 4en tkioiifland ^ttis^ of clife^ Graek-ol 1^ fiiM five eenttties, 
andio2tedl«¥eryii|Mitaiice«<WL theasc of Uiintoftiu Myapaoewill 
onijr «tkHr «m Io give bo* * liiv exasapka^'Mid Ids fimU otMifUa^n, 
which no scholar will 'qae«ti«ii<< ' ..'... 

Thci yfwA mmdm^fm apfMant rin ,PU(D| bii4'kb eMriiest o«exrf it 
implin ihitli»«ifi» weld i mik wrtotd ftafa» mmd It. ' 

PLATO. ! ' 

'^Mnsens has said that the highest reward of virtqe iHHadei is 
aa*«^9laklB^(Mbnioi)iiitoxfcaflofl.^ =8i«r itefPiibUc SIS D. 

There ca^ h^^m^ dotM nr to'ili mmgriBg iidM. * 
• H9||«iM«Uf^iof^4llelhrhig Wiag war mhnim, tat thia-chahicter- 
ntit'eiMd'liot'be'i^fiietiy adapled ^ t]|« genended dreation." — 
SeelTimrtM-OT IX' ' ?— 

Plato also says twiee^, "Hhe Sahmm (in aoiM edltioni in one in- 
«taai»6=«i<mAw, Timsem 88 B.) nfttut^ ^^AvvcfcL-w^^feor^^ ^^js^fpc^O^^^^- 
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BO sajB is aidioB, Mid mnaint forercr {aei) Plato k m writer whoitt 
no fair Greek scholar needa to miannderstandy and haa stated his- 
ideas very fnlly attd'claarljb In Us usage aionioa ia a poaUire 
word , whioh meaas mora thaa anj negative woad ean. ](iia ''atar^ 
nal," as distinguished from ''aidless/' and ''parleet^" aa diatin* 
guishec from ''infinite," and "efrerabidiag," aa diatiogaiahad frolic 
"oeaseleas." 

Let the BestoratioBiat, if he ean^* diatingnish batweea tha wrath of 
God "eTer>abiding" and "ceaaalaw," "eternal^" aa long aa God ex- 
ists, and "endleaa." 

In the work attribnted to the lioerian TinMBM, in ahant the same 
time with Plato, oecnr the following phrases : 

"The aionios God." 

"The nnregenerated and aionios and intellectual ideal [u ^y. 
God's idea."] 

The seven citations above seem to be all that are now known in 
classiGal literature earlier than the Christian eva and^ha writing^ 
of the Bible, except that Diodoras, about fiffy jean belora Christy 
used the word onee er twiea in the loose rheterical wajr in which 
he used the root ward, akm, i, «.,. aieoioe, "bad repoiae^" He oer- 
tainly means ta aaj everlasting diagraee or shame in the sense of 
endless. 

TX IiATia WBITBBB. 

Phtle, 8 Jewi^ wi t te r in the esrif days of tftie apos^es^ hi his 
long essajTB oil the Hebrew dcript«re^ and* on- pbikwopby, has a 
pecnlfir valiie in thii ^isooMlon. Besftdea qvolaiioiia ffoia the 
Septuagint, he uses the word aionioa M Mkiwa t 

'^f'^ie nature of ihe na^f^rke haa no begMnger eorraptioft) it 
is evident that the ttritrefse is coirtiihMd' an^ centroHled hy m» aio- 
nios bond." 

AffaililMisajnt ' 

"Divide Ikdnga we0*WMided with ki aienioa order atid lali^ir,. 
but mortal things wkh ktrnki^pag and ionriag of affuils^^ 

Agai%ini!^eMAcaleGett.in:U|ha ahiiios tbitittherii^tiead- 
ifig is, bU fkdk had eorm^edAti Wi^ f for tfaa ^hia** «afei«i«o."the 
aionios and incorruptible" one, i, e., €rod. Again ha aayab. TThe- 
eternal [aidioat} ilaw el theretemai [aloamr] Gad." 
JJ9 Mt Jmuft four pamage§: Whidi treat of teste im l9ie Septnagiaty 
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he tries allegorioally to bring these into harmony with his iise of 
sieni^eL Is At least ^twenty-ive paeeagee, he aied aion in the Arie- 
toUean-eenseof dtimtion that is etemt^, and also nachangeable, in 
its eontMKs. So aleo^ he usee the adjeetfy-e aionioe alwa^ in tlie 
-doat^e sense ti( eternal and nndiangahie. Of «o«irae a Jew would 
have little nse for such a wbrd ; and he uses it little. Bat he uses 
4iidio8 nH»« than fortj times, speaking, of course, rhetorically of 
aidiotf A)l)y, law and exiles, while God isiaianios. i see a state- 
ment, thiit he somewhere says '^akmios ppftmshment*' where he can- 
not mean eternal punishment. I cannot find MicA- a passage; bnt 
if 7t eziM6, TC (Cannot f>e anything but a rhetorfcal exaggeration, 
which Is common With him In the use of aidlos, while he has sharp- 
ly drawn his lines in the sentence in which he calls the law aidlos, 
btit tSicfd sidAtos: 

Alcinous, a philosopher 900ii after the Christian era, wrote (In- 
trod.'ch. ix.) : 

"SoMe define the idea as an example of the things that are in 
stheif Aatuf^ endless (aionios.)" 

"For they say that the ideas are eternal (aionios) and self-com- 
plete thoughts of God." "There are to Gcfd conceptions, and these 
are landless (aionios) and unchangeable.'' 

Plutarch, a philosopher early in the second century wrote : "God 
is eternal (aionios.)" 

In the writings of those who are called the Apostolic Fathers, in 
ihe fiurst and second centuries, the word aionios occurs twelve times. 
God's*kingdom is called aionios. Joy, death, fire, destruction, are 
each once so called. Punishment is twice so called : once in con- 
trast with fire for an hour. Life of souls is five times so called : 
once in contrast with digoehronos (short-timed) ; once made the 
same as incorruptibility (apJUharsia) ; and once followed soon by 
tthe word aidios life. In all these cases the word plainly means 
JBNDLE8S. Other Christian writings, of course, are similar. 

Plotinus, the most eminent philosopher of the third century in 
iwo essays uses the word aionios thirteeen times, always, of course, 
with the meaning of eternal, and explains Plato. He says that 
aion is so much more than time, and so different, that "not even 
what is of time (ad) must be connected with what ia aionios.'' 
(See essay xxxiii: 8.) The other inataaQe6<WQ»stl\s.\^^«KKi^s^ 



110 

aoiiiy and of odurse, as he with the greatest clearness, defines aioD^ 
to be God's eternitj, so he uses aionios ta deseribe his d oration as 
eternaL He freelj vses ^lidim and aekn as syneof moua with Msatss. 
In essay zlvi. sec. l&,.he evidea^y deiends PliatoVcalliaf tioM an 
''aioniea mediiatieB;^^ • for he aaysy with good roasiMis ia thia Jbos- 
mM said to be a likeness alwafra (a») likened. And lest some who 
have criticised Plato's languid as.Rignilyiag thit aionios was less 
than eternal should. still do so, I -add a qnotation from Cieero to 
show that even this master el iaa^age was Q0fl»|»el]ad to use sim- 
ilar werda. liasays: 
"££^citur ut sU. necesse hunc quem c€M*^imus mimdiun simola- 

cruDo atternum esse alicttjns aeterni Sic deus ille aetemus hunc 
perfecte beatum deum procreavit — It must be that thisworld^ 
which* we perceive, is an eternal likeness of some^ing etemaL — 
So this eternal God produced this perfectly blessed god." 

Longinus, a pupil of I'lontiuus, says ; 'To us there is a limit of 
evils — death ; but Homer made the miseries of the gods tiRdUf» 
(aUmiosY^ refering to such things as Vulcan's curable lameness. 

Porphyry, another pupil pf Plotinus, id said by Stephens to have 
u/ied the word ainios for eternal. 

Proclus, an eminent New Platonist of the fifth century, has sev- 
eral passages like those of Plato, in one of which he says: "All 
eternity- (aion) is the measure of eternal {aionios) things, and all 
time is the measure of the things in time ; and there are in exist- 
ing things only these two measures of life and motion." 

In all Greek literature apart from the Greek Bibles, after a search 
extending through many yearn, I have found but one passage in 
which the words does not mean eternal. This is in Herodian, a 
writer of the third Christian century, who called the shows which 
were exhibited once in a century, aionios shows, which has been 
supposed to correspond to the Latin LvM Secidares, But Herodian 
wrote in Bomanized African Greek, and his use of the word is to 
be classed with the faults of the Latin Bible which unjustifiably 
translates aion from secuZem, but does it because the heathen Latin 
was poot In words to express endless duration, apd because the crit- 
ical .solidity pf the Bom an mind rebelled against saying ostemUaus 
ceternitum^ eternity of eternities, a form. of expression Agreeable to 
the Hebrews, and which the severity Greek translators made com- 
jaon in Syrian Oreek, 
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BEPraAGiirr. 

We giye in brief whut he finds the use ef the term aion(09, in the" 
Septaagint Scriptures : 

Bat while the Bavent j used aUm wrongly, they nued <xiniim with 
nearly uniform eorreetBew. It does not matter that the things 
which they called aionioB were not so- They may haTe misunder- 
fitttod. or -the usage may hare been poetiea!, but they plainly meant^ 
to write a word that meant eternal, cTerlastlng, and they wrote 
aionios. They need ctionim to describe ▼mrious coYcnants of God, 
poHsesaionfl, ordinances, glory, joy, life, hills, poiTer, a Sayior, and 
God. And Mily in a very few passages is it possible to doubt that 
they meant to say everlasting, and in these passages either ingenui- 
ty or prejudice is needed to sustain the doubt. To show that things 
called by dionios were not eternal, neither proves that this word 
means less, not that the Hebrew Scriptures were in error. 

Professor Clark has done for the term aionios, what Dr. Conant 
has done for the term baptizen — examined every instance of its use- 
by standard Greek authors from the days of Plato onwards,, 
for five centuries after Christ, and here is the result of his patient, 
and impartial re^arch : 

"what usage pboves. 

I repeat, as a summary, that everywhere the word aionios meanm 
endlesSf but that on the pens of the philosophers, where it is almost 
exclusively- fo.und except in the Bible, it also mean^ an uuchanga- 
blenesR of state." 

This point is, then, established, wherever the adjective aionios isv 
used in the New Testament; its proper translation is endless, unless- 
the context forbids this definition - i, e., unless the sense of the pas- 
sage is destroyed by it, or it produces a sense that is dissonant from, 
the clear teachings of all other Scriptures upon the same subject.. 

Our next appeal is to 

THE LEXICONS. 

The first and oldest in any library is Schrevellitis, (A. D, 1650.) 
and which has been more extepeiyely us^d Uian almost any other- 
work of the kind," (New American Cyclopsedia). He gives but 
one definition : . 

Aionios, oBtemus, — i. e. (as translated by Cooks & Schens' Latim 
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Lexicon)!. Etema], roiseci abave aUtimitatumBcfUTne. 2. Imper- 
ighable, immortal. 3. Eoer^witng^ 4. ContinuaUj, loreTer. 
Mj next Lexicon is : ^ . . 

AiONiOB. — JStucnasy sempitarausy perttnnift-rCalL Diao, 6 
We have given the definition of oBtnimMu abov^e: /5empt^«nitts, ac- 
cording to Crooks and Scbema<^is equivalent to everlasting, perpet- 
.«al, continual, imperishable ; as adverb, perpetually, forever. 
The last and best English and Greek lexicon extant is: 
liddell and.Seott. — ^Aionios. Lasting, eternal, (Flat. Tim. 38. 
B.) The same author is translated hy J^rof . Clark in the sense of 

■tndleas. 

Of the Lexicons of the New Testament the bestis^ 

Kobinson — Aionio^, classical. Ever-enduring, perpetual, ever- 
lasting. Of endless duration. Eternal, everlasting, -forever. 

In the face of all these authorities, it cannot, with reason, be 
doubted that the primary, literal, real and generally accepted 
meaning of ^'aionios" was endless when the ^ew Testament Scrip- 
tures were written; and this is the sense in which we must trans- 
late it in every passage, unless the context forbid, according to 
rules laid down by Morus and Emesti, one of which I quote here, 
«ince it must govern us when we open the New Testament : 

**There can be no certainty at all in respect to the interpretation 
of any passage, unless a kind of necessity compels us to affix a par- 
ticular sense to a word, whiev sense, as I have before 6aid, must be 
> one ; and, unless there are special reasons for s tropical [or second- 
ary, which is always a figurative] meaning, it must be the literal 

aense." — Morus. 

**The primary or literal meaning is the only true one." — Ernest! 
p. 14. 

NEW TESTAMENT USAGE. 

I now open the New Testament, and shall subjiit every passage 
in*which "aionios" occurs, that the reader may decide if the con- 
text will admit of the literal meaning, and thus forever decide the 
' question of its Scriptural signification. 

AIQNIOS AS AFPUCBD TO GOD. 

"But now is made manifest, and by the Scriptures of the piroph- 
^ ets, according to the commandment of the everlaltting God, made 
^Jtn^wa to all nations for the obedience of faith." Bom. zvi. 26. 
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''How mach more shall the blood of Christ, who, through the 
eternal Spirit, offered himself without spot to God, purge your oon- 
science from dead works to serve the living God ?" Heb. iz:14. 

No one will question that it must be rendered literally in these 
passages, as predicating endless duration of both the Holy Spirit 
and God-head : this is clear* 

AS APPLIED TO THE COVENANT OF GRACE, OOD'CI GLORY, THE 

GOSPEL AND KINGDOM QF CHAIST. 

"Who only hath immortality, . dwelling in the light which no 
man can approach unto ; whom no man hath seen, nor can see; to 
whom be honor and power everlasting — Amen*" 1 Tim. vi:16. 

"Therefore 1 endure all things for the elects sake, that they may 
also obtain the salvation which is in Christ Jesus with eternal glo- 
ry." 2Tim, ii:10. 

"Now the God of grace, that brought again from the dead our 
Lord Jesus, that great Shepherd of the sheep, through the blood 
of the everlasting covenant." Heb. xiii:20. 

"But the God of all grace, who hath called us unto his eternal 
glory by Christ Jesus, after that ye have suffered a while, make 
you perfect, stablish, strengthen, settle you." 1 Peter v:10. 

"For so an entrance shall be ministered unto you abundantly in- 
to the everlasting kingdom of our Lord and Savior Jesus Christ." 
2Peteri:ll. 

"And I saw another angel fly in the midst of heaven, having the 
everlasting gospel to preach unto them that dwell on the earth, 
and to every nation, and kindred, and tongue, and people." Bev. 
xiv:6. 

I cannot imagine that any one who has any reverence for God or 
his glory will intimate that "aionios" has not the sense of endless 
duration in these passages. 

A3 APPLIED TX> THE FUTURE LIFE PROMISED TO THE RIGHTEOUS^ 

"And, behoM-, one came and said unto him, Grood Master, what 

good thing shall I do, U>at I may have eternal life A.nd 

everyone that hath forsaken houses, or brethren, or sisters, or fa- 
ther, or mothei^, (n* irile, or children, or lands, f6r my name's sake 
shaH reoeiye a hvadred fold, and shall inherit ever] Mtinglife.'> 

Matt. xiat:14,^. 
"Bui the uighieQUs int^ eternal life." Matt, xxv:46. 
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**And when he was gone forth into the way, there oame one ran- 
ning, and kneeled to him, and asked him, Good Master, what shall 

I do that I may inherit eternal life ? But he shall reoeiTe 

a hundredfold now in this time, houses, and hretheren, and sisters, 
and mothers, and children, and lands, with persecutiiMis^ but in 
the world to come eternal life ?" Mark x:17, 30. 

'^And, behold, a certain lawyer stood up, and tempted him, say- 
ing. Master, what shall I do to inherit eternal life?" Luke x:26. 

''And I say unto you, make to yourselyes friends of the mam- 
mon of our righteousness; that, when ye fail, they may receive you into 
eyerlasting habitations," Luke xyi;9. 

''And a certain ruler asked him, saying, Otood Master, what shall 

I do to inherit eternal life ? Who shall not receive 

manifold more in this present time, and in the world to come eter- 
nal life." Luke xviii:18, 30. 

**That whosoever believeth in him should not perish, but have 

eternal life For God so loved the world, that he gave 

his only begotten Son, that whosoever believeth in him should not 

perish, but have everlasting life He that believeth on 

the Son, hath everlasting life ; and he that believeth not on the 
Son shall not see life ; but the wrath of God abideth on him," 
John iii:16, 16, 36. 

"But whosoever drJTiketh of the water that I shall give him shall 
never thirst ; but the water that I shall give him shall be in him a 

well of water springing up into everlasting life And 

he that reapeth receiveth wages, and gathereth fruit into life eter- 
nal ; that both he that soweth and he that reapeth may rejoice to- 
gether." John iv:14, 36. 

"Verily, verily, I say unto you, he that heareth my word, and 
believeth on him that sent me hath everlasting life, and shall not 

come into condemnation ; but is passed from death unto life 

Search the Scriptures, for in them ye think ye have eternal life ; 
and they are they which testify of me." — John v:24, 39* 

"Labor not for the meat which perisheth, but for that meat 
which endureth unto everlasting life, which the 8otk of man shall 
give unto you ; for him hath God the Father seaM. And thie is 
the will of him that sent me, that every one which seeth the Son, 
snd believeth on him, may have everlasting life : and I will vaise 
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tim up at the last day Verily, verily, I Bay unto you, 

He that belieyeth on me hath eyerlMting life WhoBO 

^eateth my ^sh, and drinketh my blood, hath eternal life ; and I 

will raise him up at the last day Then Simon Peter 

answered him, Lord to whom shall we go ? thou hast the words of 
eternal life."— John Ti:27, 40, 47, 54, 68. 

^^And I give unto them eternal life ; and they shall never perish, 
neither shall any man pluck them out of my hand.'' — John x:28. 

^'He that loveth his life shall lose it ; and he that hateth his life 

in this world shall keep it unto life eternal And I know 

that his commandment is life everlasting : whatsoever I speak there- 
fore, even as the Father said unto me, so I speak." — John xii:25, 50* 

"As thou hast given him power over all flesh, that he should 

give eternal life to as many as thou hast given him 

And this is life eternal, that they might know thee the only true 
Ood, and Jesus Christ, whom thou hast sent." — ^John xvii:2, 3. 

."Then Paul and Barnabas waxed bold, and said, it was necessary 
that the word of God should first have been spoken to you ; but 
seeing ye put it from you, and judge yourselves unworthy of ever- 
lasting life, lo, we turn to the Gentiles And when the 

Gentiles heard this, they were glad, and glorified the word of the 
Lord ; and as many as were ordained to eternal life beHeved." 
Act8xiii:46, 48. 

"To them who by patent continuance in well doing seek for glo- 
ry and honor and immortality, eternal life." — Bom. ii:7. 

"That as sin hath reigned unto death, even so might grace reign 
through righteousness unto eternal life by Jesus Christ our Lord." 
— Bom. v:2. 

"But now being made free from sin, and become servants to God 
ye have your fruit unto holiness, and the end everla8ting|life. Bom. 
vi:22. 

"For he that soweth to his flesh shall of the flesh reap corrup- 
tion ; but he that soweth to the spirii shall of the Spirit reap life 
evertasting." Gal. vi:8. 

"HowbeiA for this cause I obtained mercy, that in m^ first Jesus 
Christ might gl^ew forth all long sufiering, for a pattern to them 
which should hereafter believe on him to life everlasting." 1 Tink 
i;16. _- 
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'Tight the good fight of fmith, laj hold on eternal life, whereun- 
to thou art also called, and ba«t professed a good profesBion before 

miiny witnessefi Laying np in store for tliemselves a 

good foundation against the time lo come, that they may lay hold 
on eternal life." 1 Tim. vi:12, 19. 

"For the life was manifested, and we have seen it, and bear wit> 
ness, and shew unto you that eternal life, which was with the Fa- 
ther, and was manifested unto us." 1 John i:2. 

''And this is the promise that he hath promised us, even eternal 
life." 1 John ii:26. 

''Whosoever hateth his brother is a murderer; and ye know that 
no murderer hath eternal life abiding in him." 1 John ii:25. 

"And this is the record, that Gk>d hath given to us eternal life,. 

and this life is in his Son These things have I written 

unto yon .that believe on the name of the Son of GK>d ; that ye may 
know that ye have eternal life, and that ye may believe on the 
name of the Son of God. And we know that the Son of Gk)d.i& 
come, and hath given us an understanding, tbat we may know him 
that is true ; and we are in him that is true, even in his Son Jesus 
Christ. This is the true God, and eternal life." 1 John v: 11, 13,, 
20. 

" In )iope of eternal life, which God, that cannot lie, promised 
before the world began." — Titus i. 2. 

" That being justified by his grace, we should be made heire ac- 
cording to the hope of eternal life." — Titus iii:7. 

" Keep yourselves in the love of Qod, looking for the mercy of 
our Lord Jesus Christ unto eternal life." — Judge xxi. 

Will any man who believes there is a blissful life beyond this,, 
for one moment doubt that the Scriptures were designed to teach 
him that the blissful life is of endkss duration P No man on earth 
ever did, or ever will. Aixmios then must be understood in its lit- 
eral signification of endless duration in all these pafls agco ■ it will 
make sense so to translate and the doctrine agrees with that of 
parellel passages. 

AS APFLIED TO THS RBWABDS OF THE SIGHTEOCTS. 

"For our tight affliction, which is but for a moment, worketh for 
us a far more exceeding and eternal weight of glory ; while we 
look not at the things which are seen, but at the things which are 
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not seen : for the things which are seen are temporal ; but the 
things which are not seen are eternal.'' — 2 Cor. iY:17 18. 

** Now our Lord Jesus Christ himself, and Qod, even the Father, 
which hath loved us, and hath given us everlaflting consolation and 
good hope through grace." 2 Thes, ii:l6. 

" Therefore I endure all things, for the elect's sake, that they 
may also obtain the salvation which is in Christ Jesus with eter- 
nal glory." 2 Tim. ii. 10. 

" And being made perfect, he became the author of eternal sal- 
Tation unto all them that obey him." Heb. v:9. 

" Neither by the blood of goats and calves, but by his own blood, 
he entered in once into the holy place, having obtained eternal sal- 

'vation for us And for this cause he id the mediator of the 

New Testament, that by means of death, for the redemption of the 
transgressors that were under, the first testament, they which are 
called migLt receive the promise of eternal inheritance." Heb, ix 
12, 15. 

" For so an entrance shall be ministered unto abundantly into 
the everlasting kingdom of our Lord and Savior Jesus Christ." 2. 
Peter i. 11. 

Is there a Bestorationi^t living who believes that the consolation, 
glory, redemption and inheritance, when once attained by the 
righteous in the future life, will ever cease, or fade away, and leave 
them without redemption, inheritance, glory or consolation ? Not 
one. Then every one believes that aionioe must have the sense of 
endless duration in these passages. 

AS APPLIED TO THE PUNISHMENT OP THE WICKED. 

" Wherefore if thy hand or thy foot offend thee, cut them off, and 
■cast them from thee : it is better for thee to enter into life halt or 
maimed," rather than having two hands or two feet to be cast into 
everlasting fire." Matt, xviii. 8. 

" Then shall he say also unto them on the left hand, depart from 
me, ye cursed, into everlasting fire, prepared for the Devil and his 

angels And these shall go away into everlasting punishment; 

but the righteous into life eternal." Matt- xxv:41, 46. 

Now, can any honest, impartial logician or theologian deny that 
amnios Implies the same duration, be it long or short, when applied 
to the punishment of the wicked as to the life of the righteous ? 
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The man who will presume to do it is not willing to dealfairly with 
God's word or his own soul. This point is settled : Tke misery of 
the wicked in the future life w411 be as continuoos as the happiness 
of the righteous : the one is the exaot duration el the otiier. If 
the wicked enter upon a second {Mnobatlon alter tlie final judgment 
BO do the righteous. If the state ol the ome maj be (^nrnged -from 
misery to bliss, that of the other may be from bliss to wickednef^f 
and therefore the redemption of the righteous cannot be eternal, nor 
their blissful life endless. But to go on : 

" Who shall be punished with everiasting destruction from the 
presence of the Lord, and from the glory of bis power. 2 These. 
i. 9. 

" Of the doctrine of baptisms, and of laying on of handa, and of 
resurrection of the dead, and eternal judgment.'' Heb. yi. 2. 

''Even as Sodom and GU>morrah, and the cities about them in like 
manner, giving themselves over to fornication, and going after 
strange flesh, are set forth for an example, sufifering the vengenance 
of eternal fire; Judge?. 

Here we have the verdict of the New Testament. "Aionios" is^ 
used seventy-one times in the New Testament ; fifty -three to ex- 
press the happiness of the righteous ; three it is applied to God and 
the Holy Spirit, and his attributes ; one, the everlasting covenant 
of grace ; one to the kingdom of Christ ; three where it certainly 
denotes time unlimited ; and the seven remaining times it is appli- 
ed Uy the punishment of the wicked. Would any juror, under 
oath, say it should not be interpreted in the same sense in these 
seven instances as in the sixty-four, when the sense would be in ac- 
cord with all the parallel passages in the New Testament ? The 
united verdict can now be made up. 

In classical usage, when the New Testament was written, the 
word "aionios" meant only endless duration. 

In classical and theological use, for five centuries afterwards, it 
was used to signify endless duration. 

All standard Lexicons agree that this was ever its primary and 
real meaning. 

And finally and conclusively, every instance of its use in the 
New Testament both warrants and demands, this meaning 
TbJs IS the verdict oi the Supreme Court of the Bepublic of 
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Letters^ from wliich there is no appeal, nor will it listen to a 
plea for an appeal. 

The facte sninnitted demonstrate that ^'aionios" is a term of spe- 
cific and invariable meaning, and that no word in the Greek lang- 
uage is less ambiguous. 

When '^aionioe" is used to express less than endlees duration, it 
is not used in its proper and literal, but in a figurative or improper 
and unreal sense ; and while each word in the sentence retains its 
real meaning, the language becomes figurative, e. ^., ^'the everlast- 
ing hills do bow ;'' ^'there was an eternal confusion ;" ^'an infinite 
variety;" " an interminable strife ;" "an endlees jargon;" "end- 
less genealogies," by these tropes these become only figurative ex- 
pressions, and the figure is hyperbole, exaggeration, as every schol- 
ar knows. Every adjective in the Greek and English language can 
be so used, but will a scholar who has any reputation to loHe there- 
fore say that they have no definite meaning of their own ? To talk 
thus would be senseless chattering, not reasoning. 

" Aionios means endless d/uration as certainly as the Greek language has 
a term to express it, 

JLnd if it>can be proved that the English adjectives "everlasting" 
and "eternal" are ambiguous, then endless, or endless duration, 
must be substituted in their place. 

I reserve the discussion of the force of "aion" for my next and 
last letter on this proposition. Respectfully, 

J. R. GRAVES. 

Though this letter exceeds the limits fixed by you, I trust you 
will insert it unbroken, and I will allow the same space for your 
reply. J. R. G. 

MB. BUBRUS8 TO DR. GRAVES. 



"Your covenant with death shall be annulled, and your agree- 
ment with hell shall not stand." — lea. xxviii:18. 

Dear Sir: I must earnestly request you to have my Letters more 
correctly printed. Mj last was very much mutilated. I did not 
spell "literal" with two ts, nor "imagination" with two ms, nor 
"knew," new, nor "altar," alter, nor Clarke^ Clark. Occaaionall^% 
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Bhort words mre left oa( — sach as has, no, the, not, &o. Please ask 
your '^proof ' reader to be more eareful. This requesi' I made pri- 
vately onoe before* I am glad to nee that yoa have at kngth taken 
hold of aiomoSf eveclasting, in goodeamest, thougk with maoh ttepi" 
datwUf for you seek to prepare the minds of your ceadaw lor a ra" 
treat from this word, should you be driven from it ; and even from 
the Bible ifee{/j for you say, ''It is not true that the question ol lim- 
ited >or unlimited punishment hinges upon the definition of aiamo$^ 
or those passages in which it occurs.'' * * ''Nor is it true that 
the question of future endless retribution hinges upon the revealed 
Word of God/' All this is ominous — it shows that you are not 
quite certain, that aionios applied to punishment, proves it to be 
endless, or that (my portion of God's Word does 1 1 But yau add, it 
may be true because a ^^majority of the heathen nations" believe itl I 
Eeally you become more marvelous the farther yoa proceed. You 
started out with this "majority" plea, and urged it until I made 
you ashamed of it; then you tried to deny having used it, but now 
as a dernier resort you run back to it again. This shows that you 
are in a strait — a great strait I 

A WILDBIINESS OF W0BD8. 

You have given us a wilderness of words to prove what no Uni- 
versalist ever thought of denying, that everlasting — aionioSj some- 
times is used to express duration without end. It is also used to 
express indefinite duration, and often under various limitations of 
import. The best linguists on your side of the question admit this. 
Aion is used in the New Testament as our English word age is, — 
which means, to signify duration, existence, t-^s when we say 
"What is your age?" One might answer, my age (aion) is seventy 
years, — another fifty years, and a third, my age is twenty years, 
What then ? Shall we say because age in the first place means 
seventy years, that therefore the age in the third place must be sev- 
enty years I A ten-year old child can see that this would be ab- 
surd. Weil then, because age in the third place means just twenty 
years, does this make it mean only twenty in the first place ? The 
truth is, many in trying to save a creed, sometimes manifest an un- 
willingness to investigate fairly the meaning of this much contro- 
verted word aion, from which aionios comes. I have no inclina- 
//on to Ignore facts in thia controversy, \et tla^sm ^^ea ^Ivat^ thfty 
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maj. Now it is a fact that Aristotle, a scholar of Plato, speatdog 
of the dftath of an infant, says. " m ^uU very day its axon end«" // It 
is precisely like onr English word age, and is ased in a great vari- 
ety of senses. As McKnight truly says of ererl acting and eternal 
*^ These words being ambiguous aoe always to be understood accord- 
ing to the nature and circumstances of the things to wnich th^ are 
applied. He also says no forced construction is put upon them 
when used in a IwiUed sense when applied to punishment. 

MEANING OF THE WORD PUNISHMENT. 

KoUms is the Greek word rendered punishment in Matt. 25, 46. 
Now let us see if there is anything in this word which demands 
that everlasting should be understood in an endless sense when 
coupled with it. Hedericns gives us the Latin definition of this 
word as follows : ^^AmjyuJlaJtio arborum lux urantitum^* i. e., the trim- 
ming of the luxurirant branches of a tree or vine to improve it, and 
make it fruitful. 

The learned and celebrated Grotius, says : 

" The kind of punishment which tends to the improvement of the 
criminal, is what the (Greek) philosophers called among other 
things, kolasis or chastisement.'' Parkhurst says " it comes from 
kalaizo, and it comes from da in the Hebrew, which means to re- 
strain.** 

Who, in the calm light of this truth, aside from prejudice, can 
say that when this word is coupled with everlasting, it means that 
the sinner shall never he improved ^Bhull never he restrained f I do 
not ask such as are determined to shut their eyes to all evidences 
but such as are willing to judge candidly and dispassionately, 
thoogh their creed be shown to be false. It has been truly said, 
** a wise man may change his belief, a fool never." I do not write, 
expecting to benefit the latter, but the former class. 

Wyttenback, after declaring that one of the objects of God in the 
infliction of suffering, is S^*" the correction of the offender^ adds : — 
'* The Greeks frequently gave to such sufferings the name kolasisJ* 
Philo, an Egyptian Jew who lived in the time of Christ, uses the 
words aionios kolasis to set forth the punishment which one man in- 
flicts upon another. Frotgrn^rUaj Tom. ii. P. 687. Josephus in ex- 
pressing the belief of the Essenes in endless torment, does not use 
the word aionios^ but cddios. He aays lYift ^wsX^ q\ ^<i\5»^^fis5^'^- 
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loted aidioB ergmoi, to an endless prison. The fact that all the early 
Universalists and Annihilationkts for the first several oenCuries oi 
■ the Christian era, threatened the wicked with eyerlasting punish- 
ment, though thej belieyed in its termination, shows clearly that 
eyerlasting was not then used in the sense of endless when oonpled 
with panishment, and that Christ and the apostles did not so itse iL 
" The meaning of a word used by a writer, is the meaning affixed 
to it by those for whom he wrote." (Bishop Home.) This over- 
whelming argument I pressed upon you in my last, and is still 
against you, unanswered and unanswerable. 

Augustine early in the fifth century was the first Christian writer 
to contend that everlasting punishment meant endless punishment. 
Since his day, the meaning of the^word has been corrupted and 
perverted like your word ''prevent,'' to mean something which the 
divine writer never intended. Of kokmSf Donnegan in his Lexicon 
says : " The act of clipping or pruning — ^generally, restriction ; re- 
straint, reproof, check, chastisement, lit. and met. punishment." 
These are all the definitions he gives, and I would ask eyery fair- 
minded reader if these definitions do not utterly preclude the idea 
of endless punishment ? What is pruning for, but to improve that 
which is pruned ? And when we regain or check a thing, don't we 
all know it is to remedy the evil we see in it ? Now I hold that 
the meaning of the word rendered punishment, entirely forbids the 
idea of its being endless, as it would d^eat the object for which it 
was established. This of itself, successfully proves that everlasting^ 
cannot have an unlimited sense when applied to it. Besides, our 
interpretations of God's word should harmonize with his nature,, 
which is love — unmixed, unchanging, almighty love. And does not 
every one know that almighty love cannot degenerate into al- 
mighty cruelty, which it would, were it to consign the objects oi 
that love to unending tortures. Now which is the most reasonable 
and charitable ? — to believe that our heavenly Father is such an. 
unmitigated moi^ter, or that any opponent is mistaken ? I affirnt 
the latter. We cannot overrate, but we can greatly underrate the 
benign character of Grod ; and this we do, when we say he intends 
to bum the greater portion of Mb offspring always. I say lei creeds 
go, if in order to sustain them, we consign the greater portion of the 
hum&n race to endieas tortures. Creeds a o men, love, is of 
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God ; and while the former may err, the latter nei^er can, for God is 
love. The doctrine of endless torment presents the tvorst possible view 
of the government of God. No other view can excel it — no other 
can equal it. On the other hand, Universalism, or the doctrine of 
the final recovery ol all souls from sin, presents to the mind the be^, 
the most God-honoring view of the divine character that can be 
conceived of by men or angels. It is the acme of all that is good 
or desirable : while it honors God, exalts the mission of Christ to 
glory in the highest, and renders heaven jubilant with the anthems 
of redeeming love. Now which view shall we say is true ? The 
first, that is the worst that can possibly be conceived of — the most 
revolting and soul-barrowing ; or the latter, which is the best^ the 
most soul-cheering and joy-inspiring that can be imagined ! I say 
upon the assurance of solid conviction, it is our duty to adopt the 
latter. 

OUR OWN tlXPERIENCE. 

Every father worthy of the name, knows that when he punishes 
his wayward boy, it is to reclaim him, to make him obedient. Is 
it not therefore deriKmsirated that any theory in regard to God's pun- 
ishments which contradicts this, is compelled to be an error ? Do 
we not all know, that all la^, human or divine, is intended to 5Mp- 
jwefts lawlessness, and Twt to perpehiats itf But the doctrine of my 
opponent is, that the law of God is intended to perpetuate lawless- 
ness to all eternity f denying its subject the privilege of ever becoming 
obedient ! Can't any man with one eye, and it half shut, see the 
transparent absurdity of the thing ? 

CLASSICAL USAGE OF AION. 

I am indebted to Prof. Goodwin, an accurate and ripe scholar for 
the following facts. He asserts on his reputation as a Greek schol- 
ar, that in the ancient Classic Greek, aion contains no sense of eter- 
nity whatever. In the Iliad and Odyssey, aion occurs thirteen times 
only as a noun — i. e., simply existence. In Hesiod, only twice. 
" This is certain " says Mr. Goodwin, " mean what-it may, aion in 
Hesiod and Homer n^ver means eternity." These are the oldest 
Greek writings in existence. " In ^schylus " continues Mr. Good- 
win, " I notice nineteen instances of aion. I believe that no one 
will suspect that -fcchylus ever imagined a sense of eternity to be- 
long to aion" He lived about ^v^ \ivm^\^$iL ^^^^'e.V'^'si^'fe. ^0^>^<i. 
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In *^ Roiihoclep," he found aion nine times. In the worka of Arig- 
.totle which he examined, he found it nine times. In Enripides it 
• occurrt thirty-two times. He sajs : 

'" As certainly as human life is not eternal, bo certainly did not 
uion contain the sense of eternity." That words in subsequent ages, 
are srniietiraes perverted to convey other than their original mean- 
' ing, is true; but the fact that all the early christians for several 
' centuries, understood everlasting punishment in a limited sense, 
.proves (according to your standard, Home, of whom you are al* 
ready sick") that Jesus so used it. The nature of the thing to which 
everl anting is applied, determines its meaning. Like all adjectives 
"it iH sii.^t.'pptible of various imports. When it is applied to things 
'known to be temporal from their very nature, a temporal duration 
is all that is meant. When it is applied to God, or to things as en 
.d irin ' is 't) I, t'l.'v ^*V3 it an u iliulted sense. G»d ever existed 
and ever will; life and happiness are the essence of God — inhere in 
his nature — ever existed with him. But can the same be said for sin 
and pain? Have they existed co-eternal with God? Assuredly 
not. They arc temporal — havc^ come into existence smce the crea- 
tion of man, an.l per consequence, when everlasting is applied to 
them, it is plain, it ainnot mean more than the things to Which it is 
applie<l. 

THE SKPRUAGIXT. 

That Old Testament writers did not think everlasting, per sCj ex- 
pressive of endless duration, is evident from the following in th6 

, ;Scptuaglnt version. Exodus xv. 18. "The Lord shall reign, ton 
-oiona, k'la ep* ahna, kia eti^ from aion to aioUj and father. Daniel 
xii. 3. " And tJiey that turn many to righteousness as the stars," 
eis tows (donas, hal etij through the aions and farther. Micah iv, 5. 
*'An(l we walk in the name of Jehovah our God, eis ton aiona, kui 
epekeina; through the aion and beyond it. I would ask every consid- 
erate reader if there can be any "beyond," or "farther" to eternity? 
And does not the addition of eti and epekeina, prove conclusively 
that the divine writers did not consider the word under considera- 
tion, in the abstract, as expressing endless duration ? The advo- 
cates of the doctrine of endless misery, can never remove these in- 
surmountable arguments out of their way. As well might a poor 

tf//i](/ njoJe attempt to uproof the towering Xn^e^. 
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NEW TESTAMENT USAGE OF AIONIOS — ITS BEGINNING. 

As he Bpake by the mouth of his holy prophets which have been^ 
since the world (aionos) began." Luke i.:70. "The restitution or 
all things which hath been spoken by the mouth of all God^B 
prophets since the world (aionos) began." Acts iii.:21. How would - 
it do to say since eternity began ?" 

THE END OF AIONOS. 

The Scripture usage of this word and its cognates, shows that so " 
far from endless duration inhering in it, a limited period is often 
expressed, as I now proceed to prove. " What shall be the pign of 
thy coming, and the end of the world t aionos. Matt. 24. 3 "Lo, I 
am with you alway, even unto fi®** the end of the world, (aionos) 
Matt. 28. 20. If aionos meaud eternity ^(s^nd you say it does in evenf 
instance in the N. T.) then we have the Savior speaking oi the end' 
of eternity a strange eternity truly, that ends// Into what gross 
absurdities do you run, when in your zeal to sustain a creed that 
hopelessly damns a large majority of the race, you necessitate such 
conclusions ! 

WhaJ sense would there be in enquiring about the end of eternity f " 
And yet ray opponent says this word literally and really, means 
eternity 1 1 • But to pass on to other instances of the C7\d of aionios^ ^ 
as distinctly stated in God's Word. "The harvest is the end of the 
world." (aionos) Matt. 13. 39. "-So shall it be in the end of thi^ world y^ 
•faianos) Matt. 13. 40. "But now once in the end of the world, (aion- 
ion) hath he (Christ) appeared to put away sin by the sacritice of 
himself." Heb, 9, 26. "They are written for our admonition upon . 
whom the ends of the world (aionion) have come," 1 Cor. 10. 11. . 
Do not these instances, clearly prove that aionios, does not carry 
with it the idea of eternity ? To speak of the end of eternity^ would 
be merest "chattering" imaginable, and yet according to my oppo- 
nent the disciples did this very thing, for he coolly tells us that 
"every instance in the New Testament (where aionios occurs) both 
warrants and demands this meaning" — i. e., its etemiiy// How all 
Buch statements crumble before the weijcht of God's truth ! ! If you . 
were only as good at proof as yon are at assertions, your c^use 
would fare much better under your care than it does. As it is the ef- - 
lectB you put forth in its behalf, damage it. This will be "the ver- 
dict of the Supreme Court of the B.epv\\i\\<i ol \ii\XKt'8sV\v3,\a.>H\k^2a^ .. 
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there i» no appeal." What an unsafe guide you are, and how your 
readers are misled, if they receive your unsupported assertions! { 
How could you say every instance in the New Testament where aion- 
ios occurft, demands that it express endless duration? when in di- 
vers i^laces as above shown, its end is dearly stated 1 1 "If the blind 
lead the blind they shall both fall into the ditch." 

TESTIMONY OF LEXICOGRAPHERS. 

YoO say Schrevelius gives only one definition to aionioa. I must 
remind the reader this is aTwther of your mintakea ! Of aiow, he says, 
an age, a long period of time ; Indefinite duration, time, whether 
longer or shorter, |)a«<, present or future ; the life of man. Aiouios, 
of long duration, lasting, sometimes everlasting, sometimes lasting 
through life." Pickering, Donuegan, Schleusner, and other Lexi- 
cographers give about the same shades of meaning. Among emi- 
nent divines, who readily admit that the word is ambiguous, are 
Rev. C. F. Deems, D. D., of the Methodist church, Eev. John Fos- 
ter of the Baptist church, and Dr. McKnight. of the Presbyterian 
church. Now I affirm that as endless punishment is plainly op- 
posed to God's character, endless duration cannot attach ^o ever- 
lasting when applied to punishment. As above shown, the mean- 
ing of the original word rendered punishment, Qsmnotpombly odmii 
swih an idea / Honesty cannot mean theft, neither can kolasis which 
means to restrain or check, mean that the sinner is never to be re- 
strained or corrected. 

THE OLD OBJECTION. 

" Everlasting is applied to punishment, and is also applied to 

happiness, if one ends the other will — if one is endless the other 

is." I have exposed the fallacy of this before, but as it constitutes 

the chief "stock in trade" of the opposition, I will notice it farther. 

We say a great fly, a great serpent, a great whale, a great mountain. 

Here the same word is applied to all these different objects, but 

Awould it be wise to say it meant the same in these cases ? Is the 

'.fly as great as the whale, or the whale as great as the mountain ? 

But your position answers yes. We say the good Lord, the good 

man, the good horse. Because God is infinitely good, does it follow 

that the good man is? And because man is not infinitely good, 

must we therefore say God is not, because the same word is applied 

#^ ^/m ? Yet this is the kind of logic (?) that is arrayed against the 
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doctrine of the final recorery* of all souls from sin. Away with 
such inconsistency I 

HdW YOU BLUNDlBBl 

You say you submit every passage in the New Testament where 
iiionios occurs, but you fail to do it. Besides the places above named 
by me, I notice it occurs in 2 Pet. iii.:18 ; 2 Thess. i.:9 ; Eev. xiv,:ll; 
Philemon xv.:5. I expose these errors on your part to show the 
reader, that your statements (however honestly made,) must be re- 
ceived with great caution, and that a man who can thus blunder, 
is quite apt to do so in other things. Paul sent the servant to Phil- 
emon that he might receive him forever. A child can see that 
aionios here cannot mean eternity ! And yet you say every place 
• where aiontos occurs in the New Testament has this meaning! I 
am sure your thoughtful readers will blush for you.] 

STRONGEB WOBDS THAN EVERLASTING NEVEK APPLIED TO PUN- 
ISHMENT. 

We have the following words applied to happiness, but not once 
to misery, adialeiptasy and aihamaiosy akaicdutoSy aphthartoUf aperantos. 
Hence, it is not true that aUmm is the strongest word in Greek to 
express endless duration. 

ANOTHEB BLUNDEB. 

You say in classical and theological usage, for five centuries of 
the Christian Era, aionioa was used to signify endless duration. 
Beally, you fiet worse and worse, for every one familiar with ancient 
Eclesiastical History, knows that Universalists, Annihilationists, 
and others, until the days of Augustine, (early in the 5th century) 
did not understand by everlasting punishment, endless punishment! 
It is also well known that everlasting and endless come from dif- 
ferent words in the original. 

CONSIDEB CANDIDLY. 

The spirit of infinite hatred and cruelty could not bless or make 
hiippy those towards whom this spirit is cherished. To make them 
as miserable as suCh a spirit could devise, would be the result. In 
other words, no one believes that the devil (whatever that means) 
will secure the endless happiness of any of his subjects. Why? 
Simply because it is contrary to the spirit of the devil. We do 
not gather grapes of thorns, Jesus tells us. This being admitted, 
for none will dispute it, let us see if infinite love will ^coduo^ Ua 
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opposite — ^if it will Becure the eAdles» wretchedneea of any of the 
objects of that love ! It is utterly out of the queatioQ I As well say 
the devil will secure the immortal happiness of most all the hu- 
man race, as that Gk>d will secure the endless torment of a vast ma- 
jority of mankind I Why should I argue this question any father? 
it is so plain. It is like proving that the sunshines I Can honesty 
steal ? ice burn ? or fire freeze ? 



CHABAGTEB OF OOD. 

Love. 

Goodness. 

Impartiality, 

Mercy. 



CHABACTEB OP THE DEVIL. 

Hatred. 
Partiality. 
Malice. 
Cruelty. 



Can any one believe that God will assume and exercise the char- ' 
acteristics of the devil with which to punish his erring children ? 
Has he 7U>t commanded U8 to overcome evU with good f And can any one 
believe that he has commanded us to do that which he never in- 
tends to do himself? Is it not plain that the above qualities can 
never produce the same results ? To say that they will, is to de- 
grade the character of God to that of the devil, for no being but a 
first-class devil could pUnish always. The distinguished Eev. Jno. 
Foster, of England, than whom, perhaps no greater light ever arose 
in the Baptist church, of endless misery, says : 

"I object to it in general, that it is revolting to every sensibility 
of the soul, to every feeling of humanity, to all that is generous in 
religion and reason. It dishonors and demonizes the God of the 
universe! Look at it! The whole heathen world inevitably 
damned! Have you pondered this fearful proposition! What a 
wholesale destruction is here. Two-thirds of the human race 
damned every thirty years, without the posibility of salvation, not 
including the vast array of reprobates in christian countries I Not 
less than seven millions of souls damned every generation ! AH 
reprobates! Behold that dreadful column marching forward to 
the unavoidable doom ! Twenty-one hundred millions — ^twice the 
population of the whole globe every hundred years — damned! con- 
signed to the vengeance of eternal fire, to endure the woes of hell ^ 
forever! Behold them, as that column sinks away into themouth 
of the burning pit, but ever supplied with new recruits at the f nth- 
erend, aticl Ibue moUng on from age to age, filling the insaHaible 
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jaws of the yawning gulf ; And, as you see that column move, and 
hear the roar of the devouring abyss, into whose flaming jaws they 
plunge, ask the question, " Why are all these damned ? " 

Add to this melancholy, dreadful procession, all the decendants 
of Adam, and all the reprobates in nominally Christian countries. 
Stop until your vision takes in the utmost, of the slowly-moving 
column of souls. Behold the cataract of immortal souls, dashing 
on perpetually down the steep of ever yawning abyss. Lo I that 
river, as it stretches away through ages and generations — a river of 
immortal beings swallowed up in hell. And now, pause and con- 
sider again, *Who are these?' what is that hell into which they 
plunge? and why are they so damned? These are God's creatures 
made and fashioned by himself. That abyss into which they are 
cast, is the place of eternal torment. Stop, take in the thought^ 
eternal. Eternal ! No end I A million of years are gone, they suffer 
on. As many million of ages as there are grains of sand in the 
solid globe have passed — they suffer still 1 And still, as many my- 
riads more as atoms in the universe multiplied by every second 
that had passed before --and now their woe has just ocMimenced. 
Not a*8econd compared with their eternal years, is passed. And 
now their woe has just begun. To them there is no hope ! No 
light will ever dawii npon t'^eir dungeon, no mercy will ever speak 
peace to their troubled spirits. They dwell amid the flames of end- 
less burnings. My spirit shivers and burns at the horrid imputa- 
tion ! What has God done that his rational creatures should so 
foully dander his adorahle character f Pardon me : every power of my 
soul revolts at the blasphemy I " 

DESTRUCTION OF EVIL PROMISED. 

just after sin entered the fair and beautiful -bowers of Eden, and 
blasted the happiness of our first parents, God there and then prom- 
ifed its destruction. The promise reads, " The Seed of the woman 
shall bruise the serpent's head." The Do way Bible renders it 
erush^ which is still more emphaiic. Does not his glowing promise 
of Almighty God, assure us of a final victory which the Seed of the 
woman, our Savior, shall achieve over all evil ? How can this 
promise of God be construed to mean any thing else ? W^ho can 
suppose for a moment, that bruising the serpent's head, can mean 
any thing less than the destruction of moral evvl^ "Bvj.^ ^l 'j^^ 
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should doubt thiR^ does not the word ^cntsHC sweep away the last 
vestige of ancertainity ? I derive great consolation from the as- 
surance — that Christ Jesus is master of the situation, and that he 
will ''finish sin and make an end to transgression." Dan. ix:24. 

''Then the end, beneath his rod, 
Man's last enemy shall fall, 
Hallelujah ! Christ in God, 
God in Christ is all in all.'' 

This promise is repeated in Heb. ii:14. "Forasmuch then as the 
children are partakers of flesh and blood, he also himself, (Christ) 
took part of the same, that through death he might destroy him 
that has the power of death, that is the devil,, and deliver them who 
through fear of death were all their lifetime subject to bondage." 
The word here for destroy, means utter extermination. See also, 1 
John iii:8, where we have the destruction of the works of the devil 
clearly stated. These promises prove unequivocally, that the devil 
and his works are to pass away. To argue for the immortality of 
ein and pain in the clear light of theee truths, is to set at nought 
God's solemn promise and make him a liar. 

A OLABING AB8URDITT. 

While the gospel assures us that God is waging a warfare against 
evil, it is (according to my opponent) with the mento/ reneroatum that 
it shall never be destroyed ! Of all evils that ever escaped from Pan- 
dora's box, the dogma in question is the most horrible I It is the 
hydra-headed monster whose fangs have poisoned the fountains of 
life, and caused millions to pine away amid the desolations of 
broken hearts, and shrouded the future in the midnight of despair. 
Sauiin, the eminent French divine,/e& all this when he said : 

''I find in the thought a mortal poison which diffuses itself into 
every period of my existence, rendering society tiresome, nourish- 
ment insipid, pleasure disgustful, and life itself a cruel bitter." 

1. Gospel means Kood news. 

2. Endless punishment is not good news- 

3. Therefore, endless punishment is no part of the gospel. 

This syllogism being true, the doctrine in question is demon- 
strated to be false. As you are not answering my arguments, if 
any one thinks he can, I invite him to address me at Notasulga, 
AJa., and be shall have a hearing through my '^wpftT. 



131 

OBJECTIONS. 

1. The doctrine in question, represents God as able but not will- 
ing, or willing but not able to destroy sin. In either case God is 
'dishonored. I take the ground that he is both able and willing to 
destroy sin and pain, and does not every man know that what we 
-are willing to do, and able to do, we accomplish ? 

2. This doctrine makes God, not only worse than man, but worse 
than the brute, for the brute will protect its young to the extent of 
its power. 

3. It makes life an infinite curse. We did not make ourselves 
life was given us unasked, and do we not know that a gift from a 
iriend is intended to bless, not curse ? It is optional with us 

whether we n^ake a gift or not, but when we do, we have no right 
to give that (unasked) which we know will prove a curse to its re- 
<jipient. 

4. This doctrine can result in no good to any being in the uni- 
"verse — it really intends none, but is an evil, and that continually. * 

5. It destroys the bliss of heaven, for no one could be happy 
there, to know that some dear one mtist suffer always. Ck)uld the 
another be happy to hear the wailings of a beloved son or daughter 
4o all eternity, and feel that no mercy could ever reach them ? But 
«ome may sav, "we will not know these things." My opponent 
fiays in his Middle Life, we will. " But we will not care " says one. 
Will dot care I Strange saints in heaven to have no love for those 
they loved here ! Is hMiven made up of beings destitute of love I 
Do not these refleetions inoontestibiy prove, that endless punish- 
ment cannot be true ? 

6. The gospel is iatendend to comfort all that mourn. Where, 
J would ask, is the comfort, when one commits the body of a dear 
friend to the grave, believing that his spirit will suffer in hell to 
call eternity ? That Gtod has no mercy for such — that though he 
-tells us to show mercy, he will show ncme himself ! I cannot be- 
lieve that he is "like some great policeman, ready to knock every 
•offender down and stamp upon his soul forever." 

7. If the word hell signifies a place of endless punishment, it i s 
4i(trange that the apostle Paul never once used it in all his writings. 

Yet he says he "Had not shunned to declare the whoU counsel of 
«God,"— that he had "kept back iio\\vVa%V\i«X^w^ ^T^Ss^sa^^fcT <^rs^ 
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think ! Paul preached more than thirty years, wrote about one hun> 
dred chapters of the New Testament, and yet our word hell doe» 
not occur in all his writings ! 1 How shall we account for this if he 
believed hell to be a place of endless misery ? Clearly, he had na 
faith in such a theory, for he tells us he "had not shunned to de- 
-tilare the whtle counsel of God ! ! Is not the evidence conclusive,, 
that he neither believed nor preached such a doctrine ? 

8. The book of Acts, contains a minute history of the labors and 
preaching of the Apostles for over thirty years, yet the word hell 
occurs only once, (Acts 2:31.) and then it is applied to Christ I L 
How can we account for this silence if they were commissioned to 
preach endless punishment ? Had they used the word hell, it 
would not prove that they believed it to be a place of endless mig' 
e.*y ; but the fact that they did notf is proof pisitive that they had 
no faith^in such an idea. Paul **kept tack nothing thai was profitableJ'^ 
Let men preach for thirty years in these modern times and say 
nothing about hell, and what would be the impre8si«>n ? That they 
were not "Found," according to the prevalent creeds of the day t 
The Bible is plain in declaring that sorrow and sighing shall end ^ 
for we read "The ransomed of the Lord (he gave himself a ran- 
som for all,) (1 Tim. ii:6.) shalUreturn and come to Zion with sonc^s 
and everlasting joy upon their heads; they shall obtain joy and 
gladness, and iorrow and sighing shall flee away, (Isa. xxv:10.) 

PAIN AND I>£ATH fiHAIX C£AS9. X 

^^And there shall he nomore decdh, neUhtr shatt tksre be any mom pain 
for the former things Aove pateed amtofJ* (Bev. xxi:4w)- 

Kespectfuliy, 
June 1, 1878. J* €. BUBBUSS. 



BR. GRAVES TO MR. BURRU88. 



LEOTTEI?. ^VrriT. 



DO EIS TON AIOONA, EIS TOUS AIOONAS AND EIS TOUS AIOONAS TOOlf 
AIOONOON, MEAN FOREVER — ENDLISS DURATION? 

Mr. J. C. BuRRUSS — Dear Sir: — I will, as briefly as possible 
consider the term aion the root of the adjective aionios, and the 
force of the phrases at the head of this leltet, yjUw^^jer th^y occur 
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in the New Testament aa denoting duration without end. This will 
conclude my argument in the affirmative. 

The root of axon is on, the present participle of the verb eisni^ to 
he ; and its system is the adverb aie, aiei, aei, as the case may be, 
meaning always, ever, forever. Etymologically, therefore, ai-on 
:signifie8 alivays exvUing, endless duration. 

This, like all Greek nouns whose roots end in on, accented geni- 
tive 07108, signifies container of the idea indicated by the stem ; e. g,, 
of rooms, oinon, that which contains wine, wine-room; lotUoon, that 
which contains a bath,— bath-room ; andron and gunaiJconj gentle- 
man's room, lady's room. So dendron, a field containing trees, i, e,* 
:& grove, etc. 

Ai'OUy therefore, literally means the container of time J not a 
part, but all time, i. €., eternity: the container of eternity as a con- 
-crete perfect whole. It was sometimes used by the poets in a mod- 
ified sense, as we shall show it is in the ^ew Testament. Prof. 
•Clark has recently given every example of the use of this term in 
•classical Greek, as in the case of aionios; and I will give a sufficient 
number of these, with his summary, which no scholar will question 
i>efore developing its New Testament use : 

''The earliest use of the term occurs in Plato's works called The 
'Timaios, but he is discussing not the word, but the thing signified 
hj it. He describes it as the container of eternity, or tKe duration 
of Gk>d and all immortals, which is in this word concrete thing; or, 
in other words, it is daration conceived as a perfect unity — ^an eter- 
nal now, without past or future, or beginning or end. It is the 
ideal which time imperfectly imitates. He applies to it the ad- 
Terb ad, and the adjective aidios, words which, by universal ag^e- 
ment, mean 4, always, and infinite and eternal. He uses the word 
cion four times; but I can only quote one sentence. He says very 
<listinctly that God made the visible heaven partly out of eternal 
essense ; but it is divine and full of divinities : yet it has only time 
and its revolutions are the measures of time. But the pattern 
which he partly imitated was the best infinite divine essence which 
he could see ; and this, when viewed as duration, is aixm^ He says: 
''The pattern was an aidioB [infinite or eternal living being — a 
xeal being though all eternity [aion]^ 

About the same time wrotftaljotc^TK«iTvm»\sA^\^iv\si^'sat^^^ 
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mentfi, one of which is as follows: "It [time is an imitation of the 
beginningless time we can call eternity [^aion] for as the heavens 
were made in reference to an infinite [or eternal, aidios] pattern, so 
time wi 8 created in reference to a pattern, — the aionJ'* 

Next comes Aristotle, who says : "Outside of the cosmos there 
neither is nor can become, any body, space, vacuum or time- 
Whatever is there has had no being in space, nor does time make 
it old. There is no transfer of any of the things that are beyond 
the border, but unchanging and passionless, having the best and 
most self-sufficient life, they continue through all aion. For this 
word aion was divinely spoken by the ancients; for the bound \_teloSy 
end which includes the time of the life of each being, outside of 
which is nothing according to his nature, is called an aion of each 
one. So also the bound of the whole heaven, the bound'which con 
tains all time and infinity, is [an] aion deathless and divine, hav- 
ing received this from [its] endless existence [apo toi aei tmail? 

We have, then, from Aristotle two definitions of the word ai&n^ 
In the one it is the concrete whole of a human being's existence* 
In the other it is the concrete whole of God's eternity, like PlatoV 
definition. Aristotle himself, however (and all the other philoso- 
phers), only uses the word in the larger sense. He uses it thirteen 
times with the meaning of the container of eternity and of God, but 
I can here -only quote a part ; he says : "That which has no begin- 
ning of its state, but could no^ forn^erly through all eternity {avoii^ 
be different." "Moving an aidion [infinite or eternal] motion 
through aion." The whole heaven neither had a beginning, nor 
admits of corruptions but exists one and infinite [or eternal aidios^ 
not having beginning and en^ in all the aion, but having and em- 
bracing in itself the infinite lapeiron'] time." 

In Isocrates, an orator of the fourth century before Christ, who* 
some times uses the word loosely, and never philosophically, occurff^ 
this saying, "Those who live with piety and righteousness, both 
continue securely in the present time, and concerning t^e whole 
aion have their hopes very sweet." Speaking of persons initiated 
in the Elusinian mysteries he says, they "Have sweet hopes con- 
cerning the end of life and the whole aion. Our best scholars think, 
these passages indicate a belief in the immortality of souls. 

DIodoruB, in the Bret century before Christ, wrote, "Joining the 
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order of the stars and the natures of men into a common analogy^ 
it circleH continually through all the aion. Again he says, '^Some 
presuming that the cosmos is unborn and imperishable, have af* 
firmed 4hat the race of men has existed from eternity (aion.)*' 
Again, "By fear of harm of their bodies, and of dingraced repute 
for all the aion — (referring to deprivation of religious burial sup- 
posed necessary for souls). Again he writes, "To spend eternity 
(the aion) in the approaching Hades with the pious." 

About the Christian era, and for several centuries later, there 
were hosts in all Greek-speaking nations who believed that there 
had emanated from God, before time began, a number of lesser dei- 
ties who would live forever. These they called atones, imitating 
Plato imperfectly, or following a still older idea. For Erinna, a 
poetess early in the sixth century before Christ, in an ode to the 
goddess Ehome (Might) wrote, "To thee alone, the greatest Aion^ 
who shakes all things, and transform life yaricusly, does not 
change the favoring wind of rule." And Euripides, in the fifth 
century, wrote, "Many things does Fate produce, and Aion, Son of 
Kronos." In the second century aftejr Christ, Epictetus wrote, 
"I am not an aion^ but a m^n." 

Plutarch in the second century said of suicides, "They must not 
thus go to eternity (aion). 

In a work variously attributed to Plato and to Lucian, it issaid, 
"The time of a life is very little in comparison with all eternity, 
the aion** In an ancient Greek pireface to Plato^s works it is writ- 
ten, " He found out what aion is. For thos^ who prr^ceded him 
said that aion was infinite of time ; but he showed that the infinite 
of time and the aion are different things." 

Alcinoup, an early Greek philosopher, in an introduction to the 
study of Plato, says, "God made time as an interval of the move- 
ment of the universe, as it were an imitation of the aion, which is a 
measure of the one eternal (aionios) universe." 

In the first century after Christ, the Jew Philo wrote in similar 
ways saying, "In aion, neithef has any thing passed, nor is anything: 
coming, but only subsisting." . 

Coming forward to the third century after Christ, we may cite 
Numenius and Plotinus, philosophers of high repute. Numenius 
defines aion "that which has real existence,^ always^ In tima iie^^jwrdfiA 
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as a perfect whole and present only/' Plotinus uses the word sev- 
enty-fiye times in eight essays, one of which is a treatise on eternity 
under the name of aion. He says, '*If any one wonders at this uni- 
verse and its eternal (aidion) course for it contains in itself all 

the immortals, all mind, all God, all soul. It exists always. Its 
hlessedness is not acquired, but all thinics are in aion. And the 
really existent aion which time mimics. 

Aion is greater than time by an interval (or infinite, aidioa) pow- 
er." "Real beings (incorporal) have aioUj not time." *^Aion is as- 
sociated with mind, but time with the bodily life. It is not souls 
that are in time, but their experience and acts, for souls themselves 
are eternal (aidios)." Aion and time are diflferent. The former is 
connected with the eternal (aidios) nature, but time with things 
that have beginnings." "The intellectual universe and the aion 
have the same contents." 

I especially commend to the reader's attention the following pas- 
sages from Plotinus in which he says that the aion is the container 
of aidiotes (eternity). He says, "Aidiotea is the constitution of an 
aidios subject, but aion is the substance with that kind of constitu- 
tion apparent in it. Whence thought says that the aion is the same 
as Gk)d." "The entire and complete essence of real being, which 
cannot lack or receive accessions is aton, for aion is from the eternal 
real being {apo Um aei ovUos. 

THX SUMMABT. 

I conclude, then, with this summary. To the Greek philoso- 
phers and theologians aion was in time in the sense of the container 
of God and all immortal beings with their attributes, nature and 
eternity (aiidioies). To the poets aion was time conceived as merg- 
ing in an unknown state, and as a concrete container of a soul's ex- 
periences. 

I will now notice the modified sense in which it is used in the 
"New Testament. 

"aion" as used in the new testament. 

The only important question left in this discussion is, — 
In what sense is aion when applied to future duration used in 
the New Testament? This can be ascertained with the utmost cer- 
/«//7/^ii/7<///;9J(e/iioii9tration will settle the question of the dura* 
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tion of future punishment in the mind of every man willing to ac- 
«c^ the truth. 

I propose to instance every use of the term in the I^ew Testament 
that the reader may see for himself it8][meaning in each passage. 

AION SINGLY INDICATING A COMPLETE PERIOD. 

Aion is used thirty-five times to express the whole of a period of 
time, or that contains the whole of a divine arrangement with re- 
spect to the race ; and in all such instances it should be translated 
**age" or "dispensation." 

"And whosoever speaketh a word against the Son of man, it shall 
be forgiven him ; but whosoever speaketh against the Holy Ghost, 
it shall not be forgiven him, neither in this world, neither in the 
world to come." Matt. xii.:32. 

"He also that received seed among the thorns is he that heareth 
the word and care of this world, and the deceitfulness of riches, 
choke the word, and he becometh unfruitful." Matt. xiii.:22. 

"The enemy that sowed them is the Devil ; the harvest is the 
«nd of world (or age) ; and the reapers are the angels. As there- 
lore the tares are gathered and burned in the fire, so shall it be in 
the end of this world (or age)." Matt. xiii. 39, 40. 

"So shall it be at the end of the world (or age) : the angels shall 

come forth, and sever the wicked from among the just. Matt. xiii. 

19. 

"And when he saw a fig-tree in the way, he came to it, and 

found nothing thereon, but leaves only, and said unto it : Let no 
fruit grow on thee henceforward forever. And presently the fig- 
tree withered away." Matt. xxi.:19. 

"And as he sat upon the mount of Olives, the disciples came un- 
to him privately, saying: Tell us, when shall these things be? and 
what shall be the sign of thy coming, and of the end of the world?" 
Matt xxiv^3. 

"Teaching them to observe all things whatsoever, I have com- 
manded you ; and lo, I am with you alway, even unto the end of 
the world." Matt. xxviii.:20. 

"And the cares of this world, and the deceitfulness of riches, and 
the lusts of other things entering in choke the word and it becom- 
eth unfruitful." Mark iv.:19. 

"But he shall receive a hundrod ioVd xtfyn Va. ^^^a ^onifc^issQaw*.^ 
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and brethren, and sisters, and mothers, and children, and lands,, 
with persecutions ; and in the world to come eternal life." Mwk 
x.:30. 

''And the Lord commended the unjust steward, because he had 
done wisely ; for the children of this world are in their generation 
wiser than the children of light." Luke xvi.:7. 

"Who shall not receive manifold more in this present time, and 
in the world to come life everlasting." Luke xviii.:30. 

''And Jesus answering, said unto them : The children of this 
world mary, and are given in marriage ; but they which shall be 
accounted worthy to obtain that world, and the resurrection from 
the dead, neither marry, nor are given in marriage." Luke xx.: 
34, 35. ^ 

"And be not conformed to this world ; but be ye transformed by 
the renewing of your mind, that ye may prove what is that good 
and acceptable and perfect will of God. Eom. xii.:2. 

"Where is the wise? where is the scribe ? where is the disputer of 
this world? hath not God made foolishnees the wisdom of this 
world?" ICor. i.:20. 

"Howbeit, we speak wisdom among them that are perfect ; yet 
not the wisdom of this world, nor of the princes of this world, that- 
come to nought." 1 Cor. ii.:6. 

In this verse it occurs twice. 

"But we speak the wisdom of God in a mystery, even the hiddenr 
wisdom, which God ordained before the world unto our glory*, 
which none of the princes of this world knew, for had they knowD> 
it, they would not have crucified the Lord of glory." 1 Cor. iL:. 
7,8. 

"Let no man deceive himself. If any man among you seemeth. 
to be wise in this world, let him become a fool, that he may be: 
wise." 1 Cor. iii.:18. 

"Now all these things happened unto them for ensamples; and 
they are written for our admonition, upon whom the ends of tha 
world are come." 1 Cor. x.:ll. 

"In whom the god of this world hath blinded the minds of theme 
which believe not, lest the light of the glorious gospel of Christ 
who is the image of God, should shine unto them." 2 Cor. iv.:14^ 

"Who gave himself for our sins, that he might deliver us from 
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thifl present evil world, according to the will of God and our 
Father." Gal. i.:4. 

"Far above all principality, and power, and might, and domin- 
ion, every name that is named not only in this world, but also in 
that which is to come.'** Eph. i.:21. 

Wherein in time past ye walked according to the course of this 
world, according to the prince of the power of the air, the spirit 
that now worketh in the children of disobedience." Eph. ii.:2. 

"That in the ages to come he might shew the exceeding riches 
of his grace, in his kindness toward us, through Jesus Christ.'* 
Eph. ii.:7. 

Here they were forced to translate it properly; for they could 
not say in the worlds to come. 

"According to the eternal purpose which he purposed in Christ 
Jesus our Lord." Eph. iii.:ll. . 

This should read : "According to the plan of the ages, which he 
formed for Jesus Christ our Lord." 

"For we wrestle not against flesh and blood, but against princi- 
palities, against powers, against the rulers of the darknees of this 
world, against spiritnral wickedness in high places." Eph. vi.:12. 

"Now unto the King eternal, immortal, invisible, the only wise 
God, be honor and glory forever and ever, Am«n. 1 Tim. i.:7. 

"Now unto the King eternal" should read, "now. unto the King 
of the ages," which is Christ. 

"Charge them that are rich in this world \or this age) that they 
be not high-mined, nor trust in uncertain riches, but in the living 
God, who giveth us richly all things to enjoy." 1 Tim. vi.:17. 

"For Demas hath forsaken me, having loved this present world, 
and is departed unto Thessalonica ; Crescens to Galatia, Tit-us un- 
to Dalmatia." 2 Tim. iv.rlO. 

"Teaching up, that denying ungodliness and worldly lusts we 
should live soberly, righteously and godly in this present world. *^ 
Titus ii.:12. 

"Hath in these last days spoken unto us by his Son, whom he 
hath appointed heir of all things, by who-n also he made the 
worlds (or arranged the ages^ or dispensation). Heb. i.:*^. 

"And haye tasted the good word of God, and the powers of the 
world to come." Heb. iv,:5. 
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''For then Diust he often have suffered since the foundation of 
the world ; but now once in the end of the world hath he appeared 
to put away sin by the sacrifice to himself." Heb. ix.:26. 

"Through faith we understand that the worlds were framed by 
the word of God, so that things which are seen were not made of 
things which do appear. Heb. xi.:3. 

While this may be true of the material worlds, yet we have no 
right so to translate the passage, since aion never is used by' the 
Holy Spirit of a meterial body, planet or star, but to duration. 

Nf w in these thirty-five instances it is used to express a complete 
arrangement concerning the race contained within a period of time, 
and therefore to be understood of limited duration. The expression 
is in no sense ambiguous or calculated to deceive. But let it he home 
in mind in thU seme U i, never applied to the punishment of the wicked. 

AION ALONE WITH THE PBEFOSmON. 

Eis is equivalent to evermore forever j and with a negative **never- 
more.*^ 

"But he that shall blaspheme against the Holy Ghost hath never 
(t. e.j not forever) forgiveness, but in danger of eternal damnation.^ 
Mark iii.:20. 

"And Jesus answered and said unto it, No man eat fruit of thee 
hereafter forever. And his disciples heard it." Mark xi.:i4. 

When that barren fig-tree bears fruit the sin against the H0I7 
Spirit will be forgiven, — but when ? 

"And he shall reign over the honse of Jacob forever ; and of his 
kingdom there shall be no end."' Luke z.:33. 

"As he spake to onr fathers, to Abraham, and to his §eed for- 
ever." Luke i.:55. 

"But whosoever drinketh of the water that I shall g^ve him shall 

never [i. «., not forever] thirst ; but the water that I shall give him 

shall be in him a well of water springing up into eyerlasting life." 

John iv.:14. 
"i am the living bread Which came down from heaven ; not as 

your fathers did eat manna, and are dead : he that eateth of this 

bread shall live forever," John vi.:58. 

"And the servant abideth not in the house forever; but the Son 
abideth ever." John viii.:35. 
In ibis verae we have eis ton aiona twice, and both in the sense of 
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**Veril7i verily, I say nnto you, if a man keep my saying, he 
shall never see death. Then eaid the Jews unto him : ]Sow we 
know that thou hast a devil. Abraham is dead, and the prophets ; 
and thou sayest, if a man keep my suying, he shall never tante of 
death.'' John viii.:51, 52. 

**And I give unto them eternal life; and they shall never perish, 
neither shall any man pluck them out of my hand.'' John x:28. 

"And whosoever liveth and believeth in me shall never die." 
John xi.:26. 

"The people answered him : We have heard out of the law that 

Christ abideth forever ; and how say««t thou the Son of man munt 

be lifted up ?" John xii.:34. .4 

"Peter saith unto him : Thou shalt never wash my feet." John 
... f^ 
xiii:8. 

"And I will pray the Father, and he shall give you another 
Comforter, that he may abide with you forever." John xiv.:16. 

"Wherefore, if meat make my brother to offend, I will eat no 
flesh while the world staneth, lest I make my brother to offend." 
— 1 Cor. viii.:13. 

This is no translation, but a paraphrase ; it should read : "I will 
not eat flesh forever ;" or, "I will never more eat flesh." 

"As it is written : He hath dispersed abroad ; he hath given to 
the poor ; his righteousness remaineth forever." 2 Cor. ix.:9. 

"As he saith also in another place : Thou art a priest forever af- 
ter the order of Melchisedec." Hqb. v.:6. 

"Whither the forerunner ifi for us entered, even Jesus, made a 
high-j^riest forever after the prder of Melchisedec" Heb. vi.:20. 

"Fpr he testifieth : Thou art a priest forever after the order of 

Melchisedec For those priests were made without an 

oath ; but this with an oath by him that said unto him ; The liord 
sware and will not repent, thou art a priest forever after the order 

of Melchisedec But this man, because hecontinueth 

ever, hath an unchangeable priesthood For the law 

, maketh men high-priests which have infirmity ; but the word of 
the oath, which was since the law, maketh the Son, who is conse- 
crated forevermore." Heb. vii.:21, 24, 28. 

"Being born again, not of corruptible seed, but of incorruptible, 

by the word of God, which liveth and abideth torevet 

But the word of the Lord:.eBdure\Vi iot^^^x?^ \ V^\Kt \.!^^'^. 
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^These are wells without water, clouds that are carried with a 
tempest, to whom the mist of darkness is reserved forever." 2 Pe- 
ter ii.:17. 

"But grow in grace, and in the knowledge of our Lord and Savior 
Jesus Christ. To him be glory both now and forever. Amen." — 
2 Peter iii.:18. 

No one can doubt what Peter meant by the phrase eis aionaj if he 
will compare these two passages. If honest, he will admit that 
the darkness reserved for the wicked will continue afi long as 
the glory ascribed to Christ, This is conclusive for my position. 

'^A.nd the world passeth awsy, and the lust thereof ; but he that 
doeth the will of God abideth foaever." 1 John ii.:17. 

''For the truth's sake which dwelleth in us, and shall be with us 
orever." 2 J jhn ii. 

''Raging waves of the sea, foaming out their own shame; wander- 
ing stars to whom is reserved the blackness of darkness forever." 
Jude is. y 

The reader will notice that aion, with the prf^position eis, is used 
thirty times; and of these twenty-nine when no one candotfbt that 
it must mean endless duration, since it is applied to the covenant of 
Ood, to the glory of Christ, the life of the righteous, etc. These 
twenty-nine passages must unquestionably determine the meaning 
of the phrase eis ton aiona to be forever — endless duration. It must, 
without question then, have the signification in the remaining 
pasi^age, Mark iii.:29, in which ChriBt declares that'the sin against 
the Holy Spirit will not be forgiven forever. There is no escap- 
ing this; audit of itself settles the question whether a part of 
the human family will be endlessly punished for sin. Some com- 
mitted the unpardonable sin during the ministry of Christ and his 
apostles, and multitudes have commited it. Thousands of objec- 
tions to the doctrine, and tens of thousands imaginary difficuUiea of 
of faith, ar^ fiwept away by this one fact — (Ae blasphemy against the 
Holy iypirit has never yet received, and^ never wiU^ theforgivenness of €hd. 

But this is by no means all the testimony of aion. There are a 
few instances of the use of aion singular with ek and apo, from: 
*' "Ah he spake by the mouth of his holy prophets which^have been 
i^ince the world began." Luke i.:70. 

ApaionoSg Jiteriilly, from the ages ; from ever ; from the time the 
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:fir8t ai&riy age period, or dispenBation of time, was determined or 
4irranged in the Divine Mind, t. e., from etsmity. 

^'Siuce the world began was it not heard that any man opened 
the eyes of one that wiis bom blind." John ix.:32. 

'We have here ek ton aionionf from the aion ; from the first age ; 
never before. 

"Whom the heaven must receive until the times of the restitu- 
tion of things ; which Gkxl hath spoken bj the mouth of all his ho- 
}y prophets since the world began." Acts iii.:21. 

The same phrase occurs to convey the same meaning, from the 
l)eginhing. This phrase is never applied to the punishment of 
the wicked. 

AION IJSED IK THE PHTRAL. 

In the following passages we have the phrase, eis tons aionousj lit- 
<erally for the ages ; equivalent for eis pantous tous aionous, all the 
■ages ; rhetorically a stronger expression than eU ainnon, but in fact 
only emphasizing it. I submit every instance of its use : 

"And lead us not into temptation, but deliver us from evil ; for 
thine is the kingdom, and the power, and the glory, forever. 
Amen." Matt. vi.:13. 

No one will question that the phrase implies endless duration in 
this place. 

"And he shall reign over the house of Jacob forever ; and of his 
kingdom there shall be no end." Luke i.:33. 

If any one doubts the duration referred to by the phrase in this 
passage, he can learn it from the last clause : ''And of his kingdom 
£(me eetai tdoa] there will be no end. 

"Who changed the truth of God into a lie, afid worshipped and 
served the creature more than the Creator, who is blessed forever." 
Bom. i.:25. 

"Whese are the fathers, and of whom, as concerning the flesh, 
Christ came, who is over all, God blessed forever." Bom. ix:5. 

For of him, and through him, and to him, are all things, to whom 
be glory forever." Bom. xi:36. 

"To God only wise be glory through Jesus Qirist forever." 
— Bom. xvi. 27. 

In each of these passages the phrase is eis Uma aionos, — unto all 
f^^es ; duration without end. 
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"But we speak the wisdom of God in a mystery, even the hidden 

wisdom, which God ordained before the world unto our glory." — 

1 Cor. ii:7. 
Pro ton aionoUf before the ages commenced ; from eternity. 

"Now all these things happened unto them for ensamples ; and 
they are written for our admonition, upon whom the ends of the 
worlds are oome." 1 Cor. x:ll. 

The ends of all ages ; the end of one, and the commencement of 
another. 

"The God and Father of our Lord Jesus Christ, which is blessed 
forevermore, knoweth that I lie not." 2 Cor. xi.:31. 

Eis Urns aionas, for all ages. So in Heb. xiii.:8. 

"And to make men see^what is the fellowship of the mystery ,, 
which from the beginning of the world (apotion ainoon, from the 
ages) hath been hid in God, who created all things by Jesus- 
Christ; according to the eternal purpose which he pro- 
posed in Christ Jesus our Lord." Eph. iii.:9, 11. 

This expression is never used with respect to the punishment of 
the wicked. 

I now come to the strongest, and most emphatic expsessions the 
Greek language affords to indicate endless duration. 

Eis tous aionas toon aioon is applied to the existence, glory and 
worship of God and of Christ, and the reign of* the righteous^ and 
is equivalent to forever and ever. The conception is endlessness 
add(d to endlessness, eternities to eternities ; or the aggregation of 
all conceivable ages, periods and measures of time. 

"To whom be glory forever and ever." Gal. i.:& 

Endless duration, 

"Unto bim be glory in the church by Christ Jesus throughout 
all ages, world without end." Eph. iii,:21 

Ton aumas- toon cfionoony of the age of the ages ; endlessly. 

"Now unto God and our Father be glory forever and ever.*'' 
Phil. iv.;20. 

"Now unto the King eternal, immortal, invisible, the only wise 
God, be honor and glory fprever and ever." 1 Tim. i.;17. 

"And the Lord shall deliver me from every evil work, and will 
preserve me unto his heavenly kingdom, to whom be glory forever 
and ever.'' 2 Tim. iv.:18. 
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'*But unto the Son he saith : Thy throne, O Qod, is forever and 
ever." Heb. 1^8. 

'^Make voii perfect in every good work to do hie will, working in 
you that which is well pleading in hin eight, through Jesus Christy 
to whom be glory forever and ever." Heb. xii.:21. 

'*If any man speak, let him speak as the oracles of God ; if any 
man minister, let him do it as of the ability which God givetb 
that God in all things may be glorified thieugh Jesus Christ, to 
whom be praise and dominion forever and ever." 1 Peter iv.:ll. 

'^To whom be glory and dominion forever and ever." 1 Peter 
v.:ll, 

*^ And hath madt)' us king» and high priests unto Gk)d and his 
Father : to him be glory and dominion forever and ever." Eev . 
i.:6, 

"I am he that liveth, and was dead ; and behold, I am alive for- 
evermore." Rev. L:18. 

"And when those beasts give glory and honor and thanks to him 
that sat on the throne, who liveth forever and ever, the four and 
twenty elders fall down before him that sat on the throne, and 
worship him that liveth forever and ever." Rev. iv.:9, 10. 

"And every creature which is in heaven, and on t- e earth, and 
under the earth, and such as are in the sea, and all that are in 
them^ heard I, sayii^ Blessing, and honor, and glory, and power,, 
be unto him thatsitteth upon the throni9> and unto the Lamb for- 
ever and evei:, Afid the four bea8t0 $aid. Amen. And the four 
and twenty elders fell down and worshipped him that liveth forever 
and ever." Rev. v.Cl^ 14. 

"Blessing, and glory, and wisdom, and thanksgiving, and honor,, 
and power, 3.nd might, be unto our God forever and ever." Rev. 
viii.:12. 

"And ^vaj» by him that liveth forever aad ^/^r." -^v. z.:6. 

"The kingdoms of this world are Jieoqm^ 1^ kingdoms of our 
Lord, and of his Christ ; and he shall reign forever and ever." 
Rev. xi.:15. 

"And oiiie"of the four b^^sts gave unto the seven angels seven 
golden vials, full of the wrath 6f :G«d^vbo livdthforever and ever.'' 
S^v.. xv»;7.- 

"And there shall be no night ther^ and tb«y need no : candle, 
neither light of the sun : for the-^L<Nrd God ^iveth them light ; and 
they shall reign forever and evet, Ban. xxCv.'Si* 
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No man ever did qaeetion but the phrase is oofrectly translated 
forever and ever in these passages ; and thej determine the s^ise 
in which the inspired writers used it. The same phrase, when ap- 
plied to the punishment ol the wioked, must imply th^ same dura- 
tion. 

"And the smoke of their torment asoendeth up forever and ever ; 
and they have no rest day nor night." Bev. xiv.:ll« 

"And her smoke rose up forever and ever." Bev. zix.:3. 

"And the Devil, that deceived them, was cast into the lake of 
fire and brimstone, where the beast and the false prophet are, and 
shall be tormented day and night forever and ever." Bev. xx.:10. 

I ask 4he honest-minded man to place these two passages side by 
side, and let his conscience decide if the torment of the wicked is 
not declared by this phrase to be as endless as the felicity of the 
righteous : 

"And the Devil, that deceived 

^Ithem, was cast into the lake of 

fire and brimstone, where the 



"And there shall be no night 
there ; and they need no candle, 
neither light of the sun : for the 
Lord God giveth them light ; and 
they shall reign forever and ever." 



beast and the false prophet are 
and shall be tormented day and 



Bev. xxii.5. night forever and ever." Bev. 

xx.:10. • 

Aioon occurs in one hundred and five passages in the New Tes- 
tament. It is used forty-one times to indicate a period of time in 
time, but containing the whole of the period referred to. When 
thus used. King James's translators have, in thirty-eight instances, 
rendered it by "world" and three times by "age," when it should 
be translated in every instance "age," or "dispensation," — an in- 
definite period. 

The phrases ton aionon, and tons aioonas, with eis, apo or ek, 
occur forty-one times; and in forty of the passages they are trans- 
lated "forerer," undoubtedly referring to endless duration, and 
once to the sin against the Holy ^nrit, that it should never be for- 
given. 

The phrases 'eis aionon aiaooB, eis tons aionas toott aloDOon 

aioon," are used in the plonJ, tmd 4oplicaited merdy lor empha- 
sis ; and correspond to our emphatic expressions forever and ev«r, 
from everiastiiM^ to everlasting, in all the eternities of the past and 
la Ml/ the etoroTtim oi the futuxe ^ mere figurative under the class 

*UBedbj J. Cook. Orto. p. 149. 
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hyperbole ; exaggeration) but the very strongest expressions the 
human language furnishes to express the absolute endlessness of 
duration. 

The phrase translated '^foreTcr and ever" is used twenty-one 
times in the New Testament. Eighteen times it unquestionably 
means duration without end ; and are we not bound by every rule 
of interpretation to translate the remaining three in the same 
sense 7 This settles the question of the endlessness of future pun- 
ishment beyond all reasonable doubt. I am willing to abide the 
verdict of all impartial, honest-minded men. 

In my next I will sum up my arguments on the affirmation for 
the concluding letter on the affirmative, with your permission. 

J. R. GRAVES. 

MR. BURRUSS TO DR. GRAVES. 



LETTER/ 'VIZI. 

"Your covenant with death shall be annulled, and your agreement 
with hell shall not stand." Isa. xxviii.:18. 

Dear Sir: — It is strange and humiliating to me, to think that 
in the afternoon of the nineteenth century, any minister can be 
found pleading for the immortality o'f the devil and his kingdom, 
urging the same as a-vital article of christian (?) doctrine. That 
Christ should teach such a doctrine as you claim he did, is clearly 
at variance with his declared mission to the world, and contrary to 
his benign and adorable character. To say that he will eternize 
sin and pain, is to say he prefers vice to virtue, misery to happi- 
ness : which is opposed to all that is revealed of him. Now I hold 
that our conclusions should always harmonize with first principles. 
Jesus has told us that a sweet fountain does not send forth bitter 
water. Apply this if you please to God : — ^he is the fountain of 
go<<lnes8, love and mercy. His justice is the justice of love, for 
all his attributes are permeated by the essence of his nature — love. 
(1 John iv.:8.) To say that endless punishment can proceed from 
such a being, is to say a sweet fonntain can send forth bitter water. 
Our conclusions must harmonize with God's character. When 
they do not, we may know we have imbibed error. HonAat^ <^«a^ 
not steal, chastity cannoibe \«wd^ XAmvetvoKft ^skqksrX ^sgcotoR. 
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drunkenness, becanse it is simp] j impossible for such consequences^ 
to flow from such sources. No sane mmn will for a moment qestion 
this. Is it not theref(»re equally palpable that endless misery can- 
not flow from almighty immortal love? I ask my brethren of the 
cruel faith to pause and think this matter over candidly in the fear 
of God. No man should feel bound to cling to a creed, though it 
outrages common senee and all the noble instincts of our nature. Do* 
not all our better feelings tell us that endless toitoent cannot be 
true ? Who gave us these noble feelings 7 Did they not come 
from God ? Most assuredly. But the dogma of endless torment 
A^^was invented by savage, brutal, heathen men, as I have pre- 
viously shown. Now I say it is our bounden duty to believe the 
promptings of those better feelings which we know came from God,, 
rather than those teachings which came from men. Admitting 
that my opponent believes the dogma of endless torture is from 
God, he does not know it, but we do know that the best impulses of 
our nature are froniGod, There cannot possibly be any mistake 
here ; and these al 1 testify against the cruel doctrine in question^ 
Now when there is certainty on one side, and uncertainty on the 
other, what in our>luty ? Clearly to espouse that cause which i» 
sustained by certainty. The man does not live who could punish, 
always? Why ? because his<feelings of mercy (which are of God), 
could not sanction such awful tortures I Never I As well might 
we say the light of the gun produces darkness, as that love can con- 
sign to immortal agony 1 D,on'( every candid nian know that it 
cannot? Now to say that the Bib.^e which came from God teacher 
this monstrous dogma, is to fiay that the light;. produces darkness,, 
and love, unending torture, which every reasonable man knows is- 
simply impossible. 

SYI/IXXJISMS. 

1. The teachings of the. Scriptures when understood, do not clasht 
with God's character. 

2. But endless punishment does clash with God's character. 

3. Therefore endless punishment is not taught in the Scriptures.. 

Once more — . ' 

1. Grod unchangeably loves all ma^Mtld.* 

2. Lov^ will bless the objects loved', to the extent of its ability. 

3. God is almighty love, and will tkerelore bless endlessly, all 
the objects of that love. 
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Bsvnnv OF your positions. 

You occupy much Rpace in trying to prop up your position con- 
cerning aion, and to do this you tell us what,one Mr. Clark says, 
'what Plato, Aristotle, Epictitus and others said many centuries 
•since ; and you weary your readers by telling them what these old 
time folks believed. Why did yon not also tell us that up to the 
days of Galileo old time folks believed this earth to be dat and 
stationary, and that therefore it is ! You might also have referred 
to the days of New England witchcraft, when people were put to- 
death for witchcraft ; and when even the pious John Wesley said 
he did not think a man who denied witchcraft could be a chris- 
tian! 

yOUK DEFIJfinOlff OF AION. 

"Always existing" we are told it means. Even this cannot sus- 
tain the dogma in question. Applied to God and happiness, this 
-definition might do — ^they have been "always existing; but it is not 
true of punishment — ^it has not existed coeval with God. There- 
fore, you have summoned a witness that is directly against you, 

DERIVATION OF JklQN. 

It is claimed that aion is from aei, always^ and on, being — al- 
ways being. It is not clearly established that these are roots of 
aion. Some contend that aion comes from the verb aio — others, 
that it is composed of aia, a poetical word, signifying the world and 
on, to exist. Be this as it may, if aion comes from aei, and on, it 
must be acknowledged that its strength as to duration, is derived 
from aei. Now I argue that this word is not used in the Scrip- 
tures to signify endless duration, but continously — longer or shorter 
according to circumstances. This has been my position concern- 
ing nion, aionios, etc, in this discussion ; and 1 am sustained not 
only by C. F. Deems, D. D., fiev. John Foster and Dr. McEnight^ 
but by Prof. Stuart, than whom, no higher authority on the A.mer- 
ican continent could be quoted. He says: 

"The words kedes and od, rendered by Turretine eternity, are 

like the Greek aion, that signifies any thing ancient, which has en- 

<lured, or has to endure for a long period. The question when the 
words are to have the absolute meaning of eternity, and when the 
«ense of ancient or very old, is always to be determined by the na- 
ture of the context." Letters to Dr. Miller, p. 128. Clearly then 
the subject to which the word is applied determines its meaning. 
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SCBIPTUBE U8AOE OF i4EI. 

I hold that the Scriptural usag^ of this word precludes the idea 
that endless duration inheres in it. 

''And the multitude, crying aloud, hegan to desire him (Pilate) 
to do as he had ever (aei — always) done unto them.'' Mark xy.:8. 

"Ye stiff necked and uacircumcised in heart and ears, ye do al- 
ways (aie — continually) resist the Holy Spirit." Acts vii.:51. 

"For we which live are always delivered — (aei, continually ex- 
posed) unto death." 2 Cor. iy.:ll. 

"The Cretans are always 'aei — ^habitually) liars." Titus i.:12. 

"They do always (aei — continually) err in their hearts." HeK 
ii.:10. 

"Be ready always (aie — continually) to give an answer to every 
one that asketh you a reason for the hope that is in you," 1 Peter 
iii.:18. 

"Wherefore I will not be negligent to put you always, (aei — con- 
tinually) in remembrance of these things." 2 Pet. i.:12. 

Now consider the above : In not a solitary instance can endless 
duration be meant. Not one ! What a frail foundation on which 
to rear the monstrous dogma of immortal torture I 

YOUR ATJTHOKITIE8 QUOTED DO NOT 8US=rrAlN YOU. 

Plato quoted by you from Prof. Clark, uses aidios, and not aion,. 
to express infinite duration. Let it be borne in uiind that aidios is 
never-applied to punishment. Aristotle, as quoted by Prof. Clark, 
your witness, says : "For this word aion, was divinely spoken by 
the ancients, for the bound (telos, end) which includes the life of 
each being, is called an aion of each one." He then goes on to 
give it a second meaning — that of endless duration as "applied to 
heaven and all time ;" but as punishment has not existed coeval 
with heaven and all time, aion cannot have this meaning when ap- 
plied to it. This is in perfect harmony with the position I have 
maintained — that the word really means indefinite duration, longer 
or shorter, according to circumstances. Aristotle when wishing to 
express endless duration postively, uses aidios, an unequivocal 
word. Erinna is quoted as speaking of "the greatest aion who 
shakes all things." But why speak of the greatest aion if it really 
means endless duration ? Can any time be greater than that ? The^ 
truth J3, aion ia used like our word time. A aecoiid \a XVicite, ^ \jclo- 
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ment is time, an hour is time, a day is time, a jear is time, and a 
hundred jears also. Aristotle confirms this ; when speaking of the 
death of an infant he says, '^In that very day its aion ends." Plato 
says, "The infinite of time, and the aion, are different things.'' 
Philo says, "In aion neither has any thing passed, nor is any thing 
coming, but only subsisting." That you should bring up such wit- 
nesses to prove that aion means all coming time, astonishes me. 
I^umenius is equally against you. He defines aion as "That which 
has real existence, always in time regarded as a perfect whole, 
i^^and present only 1 1 " How then can it of itself mean all fu- 
turity? 

YOU ACKNOWLEDGE WHAT I CLAIM. 

After wearying our readers with a vague logomachy, near the 
conclusion of your letter, you at last "confess" that aion means 
t^^an indefinite period ! 1 Thus knocking the under-pinning from 
under the gloomy castle you had attempted to rear 1 

A STRAKOhB IDEA. 

You say, "if the state of the wicked after death may be changed 
from misery to bliss, that of the other may be from bliss to wick- 
edness, and therefore the redemption of the righteous cannot be 
eternal, nor their bliss endless.* This is saying that unless wick- 
edness endlessly continues, holiness cannot, that misery must exist 
while God reigns, or the happiness of heaven is in jeopardy! Is 
it not strange that any man can be so blinded by a creed as to be- 
lieve this ? Is it not the climax of absurdity ? As well say a man 
cannot be honest unless he is assured that roguery shall always 
abound ! 

SUNDRIES NOTICED. 

You tell us "every man willing to accept the truth," will believe 

just what you tell him about the duration of punishment. This 

may appear very Baptistic and christian on your part, but I opine 
there are many not quite ready to concede to your infallibility I 

YOU PROVE AION TO MEAN LIMITED DURATION. 

You give lis thirty-five instances in the new Testament where 
you say aion clearly means "limited duration," but as though 
alarmed and conscious of the damaging; effect this might have on 
your theory, you add : 

*This does by no means follow ; but it ia in. ka.tijaxya.'^ '^\i]c». nr\ss*» 
jou teach in regard to angele BmTkm^\xi\i<^^^^Tw\ 
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'^But let it be borne in mind in this sense it is never applied to 
the punishment of the wicked." I'll '^bear it in mind/' and I will 
also bear it in mind that for the truth of this statement we have 
your bare assertion — nothing more. If your assertions were only 
proof, the immortal reign of the devil and his kingdom would be 
established beyond peradyenture. 

THip BARREN FIG TREE. 

^^And Jesus answered and said unto it : No man eat fruit of thee 
hereafter forever." Mark xL:14. On this, you remark, 'Vhen the 
barren fig tree bears fruit, the sin against the Holy Spirit will be 
forgiven — but when ? To this, I reply, that the thing to which the 
words are here applied, proves conclusively that endless duration 
was not expressed. Only during the life of the fig tree, was all the 
Savior meant, for no one believed the tree will stand while the 
throne of God endures. Hence, your remarks on the sin against 
the Holy Ghost, coupled with the fig tree, are as barren of fruit as 
was the tree itself I [For my reply to the objection founded on the 
sin against the Holy Ghost, the reader is referred to my sixth 
letter.] 

A FATAL STATEMENT. 

You tell us ^'aiou alone with the preposition eis, is equivalent to 
evermore, forever, and with a negative nevermore." This is saying 
that aion does not of itself, mean eternity as you have been con- 
tending, for you now tell us it must be preceded by the preposition 
eis to express that idea I I hope our readers will remember tliis, 
and remember how fatal it is to your arguments derived from this 
little word. If it takes eis to give aion the' meaning of eternity, as 
a matter of course, in and of itself it has no such meaning, which 
is precisely what I have been affirming ! Your difficulties thicken 
around you. Look at them 1 Aion must be preceded by the pre- 
position eis, to express unlimited duration. Now see how you 
swing 1 1 Eis does not occur in the following places : 

"Who shall be punished with everlasting destruction." (Oleth- 
ron aionion.) 2 Thess. xi.:9. 

"Even as Sodom and Gomorrah are set forth for an example, suffer- 

ing^th^ vengeance of eternal fire." (puros aionion) Jude vii. 
As connected with the blasphemy. "But is in danger of eternal 

damnation." (aionion kriseos.) Mark iil.:29. 

As eis does not occur in the above passages which you have been 
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bringing up against me, jou must abandon them as worthless to 
your cause. Let us now look after eis a little, and we shall see 
that it has no sense of eternity. As applied to time, Donnegan de- 
fines it thus : "To, even to, up to, until, for, during, a certain pe- 
riod." No sense of eternity here. 

FOREVER. 

"These are wells without water, clouds without rain, to whom is 
reserved the blackness of darkness forever." 2 Peter ii.:17. "But 
grow in grace, and in the knowledge of our Lord and Savior Jesus 
Christ. To him be glory both now and forever." Amen. 2 Pet. 
iii.:18. You remark : "No one can doubt what Peter meant by the 
phrase eis aiona, if he will compare these two passages. If honest, 
he will admit that the darkness reserved for the wicked will con- 
tinue as long as the glory ascribed to Christ." I am sure our read, 
ers can discern the difi'erence between impudence and argument- 
When the latter is wanting, the former is always (aei^ ready. Ev- 
ery reflecting man knows that a word does not always have the 
same meaning. And after admitting this, as you do in reference 
to aion ; when applied to God or to punishment, you would make 
the impression that it can have but one meaning. Let us see. 



FOREVER. 



"Thou art a priest forever after 
the order of Melchisedec." Heb. 
v.:6. **The word of the Lord en- 
dureth forever." 1 Peter i.:23. 
"For the truth's sake which dwel- 
ieth in us, and shall be with us 
forever." 2 John ii. 



FOREVER. 



**They shall be your bondmen 
forever," Lev. xxv.:46. "And 
this city (Jerusalem) shall re- 
main forever." Jer. xvii.:25. 
"Surely the land whereon thy 
feet have trodden shall be thine 
inheritance and thy children for- 
ever." Josh. i.:9. "The earth 
with her bars was about me for- 
ever." Jonah ii.:6. * 

Can any reflecting reader Ibelieve that forever in all these in- 
stances means the same ? But this is virtually the assumption (I 
will not call it argument) of my opponent. Forever, in the right 
hand division means limited duration. In the left hand division, 
unlimited duration. But to adopt the theory of my opponent, be- 
cause this wordis applied to God and to happiness, where the na- 
ture of the subject gives it an unlimited duration, it must have this 
meaning when applied to bondmen, to Jerusalem, and to the pos- 
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session of the land promised. And as Jonah said he was in the 
whale forever, he is there yet, and will so reinXin while God ex- 
ists I Now I ask, do not the criticisms of mj opponent involving 
such absurdities cany their own refutation ? And jet because he 
finds forever applied to God and to darkness as a punishment, he 
sajs one must last as long as the other, and that too in the face of 
the fact that such a conclusion is contrary to God's character, and 
the meaning of the Greek word rendered punishment, which signi- 
fies to restrain, check, correct. Let me expose the absurdity of this 
idea a little farther : 



THE SAME WOBD USED. 



A long river. 
A long road. 
A hng rope. 



THE 8AME WORD USED. 

A long arm. 
A long finger. 
A long nose. 



It is proved that the long river is two thousand miles long — that 
the word long here, really expresses this length : does it therefore 
follow that the same word applied to arm, means that the arm is 
precisely the length of the river ? Who will affirm this ? And yet 
your position involves just this conclusion, Well, let us reverse 
the case. It is proved that the long arm is only three feet long^ 
does it therefore follow that the long river is only this length ? 
Your argument says "yes 1" Now I say when a thing is demon- 
strated to be transparently absurd, it is demonstrated at the same 
time to be transparently false 1 The same falsity is evolved by 
comparing the long finger with the' long road, the long nose with the 
long rope. And yet your positions concerning everlasting, forever,, 
etc., have their root in these glaring absurdities. 

DURATION OP Christ's kingdom. 
Yo unquote, "and of his kingdom there shall be no end," (Luke i.. 
33.) ouk estia telos. Can any man point me to a single passage in 
the Bible where such language is ever applied to punishment ? He 
cannot ! How much worse than folly therefore, is it to contend 
that we have as strong language applied to punishment as we have 
applied to the kingdom of Christ I Where can we find the words 
adialeipto, athanatos, aphtharton, akatalutos, etc., words applied 
to happiness, and unequivocally expressive of endless duration^ 
eren coupled with punishment in the Bible? Not an instance can 
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be shown. Hence, when you say aionios is the strongest word that 
could be used to express endless duration, our readers WW know 
what estimate to put upon such a statement. 

THB SAVIOR ON AION. 

I prefer the Savior's testimony to yours, or any you can bring up 
from erring men. Jesus speaks of the end of aion in divers places.. 
See Matt. ziii.:39, 40. Matt. xxviii.:20. Did Christ use this word 
in an improper sense ? Who will affirm this ? And yet when he 
uses the adjective aionios, (which cannot mean more tnan the noun 
from which it is derived) in connection with punishment, you say 
he must mean endless duration, in the face of the fact that he speaks 
of the end of aion ! The apostles often speak of the end of aion aS' 
I proved in my previous letter. This is not all, you admit that it 
is sometimes used in the plural, which of itself refutes the idea of 
endless duration, for every body knows there can be but one end- 
less duration. Wheh we speak of more days than one, does it not 
prove that one day does not last always ? But I will farther test^ 
your positions by the Scripture standard. 

FOREVER AND EVER. 

Applied to different things, 

"Now go, write it (that the 
Jews were a rebellious people) 
before them in a taole, and note 
it in a book, that it may be for 
time to come forever and ever.'^ 
Isa. xxx.:8. Then will I cause 
you to dwell in this place in the 
land that I gave to your fathers 
forever and ever. Jer. vii:7. And 
dwell in the land which the 
Lord hath given unto you and 
your fathers forever and ever. 
Jer. xxv.:7. It (the lire) that 
was to burn the land of Idumea,. 
shall not be quenched night nor 
day ; the pnu)ke thereof shall go 
up forever ; from generation to 
generation it shalllie waste, none 
fihall pass through it forever and 



FOREVER AND EVER. 



Applied to different things. 



"To whom be glory forever and 
ever." Gal. l.:5. "But unto the 
Son he saith, thy throne, O God, 
is forever and ever." Heb. i.:8. 
"And sware by him that liveth 
forever and ever. Bev. x.:6. 
Blessing and honor and jclory and 
power, be unto him that sitteth 
upon the throne, and unto the 
Lamb forever and ever. Rev. v:13 



Here we have the same phraseology a^v^V^ \.q^x\\:\^%^«^'^'»^^^^ 
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In a Ixiok — to Idiimea, to the time the Jew8 were to dwell in Judea 
and to GoS and his glory. Shall we therefore say they are all 
of equal duration? If the same phraseology necessitate this con- 
clusion, we should ; but no one will af&rm this. And yet my op- 
ponent's conclusions rest upon such a statement, because when he 
.finds such language applied to punishment, he says it must mean 
the same as when applied to God. It is a fallacy which the above 
quotations irresistsbly refute. [See definition of kolasisy the word 
:for punishment, in my last letter.] 

My opponent quotes— "Shall be tormented day and night forever 
:and ever," (Rev. xx.:10,) and insists that endless duration is meant 
Now while I believe in future retribution, I think it doubtful 
whether this text even teaches that, to say nothing of its duration. 
Do we expect to have "day and night" in eternity? I think no one 
believes this. I have never heard such an idea advanced. The 
rtext then does nothing for endless punishment. The Improved 
Version by the American Bible Union, for forever and ever, in the 
above, gives us "unto the ages of ages," eis tous aionos ton aionpn. 
JBut why speak of ages? If the word means unending duration 
there can be but one age. And does not "unto" itself,^ imply limi- 
tation? But the phrase is applied to God. I know it, and I also 
.know that God's existence does not depend upon a word, or the 
endless existence of pain. He existed before punishment, and will 
^continue to exist after it shall cea>e. 

You labor to make the impression that forever and ever must 
express endless duration. My argument in my last, founded on 
the Septuagint version of this phrase, scatters to the winds the 
dreary doctrine you would build upon it. The phrases, forever 
And farther -forever and beyond, totally refute the idea that for- 
ever must mean endless duration. 

Will the reader please iote carefully the following passages from 
the Septuagint which I quoted in my last? They are highly im- 
portant, and I desire that they be remembered. Exodus xv.:18. 
"The Lord shall reign, ton aiona, kia ep aiona, kia eti ; from aion 

to aion, and farther ! Daniel xii.:3. "And they that turn many 

righteousness as the stars " eis tous aionas, kai eti ; through the 

aioDB and farther I Mican iv.:5. "And we walk in the n^me of 

J^ehovah our God," "eis ton aiona, kai epekeiua " through the aion 

'^nd bejrond. The above instances in tli^ commoxk N«t%vyci,^% 
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phrase forever and ever, occurs, which in the Septuagint, is as 
above. But if the phrase neceesarily exprcFseb endlcsH duration, 
we all know there can be nothing '^farther," nothing "beyond." I 
ask the candid reader who is not blinded by prejudice, lo pause, 
and deliberately consider what I here state. ThcKe are important 
truths — truths that grind to powder the monstrous dogma of in- 
terminable torture I 

The doctrine of endless torment is repugnant to rcnspn, justice- 
and mercy, and equally opposed to the Scriptures, whtn understood. 
No earthly father could torture his child endlessly ; and I say 
with Whittier, that "What we know to be wrong below, we dare 
not throne above." Suppose a father should employ his skill "not 
for the good of his diseased son, but simply for his torment and 
anguish. Suppose he should institute a systematic course of tort- 
ure, paring the extremities in a way to inflict the most prolonged 
suffering; beginning with the smallest, treating them one by one, 
removing skin, muscle, flesh, sinews, tendon, bone, all — till only a- 
limbless trunk should remain ! Suppose the process should be con- 
tinued upon the trunk itself, adding piece-meal torment as long as 
the breath of life, could be preserved." Would not such a farther 
be pronounced a fiend ? But what is all this, compared with un- 
ending tortures which we are told God will infl'ct upon millions 
of his morally diseased children ! To ascribe to God such a char- 
acter, is to degrade him beneath the greatest tyrant that ever lived. 
We might as well say God's power and wisdom will cease, a.s that 
his mercy will. To say that the latter will, is to begin the work 
of annihilating Deity, lor mercy is as much an attribute of his na- 
ture as power and wisdom, and if his mercy can cease, his power 
and wisdom may, and the world be finally left without a Ruler. 
The one is as likely as the other. 

YOUR FINAL CONCLUSION. 

We are told that forever and ever is used twenty-one times in 
the New Testament. Eighteen times it unquestionably means ' 
duration without end ; and are we not bound by every law of in- 
terpretation to translate the remaining three in the same sense ?"' 
I answer no : In the eighteen instances, the word is applied to- 
God who ever existed, and ever will, but the same cannot be said 
of punishment. It has not existed eo%^i\ V\^ ^<2k^» ^^'^nr.^ -^'cjoss: 
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conclusions do not follow, because punishment has not always ex- 
isted, and the meaning of the Greek word rendered punishment, as 
previously shown, precludes its endlessness. See the fallacy of .your 
conclusion. Here are twenty-one men in a room. It is proved 
that eighteen of them are rogues ; does it follow from this that the 
remaining three are rogue* ? God says the Jews [shall possess Ju- 
dea forever and ever (Jer. xxv.io). — You have as good reason to 
say they will dwell there while God exists, as to say that punish- 
ment will continue as long. One conclusion is as legitimate as the 
other, for the same phraseology is used. 

TO WHAT CONCLUSION WE SHOUU) COME. 

Seeing that aion is an ambiguous word — meaning as you admit 
indefinite duration, it is plain that such a word cannot of itseli 
exj)ress definite — endless duration. Difficulties and constant doubts 
must ever beset such an interpretation, because it dishonors, and 
demonizes God. Such being the case, it is our duty to lean to the 
side of mercy, and give it the benefit of such difficulties and doubts 
especially when in doing so, we present God in the most lovely and 
attractive character. 

You have written your last letter on your affirmative, and still 

my replies thereto, as our readers know, have not been invalidated 

have not been answered. The substratum of all your positions 

rests upon the infinity of sin and penalty ; which, as I have shown, 

destroys all grades in orime — making the lad who steals an orange 

as great a sinner as the assassin. Your appeal to the belief of the 

majority I turned against you — showing that the majority believe 

sprinkling or pouring is good baptism, and that therefore you 

should adopt the same. Your assertion that all nations believe in 

endless torment was equally unfortunate, for I showed that the 

Brahmins and Persians, numbering nearly half the population of 

the world, believe in the final purification of all souls. My space 

will not allow me to recapitulate farther — I ask the reader to care< 

fully reperase all that has been written. In my next, I shall t ike 

• the affirmative of my proposition. 

'^Naught eternal is 

But (hat which is of God. All pain and woe 

Are therefore finite.'' 

KespectfuUy, 
July 1, 1S78, 3 • C. ^TS^^AS^, 



WHAT WAS SAID OF THE DISCUSSION. 



You have Graves down and will keep him so. — Bev. D. B. Clay- 
t(m,S, a 

Graves, so far, is routed, "horse, foot and dragoon." You are 
getting on gloriously. — Rev, Dr. Griffin, Va. 

You are handling Graves as the law directs. The discussion 
will do our cause great good for years to come. — Rev. J, Kendridc, 
Georgia, 

I rejoice to see you demolish the superstitious air castles reared 
by the "Orthodox." Graves's readers predicted a wiping out of 
Universalism, but how are the mighty fallen in a time they least 
expected it. — Rev, Wm. Hale^ Tenn. 

I am well pleased with the manner in which you are handling 
Dr. Graves. — Rev. K. StraiUy Ga. 

Your discussion with Dr. Graves will do the cause of Univer- 
salism much good. I thought he could defend his doctrine. With- 
out doubt, he is thus far, the weakest opponent you ever had. — 
jRet;. M, Gardner, Texas. 

You are getting on splendidly. — Rev. J: W, Hanaon, D.D., III, 

Your replies to Dr. Graves are masterly. — Covington (La.) Far^ 
mer. 

Thus far you have the decided advantage of Dr. Graves. — Reo. 
James Slingley, P&. 

I am pleased to know that your discussion with Dr. Graves is to 

be published. It will do the cause of Universalism great good. 

Rev. D, Brewer, Ga. 

You are forty feet ahead of Dr. Graves. — Rev. J. L. Caldwell, Mui- 
wmary Baptist. 

So far as this discussion has proceeded, the triumph of the Gos- 
pel cause, in advocacy by Mr. Burruss, is complete over J K Graves, 
LL. D., and partialism. — Star in the West, Cincinnati. 

I have been reading with a good deal of care, the discussion be- 
tween yourself and Dr. Graves, and am astonished at the weak de- 
fense he makes. — Jno, Ross, Va. 

Dr. Graves defeated himself in his first letter. — Judge Siurdevant, 
Ala, ^ f 

You have totally fanned out Dr. Graves. — B. B. HugiUeg, Texas. 

Your discussion with Graves is doing good in this country. I 
heard one Baptist say yesterday, he was almost persuaded to be- 
lieve. — J, S. Hvhbard, Ala. 

Handle Dr. Graves tenderly, as yon have him entirely at your 
mercy. — W, H. Crawford, Texas^ 

Our friends are more than pleased with thediscnssion, their only 
regret is that Dr. Graves does not keep up his side.— C7. L. Pooc 
code, Ga. 
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